Romans 14:1



- is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have the accusative masculine singular articular present active participle from the verb ASTHENEW, which means “to be in a state of incapacity or weakness - ‘to be weak, to be unable to, to be limited in’;”
 “to experience some personal incapacity or limitation, be weak.”


The article is used as a relative pronoun, meaning “the one who” and refers to the believer in this state or condition.

The present tense is an aoristic present, which looks at the action as a present fact without reference to its beginning, end, or progress.

The active voice indicates that this particular believer produces the action of being limited or weak in his or her doctrinal understanding and acceptance.


The participle is circumstantial.

Then we have the locative of sphere from the feminine singular article and noun PISTIS, which is used in both its active and passive meaning here.  The active meaning refers to the act of acceptance of what the word of God says.  The passive meaning refers to the teaching of the word of God.  So we have the idea here of both the doctrinal understanding (the teaching of Bible doctrine) and the acceptance, application, or use of that doctrine.  The prepositional phrase can be translated “in faith” or “in doctrine,” but for sake of completeness of the idea, let us translate it “in doctrinal understanding and acceptance.”  This is followed by the second person plural present middle imperative from the verb PROSLAMBANW, which means “to extend a welcome, receive in(to) one’s home or circle of acquaintances someone of one Christian receiving another Rom 14:1; 15:7a.  Of God or Christ accepting a believer Rom 14:3; 15:7b; Acts 28:2; Phile 17.”


The present tense is a progressive present for what should continue to happen throughout one’s spiritual life.  This is also a customary present for that which is reasonably expected to occur.  It could also be viewed as an iterative present for what happens at successive intervals, or as a gnomic present for a widespread custom or practice, being universally practiced.  It could also be viewed as a tendential present for what Paul is proposing but is not yet taking place.

The middle voice is an intensive or indirect middle, which lays stress on each individual believer in the local church to be intimately involved in producing the action in their own interest.

The imperative mood is a command.
“Now receive [welcome] the one who is weak [limited] in doctrinal understanding and acceptance,”
- is the negative MĒ, meaning “not” followed by the preposition EIS plus the accusative of purpose from the feminine plural noun DIAKRISIS, which means “engagement in verbal conflict because of differing viewpoints, quarrel; ‘welcome, but not for the purpose of getting into quarrels about opinions,’ Rom 14:1.
  Finally, we have the objective genitive from the masculine plural noun DIALOGISMOS, “content of reasoning or conclusion reached through use of reason, thought, opinion, reasoning, design.”
  It is translated “about opinions.”
“not for the purpose of getting into quarrels about opinions.”
Rom 14:1 corrected translation
“Now receive [welcome] the one who is weak [limited] in doctrinal understanding and acceptance, not for the purpose of getting into quarrels about opinions.”
Explanation:
1.  “Now receive [welcome] the one who is weak [limited] in doctrinal understanding and acceptance,”

a.  Paul transitions to a new subject—dealing with believers who do not understand the word of God.


(1)  There will always be believers who have not been taught the word of God correctly, properly, or thoroughly.



(2)  Such was the case with Apollos, who was taken aside by Aquila and Priscilla and taught Bible doctrine correctly, Acts 18:26, “and he began to speak out boldly in the synagogue. But when Priscilla and Aquila heard him, they took him aside and explained to him the way of God more accurately.”


(3)  The first lesson in dealing with the weak or limited believer is to deal with them privately.  You don’t embarrass another Christian publicly by correcting them publicly for all to see.  This is of no benefit to the unbeliever in the local church, who then assumes that there is strife and discord in the church.


b.  Paul (hence God) commands us to receive or welcome this believer into our fellowship.

c.  This is a function of grace orientation and impersonal love.


d.  The weak believer is a believer in one of the following conditions:



(1)  A new believer, who does not yet know enough doctrine to know what is right or wrong doctrinally in the spiritual life.



(2)  The carnal believer, who has no spiritual power when out of fellowship with God.



(3)  The reversionistic believer, who is antagonistic to the word of God because of his or her scar tissue of the soul or hardness of heart.



