Romans 12:1


- is the inferential use of the postpositive conjunction OUN, meaning “Therefore” and drawing a conclusion from the previous eleven chapters of the letter.  With this we have the first person singular present active indicative from the verb PARAKALEW, which means “to urge strongly, appeal to, urge, exhort, encourage.”
  Here it means “I urge”.


The present tense is a progressive present for an action to persist in the present time.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the Roman believers and by extension all Church Age believers.  This is followed by the vocative masculine plural from the noun ADELPHOS, meaning “brethren.”
“Therefore, I urge you, brethren,”
- is the preposition DIA plus the ablative of cause (“At times DIA with the genitive seems to have causal meaning—because of the resistance of the flesh Rom 8:3; 2 Cor 9:13.”)
 from the masculine plural article and noun OIKTIRMOS, which means “display of concern over another’s misfortune: pity, mercy, compassion.”
  With this we have the ablative of source from the masculine singular article and noun THEOS, which means “from God.”
“because of the compassions from God,”
- is the aorist active infinitive from the verb PARISTĒMI, which means “to make something available to someone without necessarily involving actual change of ownership - ‘to make available, to provide, to present to.’ ‘offer yourselves as a living sacrifice (to God)’;”
  “as a technical term in the language of sacrifice offer, bring, present; figuratively: to offer bodies as a living sacrifice.”


The aorist tense is a constative aorist, which gathers the action of what a believer should do into a single whole and regards that believer’s entire spiritual life as a whole without reference to its beginning, end, progress, or result.


The active voice indicates that all believers are to produce this action.


The infinitive is an infinitive of command, in which the infinitive is used in lieu of an imperative.

This is followed by the accusative direct object from the neuter plural article and noun SWMA with the possessive genitive second person plural personal pronoun SU, meaning “your bodies.”  Then we have the double accusative of secondary object from the feminine singular noun THUSIA, meaning “a sacrifice, an offering.”  With this we have the accusative feminine singular present active participle from the verb ZAW, which means “to live: living.”


The present tense is a customary present for that which is reasonably expected to occur.


The active voice indicates that the human body of the believer produces the action of being alive.


The participle is an attributive participle, functioning as an adjective and modifying the word THUSIA=sacrifice.  It is a “living sacrifice.”  It is difficult to decide whether ZAW is an attributive or predicate participle.  If it is attributive, then it should be translated “a living sacrifice.”  If it is a predicate participle, then it should be translated “present your bodies [as] a sacrifice-alive, holy, acceptable to God.”  In Acts 9:41 it is predicate: “he presented her alive.”  In 1 Cor 15:45 it is attributive: “The first man, Adam, became a living soul.”  In Heb 10:20 it is attributive: “by a new and living way.”  In 1 Pet 1:3 it is attributive: “because of His great mercy [compassion] caused us to be born again to a living confidence.”  Because it is predominately used as an attributive participle in the New Testament and because Paul uses it this way in 1 Corinthians, which was written shortly before Romans, I believe we have the attributive use of the participle here.

Then we have the accusative secondary object of the double accusative from the feminine singular adjective HAGIOS, which modifies THUSIA and also tells us what kind of a sacrifice this is.  It is a “holy” sacrifice.”  This is followed by the accusative (not the predicate nominative = ‘this is well pleasing’) of secondary object from the feminine singular adjective EUARESTOS and the dative of indirect object from the masculine singular article and noun THEOS, meaning “well-pleasing to God.”
“offer your bodies as a living, holy sacrifice well-pleasing to God,”
- is the secondary object of a double accusative (in apposition to the primary object “your bodies”) from the feminine singular adjective LOGIKOS, meaning “pertaining to being genuine, in the sense of being true to the real and essential nature of something - ‘rational, genuine, true.’ ‘this is your true worship;’”
  “a favorite expression of philosophers since Aristotle; pertaining to being carefully thought through, thoughtful: a thoughtful service.”
  With this we have the accusative from the feminine singular noun LATREIA, which means “service/worship (of God).”  Finally, we have the possessive genitive from the second person plural personal pronoun SU, meaning “your.”
“—your rational service.”

