Romans 10:19



- is the use of the conjunction ALLA as an inferential conjunction “ is also used to introduce an inference from what precedes: so, therefore, accordingly.”
  With this we have the first person singular present active indicative from the verb LEGW, meaning “I say, speak, communicate.”


The present tense is a descriptive present for what Paul is now doing by way of a rhetorical device.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for the reality of Paul asking a rhetorical question.
Then we have the negative MĒ, used as “a marker of expectation of a negative answer to a question in direct questions somewhat along the lines ‘it isn’t so, is it, that ...?’, with expectation of a negative answer; in translation the negation can in fact be variously expressed in a form suggesting that an inappropriate answer would be met with complete dismay.  This is followed by the nominative subject from the masculine singular proper noun ISRAĒL, which we transliterate as Israel.  Then we have the negative OUK, “a marker of expectation of an affirmative answer, not so? to a direct question destroying the force of the negation.  In questions, if the verb itself is already negativized (by OU), the negation can be invalidated by the interrogative particle MĒ, which expects the answer ‘no’, so that the stage is set for an affirmative answer: surely they have heard, have they not? Rom 10:18; we have the right, do we not? 1 Cor 9:4.”  In cases like Rom 10:18f; 1 Cor 9:4f MĒ is an interrogative word and OU negatives the verb.  The double negative causes one to expect an affirmative answer ‘there is grass, is there not?”  This is followed by the third person singular aorist active indicative from the verb GINWSKW, which means “to know, understand.”

The aorist tense is a culminative aorist, which looks at the action in its entirety but regards it from the viewpoint of its existing results.


The active voice indicates that the Jews have produced the action of having understood the gospel.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Therefore I say, Israel [the unbelieving Jews] has definitely understood [the gospel], haven’t they?”

- is the nominative masculine singular ordinal PRWTOS, meaning “first” in order of sequence or the first in time to do something.  This is not used as an adverb of time modifying the verb which follows, since that would be done in the neuter PRWTON.  Hence, the idea here is “The first one speaking.”  Then we have the appositional nominative from the masculine singular proper name MWUSĒS, which we transliterate as Moses.  This is followed by the third person singular present active indicative from the verb LEGW, which means “to say, speak, communicate.”

The present tense is a durative present for what began in the past and continues into the present and is now going on.


The active voice indicates that Moses produces the action of perpetually speaking in the word of God.


The indicative mood is declarative for a simple statement of fact.

“The first one, Moses, says,”

- is the first person singular nominative subject from the personal pronoun EGW, which means “I” and refers to the Lord Jesus Christ as the God of Israel.  “The nominative personal pronoun is most commonly used for emphasis.  Emphasis may also focus on the subject more than the verb. The reasons for such focus may be to identify, give prominence to, clarify, etc.”
  Then we have the first person singular future active indicative from the verb PARAZĒLOW, which means “to cause someone to feel strong jealousy or resentment against someone - ‘to make jealous, to cause to be envious;’
 provoke to jealousy, make jealous.”

The future tense is a predicative future, which affirms what would take place in the future at the time this was stated by our Lord Jesus Christ to Israel and written by Moses in Scripture.


The active voice indicates that the God of Israel would produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the nation of Israel made up of unbelievers.  Then we have the preposition EPI plus the instrumental of cause (The preposition is used after verbs which express feelings, opinions, etc., meaning: at, because of, from, with.”
) from the negative OUK used as an adjective and the neuter singular noun ETHNOS, which “denotes (a) a nation, Mt 24:7; Acts 10:35; the Jewish people, Lk 7:5; Acts 10:22; 28:19; (b) in the plural, the rest of mankind in distinction from Israel or the Jews, Mt 4:15; Acts 28:28; (c) the people of a city, Acts 8:9; (d) Gentile Christians, e.g., Rom 10:19; 11:13; 15:27; Gal. 2:14.”

“‘I will make you jealous because of a no-nation;”

- is the preposition EPI plus the instrumental of cause (over, at, because of, from, with) from the neuter singular noun ETHNOS, “a nation.”  With this we have the instrumental of cause from the neuter singular adjective ASUNETOS, which means “one who lacks  is void of understanding, without understanding, senseless, foolish, implying also a lack of high moral quality.”
  The entire prepositional phrase is “over a without understanding nation.”  This is followed by the first person singular future active indicative from the verb PARORGIZW, which means “to cause someone to become provoked or quite angry - ‘to cause to be provoked, to make angry.’”


The future tense is a predicative future, which affirms what would take place in the future at the time this was stated by our Lord Jesus Christ to Israel and written by Moses in Scripture.


The active voice indicates that the God of Israel would produce the action.


The indicative mood is declarative for a dogmatic statement of fact.
Finally, we have the accusative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the nation of Israel made up of unbelievers. 
“I will make you angry over a nation without understanding.’”