(4)  The legalistic believer in moral degeneracy, who is depending on their works (keeping the Law or some set of taboos) to have a right relationship with God.


e.  But specifically here Paul explains that this believer is weak in doctrinal understanding (the passive meaning of the word PISTIS, meaning “what is believed”) and in their acceptance of that doctrine, producing doctrinal application (the active meaning of the word PISTIS, meaning “faith”).


f.  The believer without doctrinal understanding cannot apply doctrine correctly in the spiritual life.


g.  You cannot apply what you do not know.


h.  You cannot live the spiritual life, if you do not understand what the spiritual life is.


i.  We will always come into contact with fellow-believers who do not understand the spiritual life correctly or apply what they know correctly.  Both types of believers create problems in the spiritual life.


j.  More often than not these believers do not mean to cause problems in the church.  They just don’t know any better.  This is why it is imperative that we who do know the word of God tolerate, be patient with, and treat them with the dignity, honor, and respect they deserve as fellow-members of the royal family of God.


k.  We have no right to shun or ostracize these believers.  Instead we are to welcome them, accept them, receive them into our church and our associations and patiently allow God the Holy Spirit to exercise His teaching ministry on them.


l.  If Aquila and Priscilla had not done this with Apollos, the early church in Corinth would have not had a great pastor-teacher and Paul a fellow-companion, who was an encouragement to him.  Much would have been lost.

m.  How do you know that the new believer in your midst is not the next great theologian or pastor-teacher of the next generation?

2.  “not for the purpose of getting into quarrels about opinions.”

a.  Paul continues by explaining that we don’t welcome or receive these believers so we can ridicule them publicly, put them down, make fun of them, or start arguments with them.

b.  The problem with believers who do not know what the word of God teaches is that they are full of human viewpoint.

c.  That human viewpoint has lots of ideas that are contrary to the teaching of the word of God.


d.  They have to be tolerated patiently until God the Holy Spirit can slowly but surely replace that human viewpoint with doctrinal inculcation and metabolization.


e.  The worst thing that can happen in a local church is quarrels and verbal fighting.  Paul had just gone through this experience with the Corinthian church during the last year.  Therefore, this subject was near and dear to his mind to prevent the same thing from happening in other churches.

f.  Receiving someone so you can engage in quarrels about opinions is a form of hypocrisy.  There is no virtue, honor, or integrity in that kind of behavior.  You are setting the person up for ridicule.  This is motivated by arrogance or even revenge.


g.  People are entitled to their opinions, and we are not going to change other people’s opinions.

h.  Only God can change the doctrinal opinion of someone by the clear and accurate teaching of the word of God, and even then the person still has the right to reject the teaching.


i.  Therefore, if God the Holy Spirit cannot change the opinion of some arrogant reversionistic believer, what makes you think you can by arguing with them?  Don’t waste your time.  This is why our Lord told His disciples to not cast their pearls (doctrinal teaching) before swine (arrogant, legalistic unbelievers).

Doctrine of the Weak and Strong Believer
A.  The Strong Believer.

1.  The strong believer is defined as one who has attained maturity.  He is confident that by continuing in maturity (doctrine), and by being challenged with regard to eternity (undeserved suffering), he has the third hope:  confidence of the imputation of eternal rewards and blessings at the Judgment Seat of Christ.


2.  Therefore, the strong believer functions under the royal family honor code, rightly dividing the Word of Truth, and is inflexible with regard to essentials and flexible with regard to non‑essentials.


3.  The strong believer has received the initial increment of his escrow blessings and will continue to receive blessings until the point of dying grace.


4.  Temporal blessings are parlayed into reward at the Judgment Seat of Christ, and the strong believer is sure of the fact that if God provided greater blessings at maturity, He will provide the easier blessings at the Judgment Seat of Christ.


5.  The strong believer also has maximum production as an ambassador.  But he advances by his priesthood, and is never confused by these two functions.  He knows he never advances by production.  Production is only the manifestation of his spiritual growth.


6.  The strong believer is also known as the crisis personality.  He is totally oriented to reality.  No problem in life is too great for the mature believer.  Because of his flexibility in the non‑essentials of life, and his resultant sense of humor, he is able to handle every difficulty, tragedy, disaster in life whether it is personal or historical.


