Romans 5:1



- is the postpositive inferential conjunction OUN, used to introduce a conclusion and meaning “Therefore.”  Then we have the nominative first person masculine plural aorist passive participle from the verb DIKAIOW, which means “to be justified, to be declared righteous.”

The aorist tense is a culminative aorist, which emphasizes the results of the action, which is looked upon in its entirety.


The passive voice indicates that Church Age believers receive the action.


The action of the circumstantial participle in the aorist tense precedes the action of the main verb “let us have.”
Then we have the preposition EK plus the ablative of means from the active meaning of the feminine singular noun PISTIS, meaning “by means of faith.”
“Therefore having been justified by faith”
- is the first person plural present active subjunctive from the verb ECHW, meaning “to have.”  Here we have the greatest textual debate in Scripture over what word is really here.  This is the greatest textual debate because the change of word changes the meaning of the text and makes a tremendous theological difference.  Here it the problem:
1.  The best manuscripts all have the present active subjunctive of the verb ECHW here (), while all the correctors of the text have the present active indicative ().  The difference is between an omicron and an omega.

2.  If the verb is in the subjunctive mood, then Paul is exhorting his readers to follow him in a course of action to have peace, prosperity, harmonious relationship with God.  If the verb is in the indicative mood, then Paul is making a statement that we do have and continue to have peace, prosperity, harmony, tranquility, that is, reconciliation with God.

3.  The external evidence (the manuscripts) in support of the subjunctive mood are: Codex Sinaiticus (350 AD),  B - Vaticanus (325 AD),  A - Alexandrinus (400 AD), C - Ephraemi (400 AD), D - Bezae (450 AD), the Old Latin versions, the Vulgate (written by Jerome 400 AD), the Syriac, Ethiopic version (400 AD), the Coptic (Egyptian) version (400 AD), Armenian version (400 AD), and the Church fathers who wrote about this passage: Marcion (150 AD), Tertullian (200 AD), Origen (225 AD), Chrysostom (400 AD), and others.
4.  Supporters of the indicative mood say that when scribes made copies from dictation, or even when a solitary scribe in his own cell pronounced to himself the words which he was transcribing, confusion would sometimes arise over words having the same pronunciation as others, but different spelling (as the English words ‘there’ and ‘their’ or ‘grate’ and ‘great’).  The confusion between omega and omicron was common.  This is called itacism.
5.  The problem with this theory is that it is easier to explain the change from a subjunctive to an indicative than vice versa.  The subjunctive is the more difficult reading, because at first glance it appears that Paul would not have said this, but said the indicative, drawing a logical conclusion from all that he had previously said and summing it up into a single conclusive statement.
6.  The scribes couldn’t understand why Paul said what he did, and therefore, changed the text to fit their understanding of what they thought the text ought to say.

7.  Some scholars say that Paul’s scribe Tertius may have written the subjunctive after Paul had dictated the indicative.  However, this theory completely violates the doctrine of the inerrancy of Scripture.  God the Holy Spirit not only communicated God’s complete thought to the mind of Paul, but God the Holy Spirit made sure that the amanuensis for the human authors wrote exactly what God intended.  Not only that but since this was Scripture, there is a better than good chance that Paul proof read or explained in detail what he meant.  Even though there was no difference in pronunciation between the two letters in Hellenistic Greek, we also have to consider that Paul’s pronunciation of the original was probably such that it would not be misunderstood by Tertius to whom he was dictating, since Paul was very aware of the possibility of this happening considering the significance of what was being written.
8.   That leaves us with only the internal considerations of what makes sense in the context.  This is the strongest argument for the indicative mood, because this meaning and use of the word definitely supports Paul’s argument and logical line of reasoning in the context.  However, so does the correct interpretation and explanation of the subjunctive mood as we shall see below.
9.  Therefore, because the manuscript evidence is overwhelmingly in support of the subjunctive as the original reading, and because the scribes tended to make corrections to easier reading rather than to harder readings, and because the inspiration of God the Holy Spirit on the mind, communication, and transmission of the Scripture from mind of God to the written page was done with totally accuracy in the original version, we must conclude that the subjunctive mood is correct.

The present tense is a customary present for that which is reasonably expected to occur.  This is also a durative present for an action begun in the past (at salvation) that is expected to continue in the present and in the future.  The future aspect comes with the subjunctive mood, which is often used to indicate probable events in the future.

