Romans 2:1




 - is the inferential conjunction DIO, which is the crasis or joining of the preposition DIA and the neuter form of the relative pronoun HOS.  It means “Therefore” or “For this reason.”  This is followed by the predicate nominative from the masculine singular adjective ANAPOLOGĒTOS, which means “without excuse, inexcusable as we had in Rom 1:20, ‘so that they are without excuse.’”
  Then we have the second person singular present active indicative from the verb EIMI, “you are.”

The present tense is a gnomic or static present for a condition that exists throughout human history.  This is always true.


The active voice indicates that every member of the human race produces the action of being without excuse.


The indicative mood is declarative for the reality of the situation and a dogmatic statement of fact.

“Therefore you are without excuse,”
 - is the “injection O! (often used before the vocative, in accordance with the Koine and Semitic usage, but never used when calling upon God), mostly expressing emotion Mt 15:28; Lk 24:25; Rom 2:3; 9:20; Gal 3:1; 1 Tim 6:20; Jam 2:20.”
  Then we have the vocative from the masculine singular noun ANTHRWPOS, meaning “man, mankind.”  This is followed by the vocative masculine singular adjective PAS, used as a substantive and meaning “all of you, every one of you.”  With this we have the second person vocative masculine singular articular present active participle form the verb KRINW, which is used of “the judgment which people customarily pass upon (and thereby seek to influence) the lives and actions of their fellowmen, translated: to judge, pass judgment upon, express an opinion about Mt 7:1a, 2a; Lk 6:37a, especially in an unfavorable sense to pass an unfavorable judgment upon, criticize, find fault with, condemn.”


The present tense is an aoristic present for a present fact without reference to its progress.


The active voice indicates that all men produce the action of judging others.


The participle is temporal, since this construction is identical with the temporal participle in verse 3.

“O man, every one of you when you judge [criticize, find fault with];”
- is the causal use of the postpositive conjunction GAR, giving the reason or cause for the previous statement, meaning “for.”  Then we have the preposition EN plus the locative of sphere from the neuter singular relative pronoun HOS, used as a demonstrative pronoun, and translated, “in that which.”  This is followed by the second person singular present active indicative from the verb KRINW, which means “to judge, criticize, find fault with, or condemn.”

The present tense is descriptive present for what is now going on.


The active voice indicates that people produce the action.


The indicative mood is declarative for simple statement of fact.

Then we have the accusative direct object from the masculine singular article, used as a personal pronoun and translated, “your,” with the adjective HETEROS, used as a substantive and meaning “the other,” but when used with the article as a substantive, it can also mean “one’s neighbor”
 as in Rom 13:8, “Owe nothing to anyone except to love one another; for he who loves his neighbor has fulfilled the law.”  It is also used this way by Paul in 1 Cor 6:1; 10:24, 29; 14:17; Gal 6:4; Phil 2:4.  Then we have the accusative direct object from the second person masculine singular reflexive pronoun SEAUTOU, meaning “yourself.”  This is followed by the second person singular present active indicative from the verb KATAKRINW, which means “to condemn.”

The present tense is descriptive present for what is now going on.


The active voice indicates that people who do this produce this action.


The indicative mood is declarative for a dogmatic statement of doctrinal fact.

“for in that which you judge your neighbor, you condemn yourself;”
 - is the causal use of the postpositive conjunction GAR, meaning “for, because.”  With this we have the accusative direct object from the neuter plural article and the attributive use of the intensive pronoun AUTOS, meaning “the same things.”  This is followed by the second person singular present active indicative from the verb PRASSW, which means “to practice.”

The present tense is a descriptive present for what is now going on.


The active voice indicates that the one who judges produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Finally, we have the articular nominative second person masculine singular present active participle from the verb KRINW, which means “to judge: are judging.”

The article is used as a relative pronoun, translated “the one who; or you who.”

The present tense is an iterative present, which depicts the action as repeated at certain intervals.  We could translate this as “you who make it a practice of judging.”  This can also be a customary present for an action that habitually occurs.  The person does it so much it becomes a habit to judge others.  This is certainly also a descriptive present for what is now going on.


The active voice indicates that certain people produce this action.


The participle is circumstantial.

“for you who make it a practice of judging are practicing the same things.”
Rom 2:1 corrected translation
“Therefore you are without excuse, O man, every one of you when you judge [criticize, find fault with]; for in that which you judge your neighbor, you condemn yourself; for you who make it a practice of judging are practicing the same things.”
Explanation:
1.  “Therefore you are without excuse,”

a.  Paul comes to a great conclusion based on everything he said in Rom 1:18-32.


b.  We know that the subject “you” refers to the unbeliever for three reasons.



(1)  In the next verse we have the adversative use of the conjunction DE, meaning “but” and the change of person from “you” (the unbeliever) to “we” (believers).



(2)  The context of Rom 2:3-4.




(a)  Rom 2:3, “But do you suppose this, O man, when you pass judgment on those who practice such things and do the same yourself, that you will escape the judgment of God?”
There is no judgment from God for the believer, Rom 8:1.  Therefore, the only one trying to escape the judgment of God is the unbeliever.




(b)  Rom 2:4, “Or do you think lightly of the riches of His kindness and tolerance and patience, not knowing that the kindness of God leads you to repentance?”  The believer does not need to be led to a change of mind about Christ.  He has already changed his mind.  The unbeliever stills needs to do so.