7.  Since the mature believer has his priorities straight, he is inflexible with regard to the essentials (the intake of doctrine), and flexible with regard to non‑essentials (anything else in life).  This is why it is easy for the mature believer to replace the law of liberty with the law of love where weak believers are concerned, or with the law of expediency where unbelievers are concerned, or with the law of supreme sacrifice in his relationship to the Lord.


8.  It is flexibility regarding the non-essentials which provides such excellent orientation to life and common sense.


9.  All high priorities are assigned to the essential:  perception of doctrine.

10.  The crisis personality combines inflexibility regarding the essentials with flexibility regarding non‑essentials.  He can cope with any disaster in life, whether personal or historical.  He doesn't follow any overt mold or pattern but possesses the inner dynamics of doctrine to meet every situation that occurs.


11.  Therefore, the crisis personality is a synonym for the strong believer with emphasis on undeserved suffering.


12.  The historical or personal crisis gives the strong believer the opportunity to apply doctrine to the reality of the situation, demonstrating the total adequacy of doctrine in his life.


13.  The imputation of divine blessing to the strong believer includes undeserved suffering, which demonstrates the dynamics of Bible doctrine resident in his soul and labels the strong believer as the crisis personality.


14.  The strong believer demonstrates the principle that if God doesn't promote you, you are not promoted.
B.  The Weak Believer.

1.  There are two categories of weak believer.



a.  The ignorant believer who is positive to doctrine.



b.  The ignorant believer who is negative to doctrine.


2.  The weak believer is defined as one who for several different reasons is ignorant of Bible doctrine, therefore in a state of being spiritually weak.


3.  Bible doctrine in the soul is the strength of any believer.


4.  The weak believer is flexible regarding the essentials and inflexible regarding the non‑essentials.  For example, the emotional believer is weak, and regards tongues as an essential because he becomes inflexible about his experience.  He is flexible about the truth taught in the Word of God.


5.  For this reason the weak believer is totally divorced from reality.  He has no true norms and standards.


6.  He is either distorting grace into antinomianism, or zealously working for divine blessing, therefore being legalistic.


7.  Because he is ignorant of doctrine, the weak believer is arrogant, rejecting all authority.  He has hidden arrogance.


8.  As an arrogant person he is frustrated by a saturation of mental attitude sins, which motivate verbal sins.


9.  The weak believer is a sociopath, having no doctrinal norms and standards in his soul.  He is a law unto himself, or a victim of his own emotions.


10.  The weak believer is ignorant of the royal family honor code, the plan of God, his portfolio of invisible assets, his equal privilege and opportunity.


11.  He does not understand or utilize the provision of logistical grace, therefore the meaning of the Christian life has eluded him.


12.  The weak believer who is positive toward doctrine is tolerated by the strong believer's flexibility in the non-essentials.  All believers start out as weak believers and must be given time and room to grow.


13.  While toleration is the order of the day for the weak believer, separation is the divine order regarding the weak believer who is negative to doctrine and in reversionism.


14.  When the weak believer is negative to doctrine and involved in reversionism, he is constantly under divine discipline.  Association with him invites disaster by association.


15.  The weak believer has false norms and standards.  He has a conscience distorted through rationalism, empiricism, or emotionalism.


16.  The weak believer has erroneous concepts of Christian virtue.  He places emphasis on superficialities such as self‑righteousness, human good, sincerity, socialism, pseudo‑morality, taboos, legalism, and the welfare state.


17.  Because the weak believer is ignorant of doctrine, he possesses very strong opinions which are completely and totally erroneous.


18.  In the weak believer, lack of doctrine means erroneous application, therefore lack of common sense, lack of capacity for life, lack of orientation to reality, lack of orientation to authority, and lack of grace orientation.


19.  The weak believer parlays human good into evil and rationalizes his modus operandi as the Christian way of life.


20.  The weak believer can only gain strength by discrediting the strong believer.  Therefore the weak believer constantly seeks to judge, malign, and vindictively criticize the strong believer.  He resents the strong believer and therefore uses his false norms and standards and arrogance to attack the strong believer.  The strong believer operates on impersonal love and doesn't try to defend himself, apologize, or explain himself.  The weak believer continues to pour it on, in order to get a reaction from the strong believer.  If the strong believer retaliates, he has accepted the weak norms and standards of the weak believer.  This is the only way the weak believer can gain strength.


