Romans 3:29



 - is the disjunctive particle Ē, meaning “Or” followed by the genitive of relationship from the adjective IOUDAIOS, meaning “of the Jews” in the sense of “having a relationship with the Jews.”  Then we have the predicate nominative from the masculine singular article and noun THEOS, meaning “the God.”  This is followed by the neuter of the adjective MONOS, which is used as an adverb of degree, meaning “alone, only.”  The predicate nominative without a stated verb implies the existence of an elliptical EIMI, “[is He].”
“Or [is He] the God of the Jews only?”

 - is the “a strengthened form of OU, OUK, or OUCH, used as an interrogative word in questions that expect an affirmative answer Mt 5:46-47; 6:25; 10:29; Lk 6:39; 12:6; 15:8; 24:26; Jn 11:9; 1 Cor 1:20; Heb 1:14.”
  It is translated “not” but is more emphatic than a simple “no.”  With this we have the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the genitive of relationship from the noun ETHNOS, meaning “of the Gentiles.”  The predicate nominative of THEOS = “[the God]” and the verb EIMI = “[Is He]” is implied from the previous question.
“[Is He] not also [the God] of the Gentiles?”

 - is the affirmative particle of emphasis NAI, meaning “yes, indeed Mt 11:9; Lk 7:26 gives an affirmative answer to the question directed to the crowd, thereby confirming the correctness of the crowd’s opinion; the people are ‘on the right track’, but need further instruction.  If the question is put in negative form, the answer may be of course Rom 3:29.”
  Then we have the adjunctive use of the conjunction KAI, meaning “also” plus the genitive of relationship from the neuter plural noun ETHNOS, meaning “of the Gentiles.”  The subject and verb are again implied in an elliptical EIMI, meaning “[He is].”
“Of course [He is] also [the God] of the Gentiles,”
Rom 3:29 corrected translation
“Or [is He] the God of the Jews only?  [Is He] not also [the God] of the Gentiles?  Of course [He is] also [the God] of the Gentile,”
Explanation:
1.  “Or [is He] the God of the Jews only?”

a.  Having made his dramatic and dogmatic conclusion, Paul goes back for another couple of rhetorical questions to keep his audience’s attention and focus.

b.  The first question is designed to provoke thought on the part of the Jewish Christians in the Roman congregation, but also to make the Gentiles in the congregation think about their relationship with God as well.

c.  For hundreds of years the Jews had developed an arrogant attitude that the God was the God of the Jews only, because He blessed the Jew first and made the Jew the custodian of His word.


d.  Paul has taken the position of the Jewish unbelievers, who frequently thought in their arrogance, “God is the God of the Jews alone.”


e.  So Paul asks if this is really true.  Paul and his audience already know the answer, but the question is an easy device to keep their focus and attention on his argument and discussion.
2.  “[Is He] not also [the God] of the Gentiles?”

a.  Paul follows his first question with another question.

b.  Certainly God is the God of the Gentiles as well as the Jews.

c.  If God is the God of the Jews only, then who is the God of the Gentiles?


d.  The Jews know that they cannot say “No” to this question; for that would mean that there is another God or gods who is or are the God  or gods of the Gentiles.


e.  That would put the Jews in a position of recognizing Satan and the fallen angels as gods.  And of course that is blasphemy.


f.  So through a very simple question and some very simple logic, Paul forces anyone who wants to argue this point to agree with him that God must be the God of both the Jews and the Gentiles.

3.  “Of course [He is] also [the God] of the Gentiles,”

a.  Paul follows his logical rhetorical questions with the strong affirmative answer that is demanded by his logic.

b.  God must be the God of the Gentiles as well as the God of the Jews or He is not really God at all, and that is unthinkable.

c.  So now that Paul has the unbelieving Jews admitting that God is the God of both the Jews and the Gentiles, he can logically take them to the next step of admitting that Jesus Christ as the Messiah came to save both the Jews and the Gentiles.


d.  If Jesus Christ is the God of everyone, and He is, then He has provided eternal salvation for any and everyone who would believe: to the Jew first, but also to the Gentile.


e.  This was the greatest news for the Gentiles, who were called “No people” by the Jews, but now were sons of the Living God through faith in Christ Jesus.

f.  This principle is taught in related Scripture.



(1)  Acts 10:34-35,”Opening his mouth, Peter said: ‘I most certainly understand now that God is not one to show partiality, but in every nation the man who fears Him and does what is right is welcome to Him.’”



(2) 
Rom 9:25-26, “As He has also communicated in Hosea, ‘I will call those who are not My people [Gentiles], “My people” [Gentiles become client nation].  And those who have not been loved [Jewish nations in times of Gentiles] as those who have been loved [Jews restored at Second Advent].  And it shall be in the place [Israel] where it was said to them [Hosea 1:10], “You are not My people”, In that same place they shall be called sons of the living God.’”



(3)   Rom 10:12, “For there is no distinction between Jew and Greek; for the same Lord is Lord of all, abounding in riches for all who call on Him.”



(4)  Rom 15:9, “and for the Gentiles to glorify God for His mercy; as it is written, ‘Therefore I will give praise to You among the Gentiles, And I will sing to Your name.’”



(5)  Gal 3:28, “There is neither Jew nor Greek, there is neither slave nor free man, there is neither male nor female; for you are all one in Christ Jesus.”
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