Rom 12:1 corrected translation
“Therefore, I urge you, brethren, because of the compassions from God, offer your bodies as a living, holy sacrifice well-pleasing to God—your rational service.”
Explanation:
1.  “Therefore, I urge you, brethren,”

a.  Paul comes to a conclusion based on everything he has said up to this point in the epistle.


b.  His conclusion is that all Church Age believers should be doing something that they may or may not be doing.


c.  So Paul makes an urgent request of all of us to do something that will please God.


d.  The fact that Paul urges the believers in Rome (and by extension all of us) emphasizes the importance of individual volition and personal responsibility.


e.  The communicator of the word of God cannot make you do anything; he can only ask, urge, exhort, and demand.  But he cannot make you do anything.


f.  What you do with your spiritual life is your business.  It is a private matter between you and the Lord.  No one can or should try to force you to live the spiritual life.


g.  Paul is urging us for our own benefit and our own blessing, which he emphasizes in the next clause.

2.  “because of the compassions from God,”

a.  Paul urges us to do what God wants because of the compassion, mercy, love, kindness, and goodness of God.


b.  God does not have to put up with our selfishness and sinfulness, but He does.


c.  God has always been and will always be compassionate to us.


d.  Because of His patience and mercy, not holding our sins against us, we should want to reciprocate to God’s love with our obedience to His will.


e.  Our response to God’s love for us in compassion, mercy, and love is our reciprocal love for Him.


f.  Our reciprocal love is manifest in what we do, not in what we say.  Anyone can say “I love God” and it be totally meaningless.  However, the person who obeys the will of God and does what God wants, that person truly loves God and has come to understand the love that God has for him.


g.  All compassion, grace, mercy, and love come from God first.  We respond to that love.  1 Jn 4:19, “We love because He first loved us.”


h.  Because God has loved us in eternity past and been compassionate to us as believers in time, Paul urges us to do something to respond to the love which God has for us.

3.  “offer your bodies as a living, holy sacrifice well-pleasing to God”

a.  Our response to God’s love and compassion is the offering of our bodies as a living, holy, well-pleasing to God sacrifice.  The big question is how do we do this?  Paul answers this in the last phrase—our rational worship of God.


b.  We offer our physical bodies to God by our rational worship.


c.  This is not a request to indulge in some form of physical self-sacrifice, like giving up sushi for supper, or never drinking green tea again.


d.  Paul had just dealt with this same problem recently in Corinth.  1 Cor 8:8, “Yet food will never bring us close to God.  Neither if we do not eat do we lack an advantage nor if we eat do we have an advantage.”


e.  We offer our bodies by our positive volition to the word and will of God.


f.  We offer our bodies by saying “no” to the temptations from the lust pattern of the sin nature.


g.  We offer our bodies by executing the will of God and not saying or doing anything to cause another believer to sin.


h.  We offer our bodies as a holy sacrifice by using the recovery procedure of the rebound technique of 1 Jn 1:9 whenever necessary, in order to maintain that status of holiness that God demands.


i.  We offer our bodies as a living sacrifice by living the spiritual life that God has designed and provided for us.


j.  We offer our bodies as a sacrifice to God by making daily decisions to learn and execute the will of God through perception, metabolization, and application of the word of God.


k.  If we learn the word of God, God is pleased.


l.  If we obey the word of God, God is pleased.


m.  If we rebound when necessary, God is pleased.


n.  If we apply doctrine, God is pleased.


o.  If we grow in grace and the knowledge of our Lord, God is pleased.


p.  If we control our desire to sin through the motivation of personal love for God, God is pleased.


q.  If we do all these things and therefore execute the unique spiritual life of the Church Age, God is pleased.


r.  Then our entire spiritual life of learning and executing the will of God in the power of the Spirit will be an acceptable sacrifice, well-pleasing to God.

4.  “—your rational service [/worship].”

a.  Finally, Paul defines the most important part of our spiritual life, the thing that everything else is built upon—our rational worship or service.


b.  Our service to God is to be rational, not emotional.  This single statement in the word of God throws out all the Pentecostal, holy-roller activity.


c.  Our worship of God is to be rational.  That means thinking.  God wants us to be able to think, to understand, to learn, to perceive, to know His plan and will for our lives.


d.  We serve God every time we use our mental ability to focus on God, think about God, learn about God, and then act upon the knowledge God has provided for us.


e.  The holy sacrifice we give God is the rational worship of God, that is, thinking about God.


f.  The service that pleases God is the service we perform rationally, not emotionally.


g.  The spiritual life is a life of rational thinking.  That means no arrogance, no fear, no worry, no anxiety, no doubts, no regrets, no guilt, nothing that distracts us from our rational love of the Lord Jesus Christ.


h.  The greatest worship of God is your love for the Lord Jesus Christ, and God expects that love to be rational, not emotional.


i.  Your greatest service to God in the angelic conflict is your love for the Lord Jesus Christ and God expects that love to be based on your rational ability to think and obey what you know God wants.
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