21.  Such action only weakens the weak believer and subjects him to divine discipline for his judging.

C.  The Relative Concept of Nomenclature.

1.  Weak and strong are relative terms based on the amount of doctrine in the soul, and have nothing to do with lifestyle.


2.  The word “strong” is not unconditional praise and approbation, while the word “weak” is not unconditional reproach and condemnation.


3.  Both strong and weak believers continue to possess in this life the old sin nature with the potentialities of sin, human good, and evil.


4.  Therefore the difference between the weak and strong believer is the difference between ignorance and cognizance of doctrine, plus the amount of time logged in the filling of the Holy Spirit.  But it is not a difference in lifestyle.


5.  Both strong and weak believer have their own peculiar occupational hazards.  And the principle that no one is perfect must be understood by all, 1 Jn 1:8, 10.


6.  Pride is a subtle sin, and creeps into bed and seduces the sleeping believer whether he is weak or strong.  However, that pride manifests itself in different ways regarding the weak and strong believer.


7.  For the weak, pride is demonstrated in judging others, revenge tactics, verbal sins, and retaliation.  For the strong, pride is demonstrated by intolerance of the weak believer and ridicule.


8.  The weak believer has the arrogance of ignorance, while the strong believer has the pride of cognizance and achievement.


9.  False standards are used with arrogance in the weak believer to turn him into a spiritual bully, while true standards in the strong believer are linked with pride to vent sarcasm and intolerance toward the weak believer.


10.  Both impersonal love and privacy of the priesthood in the honor code provide the necessary freedom for every believer to live his life as unto the Lord and advance to maturity.


11.  Freedom of opportunity is equality of opportunity.  But freedom always results in the greatest inequalities, which make some believers strong and others weak.  Freedom plus equality is a guarantee of inequality.


12.  Ignorance of doctrine makes one believer weak, while cognizance of doctrine makes another believer strong.


13.  Normal spiritual growth through perception of doctrine involves variations of standards.  Your norms and standards are replaced as you grow. At maturity they level off.  God's norms and standards of doctrine replace your old norms and standards.  You don't get doctrinal norms and standards by someone bullying you or you bullying others.


14.  The strong believer lives by the mature norms and standards formed through doctrine resident in his soul.  The weak believer lives by the background standards of environment, academic, and other pre-Christian norms.


15.  Christianity sanctions tolerance for immaturity and recognition that each stage of growth has its own standards for that stage.  Therefore variation in standards is necessary and permissible for advance to the next stage.


16.  A believer can only adopt standards for his own stage of growth.  If he tries to adopt mature standards, when he is only immature, then he'll be distracted, fall‑off, and fail.  No believer can operate effectively on the basis of doctrine he does not possess in his own soul, or which resides in someone else's soul.


17.  God accepts the baby believer with his one percent divine norms and standards.  Therefore, so must all strong believers, Rom 15:1.

D.  The function of the royal family honor code provides for variation in standards at each stage of growth.

1.  Around the principle “live and let live” are a series of encapsulating doctrines which give breathing space for each believer to advance to maturity:  the laws of divine establishment, and the royal family honor code.  These provide privacy so that the weaker believer can advance.  God permits certain standards to exist at each stage of spiritual growth.


2.  Such honor code principles as impersonal love, privacy of the priesthood, inflexibility regarding the essentials and flexibility regarding the non‑essentials, all result in orientation to spiritual reality, Christian common sense, elimination of subjectivity and the inclusion of objective perception of doctrine within the framework of the body of Christ.


3.  Each believer must live his life as unto the Lord.  He is not required to meet the standards of a more advanced believer.  He is responsible to meet God’s standards for his stage of spiritual growth.  This principle makes doctrine the true issue in life.


4.  Therefore, only doctrine has the right to intrude on the privacy of another believer's priesthood.  And doctrine must intrude; otherwise you will have false standards from start to finish.


5.  In fact, doctrine must interfere with the privacy of the priesthood for your spiritual advance and growth in grace.  Everyone grows because doctrine changes the norms and standards of their soul.