(3)  Also the vocative, which follows next, “O mankind” is a general reference to the human race, and therefore, would be more applicable to the world of unbelievers.


c.  The unbeliever is without excuse for their rejection of God, God’s love, and eternal salvation.


d.  The unbeliever is also without excuse for all of the sin, human good, and evil mentioned in the previous statement of Rom 1:28-32.


e.  But Paul narrows the focus down here to one area not previously mentioned in Rom 1:28-32 as a universal problem of the unbeliever—judging, criticizing, or finding fault with others.

2.  “O man, every one of you when you judge [criticize, find fault with];”

a.  This vocative from the word for mankind in general (ANTHRWPOS) indicates that Paul is addressing his remarks to unbelievers.


b.  The universality of the problem comes from two sources.



(1)  Paul uses the word PAS, which indicates “all” or “everyone.”  It is very inclusive.  He could have used the word “some,” but he did not.  So there must be a reason for including everyone and there is.



(2)  Paul includes every one of the unbelievers in this problem because every member of the human race has a sin nature.




(a)  The natural function of the sin nature is to blame others for our mistakes.  This was one of the first things that both the man and the woman did after their original sin.  Gen 3:12-13, “And the man said, ‘The woman whom You gave [to be] with me; she gave to me and I ate.’  And the Lord God said to the woman, ‘What is this you have done?’  And the woman answered, ‘The snake deceived me and I ate.’”



(b)  Judging, criticizing, finding fault with others is a verbal sin, motivated by the mental attitude sins of arrogance, self-justification, and self-righteousness.




(c)  Judging others comes from an attitude of superiority.  We think we are better than the person whom we are judging, because we have never done that particular thing wrong.




(d)  Criticizing others is the verbal manifestation and function of arrogance.   We think we have the right to criticize others because we are not currently making the same mistake they are.




(e)  Finding fault with others means that the person is looking for something the other person has done wrong.  They are actively seeking for something for which to criticize and judge the person.  This is exactly what the Scribes and Pharisees did to our Lord Jesus Christ.  They followed him daily seeking desperately to find fault with something He said or did, so that they could judge Him and seek His death.


c.  Paul’s point here is that the unbeliever has no excuse for judging, criticizing, or finding fault with others.


d.  The unbeliever has no excuse for judging or criticizing anyone because he is in total depravity.


e.  Total depravity means the unbeliever is completely alienated from God with no hope of having a relationship with God.  In addition he has a sin nature that is constantly attempting to take over control of his soul and dictate his actions apart from the establishment principles and values instilled in his conscience during his childhood.


f.  Therefore, all unbelievers are sinful, perform human good, and produce evil to one extent or another.  All of them have fallen short of the glory of God.


g.  Since all unbelievers are in total depravity, sinful, and have fallen short of the glory of God, they are without excuse whenever they judge, criticize, or find fault with others.  They are no better.
3.  “for in that which you judge your neighbor, you condemn yourself;”

a.  Paul continues with the reason and explanation of what he means.


b.  No matter how the unbeliever judges, criticizes, or finds fault with someone else they know, they are condemning themselves.


c.  The very act of judging, criticizing, or finding fault with others is motivated by arrogance and self-justification.  Therefore, the person involved in judging is already in a state of sinfulness, when they judge and condemn someone else for sinning.


d.  So the judgment and condemnation of others is really also a judgment and condemnation of self.


e.  The sins of the person being judged are motivated by the lust pattern of the sin nature.  The actions of the person judging are motivated by the lust pattern of the sin nature.  Both have the same sin nature.  Both are equally guilty.  Both are equally wrong.  Both are equally sinful.  Both are equally condemned by the justice of God.

4.  “for you who make it a practice of judging are practicing the same things.”

a.  Paul finishes with a further explanation of his explanation.


b.  Some unbelievers habitually judge, criticize, and find fault with others.  This is a pattern that begins in childhood and continues throughout life.  It gets worse as the person gets older until it becomes an engrained pattern of behavior.


c.  Chronic criticism of others never makes matters better.  It doesn’t solve anything, change anything, improve anything, or fix anything.  It just creates more tension and irritates others around you.


d.  Chronic judging of others intensifies arrogance in the soul producing greater and greater hardness of heart or scar tissue of the soul.


e.  Chronic fault finding drives others away, because they get tired of being your scapegoat and excuse for making the criticizer feel better about themselves.


f.  The chronic judger, criticizer, and fault-finder is really doing the exact same things wrong as the person he or she judges.



(1)  You may hate someone who murders, but you have produced in your soul the same motivation of hatred that motivated their act of murder.



(2)  You may be angry at someone who cheats on you, but you fail to remember that your anger is no different than the suppressed anger they had at you that motivated them to try and hurt you by cheating on you.



(3)  You may want revenge on the child molester, but your desire for revenge is no better than their sick sexual desires.  You are just as bad as far as the righteousness of God is concerned.


g.  All of us have to make judgments in life, which are called decisions.  We all have to decide who are friends will be, who we will date, who we will not marry, etc.  This is not judging another person.  These are legitimate decisions that are not sinful.


h.  However, none of us have the right to:



(1)  Think we are better than anyone else.



(2)  Condemn someone else for what they have done wrong.



(3)  Criticize publicly or privately those with whom we disagree.



(4)  Justify our own actions by blaming and criticizing the actions of others.



(5)  Judge and condemn others for having a sin nature that functions differently than our sin nature.
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