The active voice indicates that we produce the action by how we execute the spiritual life.

The subjunctive mood is a hortatory subjunctive, which involves the use of the first person plural to urge others to join with the speaker or writer in a course of action.
With this we have the accusative direct object from the feminine singular noun EIRĒNĒ, which means “peace, harmony, tranquility, prosperity.”  Here it refers to the peace which passes all understanding, the tranquility of sharing the happiness of God, the prosperity of the spiritual life, which can be summed up in our “harmonious relationship with God.”
“let us have harmony”
 - is the preposition PROS plus the accusative of relationship from the masculine singular article and noun THEOS, meaning “in relationship with God” or “in relation to God.”  This is followed by the preposition DIA plus the ablative of agency from the masculine singular article and nouns KURIOS, IĒSOUS, and CHRISTOS with the possessive genitive from the first person plural personal pronoun EGW, meaning “through our Lord Jesus Christ.”
“in relation to God through our Lord Jesus Christ.”
Rom 5:1 corrected translation
“Therefore having been justified by faith, let us have harmony in relation to God through our Lord Jesus Christ.”
Explanation:
1.  “Therefore having been justified by faith”

a.  Paul now introduces a new subject—the spiritual life of the Church Age believer and he bases our spiritual life on the conclusion from his previous subject—the salvation of the believer.

b.  Paul’s previous train of thought was concerning the believer’s salvation through faith in Christ, which resulted in the imputation of God’s righteousness as the basis for our spiritual life.

c.  Now Paul will discuss in detail the spiritual life of the believer, which is based on the fact that he or she has already been justified or declared righteous by God because of their faith in Christ.


d.  Faith alone in Christ alone is the means of being justified or declared righteous by God.


e.  Now that we have been justified at the point of salvation, we must move forward in life by living the life that God has provided for us.


f.  This new life in Christ is the subject for the rest of the epistle, and Paul begins that new subject with a challenge.

2.  “let us have harmony”

a.  The challenge for the believer is to continue to develop and improve upon after salvation the harmonious relationship with God, which God established with us the moment we believed in Christ.

b.  At the moment of faith alone in Christ alone, we were reconciled to God.  Our Lord removed the barrier of sin that kept God from coming to us.  Now God is free to come to us and offer eternal salvation.  He did come to us (we do not go to Him in spiritual death) and He offered eternal salvation to us.  We accepted the offer by believing the promise of God that those who believe in His Son will have eternal life.

c.  By trusting in the love of God for us and believing in the offer of eternal life through faith in Christ, God is free to credit His very own righteousness to us.


d.  At the moment we receive His imputed righteousness we have been reconciled to Him.


e.  God established a relationship with us based upon His love for us, His righteousness being credited to us, and our belief in His word.


f.  God is no longer at war with us but has made peace with us and separated the eternal judgment of our soul from the judgment of our body in physical death.


g.  So God established a basis for having peace, harmony, tranquility, that is, spiritual prosperity with every believer.


h.  The difficult part is continuing that harmony with God after salvation.  Why is this a problem?


i.  After salvation we still have a sin nature and we will commit personal sins.


j.  Personal sins interfere with and interrupt the harmony or fellowship of God with the individual believer.  “God makes war against the arrogant (believer), but gives grace to the humble (believer),” 1 Pet 5:5.

k.  So Paul begins his dissertation on the spiritual life with an exhortation to the believer to continue the harmony with God in the spiritual life, which began at the moment of salvation.


l.  The key to understanding the correct interpretation of this passage and whether or not it is a subjunctive or indicative mood in the verb ECHW centers around two factors:



(1)  What is the subject of the following context, and not just the previous context?



(2)  What is the meaning of the word EIRĒNĒ and to what does it refer in this context?


m.  We shall see from our study of the verses that follow that the subject of the context which follows is definitely the spiritual life of the believer after salvation.  Paul’s exhortation here is the basis for having that spiritual life; for without harmonious relationship with God our spiritual life is dead.

n.  The phrase “having been justified by faith” has already been explained in detail in the previous chapter as establishing the basis for peace between God and man.  Paul does not need to do this again by saying, “Therefore, having been justified by faith, we have peace with God.”  That point has been made.  Paul is now continuing on in his thought and argument to make a new point.


o.  Paul is trying to move the believers forward in the spiritual life.  He is exhorting us to advance spiritually.  He is not telling us we continue having peace with God, but exhorting us to keep on having a harmonious relationship with God.

p.  This requires a number of things:



(1)  The use of the recovery procedure of the spiritual life found in 1 Jn 1:9, when we are out of fellowship with God.