6.  All positive believers must be tolerated and accepted into the fellowship of the body of Christ.  Variation of standards and differences of opinion of non-essential doctrines must be tolerated under the principle of impersonal love.  This gives believers at different stages the same opportunity of advancing spiritually.


7.  God does not reject or punish believers on the basis of non‑essentials.  Therefore, it is presumptuous to reject a believer whom God has accepted.

E.  The Difference Between Essential Doctrine and Non‑Essential Application.

1.  The honor code demands rigid adherence to the essentials of Bible doctrine.


2.  Variation in application does not permit variation in essential doctrine.  The weak believer is flexible with regard to essentials.  Therefore he never understands what “love your brother” means.


3.  Due to variation of growth, different stages of ignorance do not change the absolute truth of Bible doctrine.


4.  Therefore, concerning doctrine we must be dogmatic; about application we must be flexible.


5.  Tolerance for the various stages of spiritual growth does not imply tolerance for error in the essentials of doctrine.


6.  The royal family honor code binds the weak and strong believer together in their mutual advance to maturity, and does so in such a way so as to overshadow their differences in application at different stages of growth.


7.  Rom 14 has shown that two Christians can believe in the deity of Christ, yet differ in their attitude toward a non‑essential such as holy days.  Two Christians can believe in the doctrine of eternal security, or the doctrine of the baptism of the Holy Spirit, or the eschatology of the pre‑Tribulational Rapture, and yet differ in their attitude on non-essentials.

F.  The Difference Between Equality and Freedom.

1.  Every believer possesses freedom, privacy, and property as part of the honor code to advance to the objective of maturity through doctrine resident in the soul.  (You cannot have one of these without the others.  Authority exists to protect them, whenever they are present.)


2.  Freedom guarantees that there is no equality among believers in either time or eternity.


3.  All believers are given both freedom and time to advance.


4.  However, such freedom cannot guarantee equality in the Christian or in his life.  We are equal only at the new birth, but we still have the freedom to advance.


5.  Some believers use their freedom in time to reject doctrine; others to learn doctrine.


6.  God starts all believers out on an equal basis at salvation with forty things.


7.  But from salvation on, inequalities exist through the use of freedom to accept or reject Bible doctrine.

8.  The result is our subject: the weak and strong believer.


9.  Some believers are mature and some are not; this is inequality based on freedom.  Some believers are positive to doctrine; others are negative.  This is inequality and results in inequality.  Some believers advance to maturity; others retrogress to reversionism.


10.  Some believers have dying grace; others the sin unto death.  There are inequalities in eternity regarding rewards and blessings based on the believer's attitude toward doctrine in time.


11.  Inequalities demonstrate that freedom abused does not deserve what freedom used deserves.  And God cannot be unfair.  There will always be inequalities because man will always have a free will.  Equality is only a base from which you start.


12.  Some believers are rewarded at the Judgment Seat of Christ, and some have nothing: that's inequality.  Equality is a myth; freedom is a reality.  Freedom does not guarantee equality.


13.  Equality is the device of the arrogant; freedom is the motivation of the grace oriented

14.  Forced equality is the policy of Satan; grace freedom is the policy of God.


15.  Equality is the epitome of evil when demanded.  Freedom is the vehicle of grace when accepted.


16.  Freedom is dogmatic and inflexible regarding the essentials of doctrine; and at the same time flexible regarding the non‑essentials of life.  Therefore, freedom is both common sense and orientation to reality.  But freedom must have content of thought:  Bible doctrine.

G.  Impersonal love is the application of freedom.

1.  Impersonal love emphasizes the subject of love.  It observes establishment principles as well as the Christian honor code principles in recognizing freedom, privacy, property, authority, imputed righteousness and the non‑essential opinions of weak believers.


2.  Impersonal love does not lower one's standards to those who are antagonistic.


3.  When you are the victim of gossip, a grudge, judging, retaliation, you do not reciprocate under the principle of impersonal love.


4.  To retaliate is to lower yourself to the norms and standards of your antagonist.


5.  Every time you hold a grudge, seek revenge, express hatred, arrogance, bitterness, vindictiveness, etc., you have abandoned the principle of impersonal love.


6.  Impersonal love gives breathing space for the function of freedom.


7.  All of these principles are a prerequisite to understanding the function of the royal family honor code.
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