Romans 9:14



- is the inferential use of the postpositive conjunction OUN, meaning “Therefore” and introduces a conclusion from what has previously been said.  With this we have the predicate nominative from the neuter singular interrogative pronoun TIS (with the accent), meaning “what.”  This is followed by the first person plural future active indicative from the verb EIPON, which means “to say, speak: we are to conclude.”


The future tense is a deliberative future, which is used in real and rhetorical questions that can be answered by providing factual information.


The active voice indicates that any thinking person would produce the action of asking themselves this question.


The indicative mood is an interrogative indicative, used in questions that can be answered with accurate information.

“Therefore, what are we to conclude?”
- is the negative adverb MĒ meaning “no, not” with the predicate nominative from the feminine singular noun ADIKIA, which means “unrighteousness, wrongdoing, injustice.”  This implies the ellipsis of the present active indicative of the verb EIMI, meaning “[There is].”  Then we have the preposition PARA plus the instrumental of association from the masculine singular article and noun THEOS, meaning “in association with God.”  Because of the previous question and the answer (MĒ GENOITO), which follows, this phrase must also be a question, which justifies the English addition “is there?”

“[There is] no unrighteousness with God, is there?”

 - is the negative MĒwith the third person singular aorist deponent middle optative from the verb GINOMAI, which means “to become, to happen, to take place.”  Here it is an idiom of “strong negation, in Paul only after rhetorical questions, meaning: by no means, far from it, God forbid, literally ‘may it not be.’  It is found in Lk 20:16; Rom 3:6, 31; 6:2, 15; 7:7, 13; 9:14; 11:1,11; 1 Cor 6:15; Gal 2:17; 3:21; 6:14.”


The aorist tense is a dramatic and gnomic aorist for an action that is emphatically, dramatically, and universally true throughout time and eternity.


The deponent middle is middle in form but active in meaning; the previous rhetorical question by Paul producing the action of being absolutely untrue.


The optative mood is a voluntative optative, which indicates that this action is not only objectively impossible, but is not even subjectively possible.  The action is not hypothetically possible in any conceivable way.  It cannot even be imagined.  Therefore, the translations given above are far too tame to express the forcefulness of this mood.  It really means: 

“Emphatically not!”
Rom 9:14 corrected translation
“Therefore, what are we to conclude?  [There is] no unrighteousness with God, is there? Emphatically not!”
Explanation:
1.  “Therefore, what are we to conclude?”

a.  Having just quoted God’s dogmatic declaration that He loves Jacob, but hates Esau, a conclusion is demanded.


b.  But first Paul defuses the objection of his critics or any normal thinking person, who has not learned the word of God, that God could be unrighteous, wrong, or unjust by being bias or playing favorites or predetermining who He would love and hate.


c.  Paul’s previous statement demands a conclusion about the righteousness and justice of God, since God dealt with Jacob and Esau in entirely different ways.


d.  Was God wrong to love Jacob, who believed in Christ?  Certainly not.  Was God right in “hating” Esau for his arrogant rejection of his spiritual heritage?  Absolutely.

2.  “[There is] no unrighteousness with God, is there?”

a.  So Paul asks the same question that his critics might ask, or that one of the new believers in the Roman congregation might ask.


b.  If God could be wrong or do wrong, then He would not be God; for God is perfect and in Him is no unrighteousness.


c.  2 Chr 19:7, “Now then let the fear of the Lord be upon you; be very careful what you do, for the Lord our God will have no part in unrighteousness or partiality or the taking of a bribe.”


d.  Rom 2:11, “For there is no partiality with God.”



(1)  God gives every member of the human race the same equal opportunity to believe in Christ.  God gives every believer in Christ the same opportunity to execute the spiritual life provided for them.



(2)  People make the decision to become believers or unbelievers.  God treats each group as He intended in the divine decrees.  He loves the believer personally and provides the greatest blessings for him.  He permits the unbeliever to reject His love and will judge that rejection with eternal damnation.


e.  Rom 3:5, “But if our unrighteousness demonstrates God’s righteousness (and it does), what are we to conclude?  God, who inflicts wrath, is not unrighteous, is He?  No.  (I am presenting human viewpoint.)”


(1)  Paul asks the question if God is unrighteous because He condemns, judges, and inflicts punishment on those who refuse to believe.  This is another of Satan’s arguments against God in his appeal trial.  This is the argument, “How can a loving God condemn, judge, and inflict punishment on His own creatures, whom He created because He loved them?”  Again this argument ignores the free will of the creatures, both angels and man.



(2)  The infliction of the wrath of God on those who reject Him demonstrates and vindicates the justice and righteousness of God.



(3)  If God did not condemn, judge, and inflict punishment on those who reject Him, then He would not be righteous or just.  And if God is not righteous and just, then He is also not a God of love.



(4)  Therefore, the execution of God’s righteousness and justice proves the love of God for those who have not rejected His love.



(5)  Therefore, the resounding answer to this rhetorical question is “No!  God is not wrong because He uses His justice to execute what His righteousness demands.”
3.  “Emphatically not!”

a.  The conclusion is that God is definitely not unrighteous, wrong, or unjust in His policies toward the believer and the unbeliever.  God has always done the right thing and will always do the right thing.


b.  God is perfectly fair in loving those who believe in Christ, just as He is perfectly fair in wanting to have nothing to do in eternity with those who reject Jesus Christ as savior.


c.  The best way we could look at God’s policy of “hatred” toward the unbeliever has to do with eternity and not with time.  In time God loves the world so much that He gave His uniquely-born Son that whosoever should believe in Him would have eternal life.  In eternity, after judging the unbeliever for loving his own works more than reciprocating God’s love, God rejects the unbeliever and separates Himself from the unbeliever forever, by casting the unbeliever into an eternal lake of fire.


d.  God’s eternal judgment of the unbeliever after they have been given every possible chance to believe in Christ is right and just.  God’s eternal blessing of the believer after all they have had to endure as witnesses for God in Satan’s appeal trial is right and just.


e.  God is perfectly just and fair toward the unbeliever and believer and always has been.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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