Rom 10:19 corrected translation
“Therefore I say, Israel [the unbelieving Jews] has definitely understood [the gospel], haven’t they?  The first one, Moses, says, ‘I will make you jealous because of a no-nation; I will make you angry over a nation without understanding.’”
Explanation:
1.  “Therefore I say, Israel [the unbelieving Jews] has definitely understood [the gospel], haven’t they?”

a.  Paul continues with another conclusion just like his previous conclusion, which he again forms in a rhetorical question to which both he and his audience know the answer.

b.  Israel refers here to the unbelieving Jew.  They are the ones who understood the gospel and continually refused to believe.  This is what occurred in Moses’ day with both the first and second generations of Jews, continued in the times of the Judges, continued in the times of the prophets (Isaiah, Elijah, Ezekiel, Jeremiah, etc.) and during the First Advent of Christ.

c.  This same problem continued in Paul’s day in spite of the resurrection of Christ and all of the Jewish witnesses to His resurrection.


d.  There was never a time when the Jews failed to understand the message of salvation through faith in Christ.


e.  The Jews are not stupid.  In fact, they are probably the most brilliant race in the history of mankind.


f.  There is no genetic or human problem with the Jews ability to understand the gospel.  The only problem is a spiritual problem.


g.  So Paul’s second general conclusion is that Israel definitely understood exactly what God had always explained to them—that they could have eternal salvation by believing in the person and work of the God of Israel, Jesus Christ.

h.  So not only did the unbelieving Jews have the gospel available to them, but they also clearly understood it.  Therefore, no unbelieving Jew will ever say to Jesus Christ at the last judgment, “When did we hear the gospel?” or “But we didn’t understand the gospel.”  They both clearly heard and clearly understood the message of salvation through faith in Christ.  They are without excuse.

2.  “The first one, Moses, says,”

a.  To back up his conclusion, Paul quotes from Moses, the patron Saint of the Jews (to use a Roman Catholic phrase).  The Jews held whatever Moses said to be the absolute truth, so Paul loved to quote Moses in proving his critics wrong; for they would never argue against what Moses had said.  And being a former Pharisee, Paul knew the Mosaic Law better than anyone else in the world.

b.  So Paul quotes from Dt 32:21, “They have made Me jealous with what is not God; They have provoked Me to anger with their idols.  So I will make them jealous with those who are not a people; I will provoke them to anger with a foolish nation.”

c.  This quote is taken from the Septuagint, Paul simply changing the personal pronouns from “them” to “you,” in order to make it more personal to the Jews of his day.


d.  The phrase “the first one” can be viewed a number of ways.



(1)  Moses was the first person in history to teach this to the Jews.



(2)  Moses is the first witness against the Jews of their great negative volition to the gospel.



(3)  Moses is the most prominent prophet to Israel in the dispensation of Israel.
3.  “‘I will make you jealous because of a no-nation;”

a.  The subject here is Jesus Christ, the God of Israel.  His action is an anthropopathism.  God doesn’t do anything to cause others to sin.  People sin because they want to, not because someone else makes them sin.  This is human language of accommodation to explain a situation, a course of events, a policy and procedure, or the nature of how things work.

b.  Jesus Christ predicts that He will be loving and gracious to another group of people (the Gentiles) who are not a client nation to God.

c.  This lovingkindness and graciousness on the part of Jesus Christ, the God of Israel, to another group of human beings, will get the attention of the Jewish unbelievers.


d.  They will react to this historical event with the sin of envy and jealousy.


e.  The historical event is the Church Age.


f.  The “no-nation” are the various Gentiles client nations to God during the Church Age.


g.  The Gentile unbelievers will become believers in Christ and form client nations to God during the course of the Church Age.


h.  Individuals and nations will be blessed throughout the Church Age as Israel was blessed, when it was a priest nation to God.


i.  Israel, who rejected Jesus Christ as Savior, has lost their privilege of representing God as a people and a nation to the Gentiles, who were considered by the Jews “no-people” and “no-nation.”  The no-bodies became “somebodies.”


j.  The Jewish unbelievers will be envious and jealous of the most-favored status of the Gentiles throughout the Church Age.

k.  This is an indication of their realization that the blessings to the Gentile should have belonged to them.  But in their blind arrogance they do not take responsibility for their own refusal to believer in Christ.
4.  “I will make you angry over a nation without understanding.’”

a.  The jealousy of the Jewish unbeliever over losing their “chosen people” status with God results in anger directed toward God and Gentile believers.

b.  God does not make anyone angry.  This is an anthropopathism, the use of human language to explain the operation of the attributes of God in divine policy.

c.  The nation without understanding is the Gentile client nation to God, which generally does not recognize and understand its role in human history as God’s representative nation.


d.  The client nation to God may be made up of many believers and many unbelievers, but relatively few understand their role in the angelic conflict and the importance of their nation in God’s plan for the control of human history.


e.  Compared to the Jew’s understanding of their importance in human history, the Gentiles have a relatively poor personal sense of destiny.  The Jew generally has a great personal sense of destiny because of the unconditional covenants to Israel.


f.  However, God sets aside the Jew’s personal sense of destiny and blesses the Gentile nations throughout the times of the Gentiles during the Church Age, which causes the unbelieving Jew to become envious and jealous.

g.  Paul will again deal with this subject in a few verses: Rom 11:11, “I say then, they did not stumble so as to fall, did they? May it never be! But by their transgression salvation has come to the Gentiles, to make them jealous.”  Rom 11:14, “If somehow I might move to jealousy my fellow countrymen and save some of them.”

h.  The salvation of the Gentiles, the imputation of divine righteousness, the eternal life and eternal security, the blessings for time and eternity that should belong to Israel and do, have been given to the Gentiles.


i.  But we, the Church Age believers, have not taken the place of Israel, because Israel still has its own place in human history and God’s plan.


j.  God has stopped the blessing of the Jew in human history to make them realize that blessing only comes to those who believe in Christ.


k.  The day is coming and coming soon, when the Church will be removed from human history and the Jews will once again be the focus of God’s protection and blessing for the rest of human history.


l.  In the meantime the unregenerate Jew with locked-in negative volition will continue to be jealous of the Church Age believer and angry about losing their client nation status.
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