(2)  The momentum of spiritual advance through executing the command of 2 Pet 3:18, “But grow in grace and the knowledge of our Lord and Savior Jesus Christ.”


(3)  The motivation of reciprocal love for God, 1 Jn 4:19, “We love, because He first loved us.”


(4)  The protection of the grace of God.


q.  We have harmony with God after salvation by:



(1)  Being in fellowship with God.



(2)  By making the word of God our number one priority in life.



(3)  By developing a genuine love for God based upon our understanding of His love for us.



(4)  By executing the spiritual life of the Church Age based upon the grace of God.


r.  So this phrase is an exhortation from Paul to grow up spiritually, maintain fellowship with God by recovering when we get out of fellowship with God, and advance in the spiritual life to spiritual maturity and beyond.

3.  “in relation to God through our Lord Jesus Christ.”

a.  God desires that we keep on having a harmonious relationship with Him through our relationship with the Lord Jesus Christ.

b.  Our relationship with Christ is the basis for our relationship with God the Father and God the Holy Spirit.

c.  Jesus Christ is the means by which we have our relationship with God the Father in the first place.  He is also the means by which continue to have a relationship with God the Father thereafter.


d.  Harmonious rapport with God is a major objective in the spiritual life of the believer.



(1)  The spiritual life is harmonious rapport with the righteousness of God; everything else is a result.  Harmonious rapport with God is our experiential sanctification.


(2)  The carnal believer has no harmonious rapport with God; therefore, he or she has no reciprocal love for God.



(3)  Harmonious rapport with Jesus Christ is called occupation with Christ.


(4)  Harmonious rapport with God includes the filling of the Spirit, personal love for God the Father, and occupation with Christ.  Our quality of life is determined by our harmonious rapport with God.



(5)  Harmonious rapport with God begins at salvation with faith in Christ.



(6)  Harmonious rapport with God continues after salvation with spiritual momentum from learning the word of God.


(7)  Harmonious rapport with God means thinking the thoughts of God.  Rapport with another is in the soul, in the thinking.



(8)  Harmonious rapport with God is described in Rom 12:2, “Stop being conformed to this world, but be transformed by the renovation of your thinking, that you may prove what the will of God is—good of intrinsic value production.”


(9)  Harmonious rapport with God means being gracious to others as God has been gracious to us.



(10)  We must have a harmonious relationship with God before we can have a harmonious relationship with others.



(11)  Harmonious rapport with God is the cornerstone to true spirituality.



(12)  Harmonious rapport with God develops into true love for God.



(13)  Harmonious rapport with God applies the true virtues and values of the spiritual life.



(14)  Harmonious rapport with God results in the pure happiness of Christian life, 1 Jn 1:3-4, “What we have seen and heard we proclaim to you also, that you too may have fellowship in association with us; and indeed our fellowship is with the Father, and with His Son Jesus Christ.  These things we write that our pure happiness may be brought to completion.”


(15)  Harmonious rapport with God focuses on the divine solutions to the problems of life rather than being preoccupied with the problems.  Therefore, harmonious rapport with God can handle any situation in life, especially historical disaster and the death of loved ones.



(16)  Our spiritual life is harmonious rapport with God and God only, not with people and not with circumstances.


(17)  If you do not have harmonious rapport with God, you will be lonely in life and intensely lonely in dying.  For the believer with harmonious rapport with God dying is far better than any blessing in living.  You cannot be afraid of dying and have harmonious rapport with God.



(18)  2 Cor 13:13 explains the principle of harmonious rapport with God as the overall definition of the spiritual life, “The grace of the Lord Jesus Christ, and the love of God, and the fellowship of the Holy Spirit be with all of you.”


(19)  Harmonious rapport with God is the believer’s response to God’s love for us in eternity past.



(20)  Harmonious rapport with God includes the virtue of confidence toward God.



(21)  Gal 5:22, “The production of the Spirit is love (personal love for God and virtue-love toward all mankind), pure happiness (sharing the happiness of God), harmonious rapport with God.”
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