Romans 6:14



- is the postpositive conjunction GAR, used to introduce the ground, reason, or cause for a previous statement.  It is translated “For.”  With this we have the nominative subject from the feminine singular noun HAMARTIA, meaning “the sin nature.”  Then we have the ablative of rank from the second person plural personal pronoun SU, meaning “to rule over you” or “to control you.”  This is followed by the absolute, dogmatic negative OU, meaning “not” plus the third person singular future active indicative from the verb KURIEUW, which means “to be lord or master, rule, lord it (over), or control.”


The future tense is an imperative future, in which the future tense is used instead of the imperative mood to express a command.


The active voice indicates that the sin nature must not produce this action.


The indicative mood is declarative for a dogmatic statement of doctrine.
“For the sin nature will not control you;”
 - is the causal use of postpositive conjunction GAR, meaning “because” and explaining the previous statement.  With this we have the absolute negative OU, meaning “not” with the second person plural present active indicative from the verb EIMI, meaning “to be.”


The present tense is a static present for a state or condition that perpetually exists throughout the Church Age.  This is also an aoristic present for an absolute fact without reference to its progress.


The active voice indicates that the Church Age believer produces the action of not being something.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the preposition HUPO plus the adverbial accusative of measure from the masculine singular noun NOMOS, meaning “under the Law” and referring to the Mosaic Law.  This is followed by the strong adversative conjunction ALLA, meaning “but.”  Finally, we have the preposition HUPO plus the adverbial accusative of measure from the feminine singular noun CHARIS, meaning “under grace.”

“because you are not under the Law but under grace.”

Rom 6:14 corrected translation
“For the sin nature will not control you; because you are not under the Law but under grace.”
Explanation:
1.  “For the sin nature will not control you;”

a.  Why are we to place ourselves at God’s disposal as being alive from the dead, and our members as instruments of righteousness for the benefit of God?  We are to do so because the sin nature will not, must not, and does not control the Church Age believer unless he or she allows it to do so.

b.  This is a command concerning what is expected of us during our spiritual life.  God does not expect us to allow the sin nature to control our life.


c.  This is the personal responsibility of the believer over his own life.  We have a free will, and God expects and demands that we use that free will to remain free from the sin nature control of our life.


d.  As unbelievers we were under the constant control of the sin nature and it ruled over us and dictated what we would do or not do based on what we wanted.


e.  But God has set us free from slavery to and the control of the sin nature, so that we have the power and ability to say ‘no’ to the temptations that come from within.  Since we are free from the control of the sin nature we can say ‘no’ to temptation.  Since God has given us the power of choice spiritually, we have the ability to say ‘no’ to temptation.  Since God has given us the power of the Holy Spirit to control our soul, we have the power to say ‘no’ to temptation.  Since God first loved us and has provided everything for us to execute our spiritual life, we have the motivation to say ‘no’ to temptation.


f.  Therefore, God demands that we say ‘no’ to the desires and temptations of the sin nature every time we are tempted.


g.  We do not have the freedom to sin occasionally.  We have the freedom to sin not at all.


h.  The sin nature controls us only when we let it.  We let it control us because we want it to.  We are not in a helpless situation, whereby we have to give into the sin nature just because it tempts us to sin.  We are not in a helpless position of weakness such that we do not have the ability to say ‘no.’

i.  God is telling us that the sin nature will not control us, that He demands that it not control us, and that we are to use our volition to make sure that it does not.

2.  “because you are not under the Law but under grace.”

a.  Then Paul gives us the reason and motivation why we are not to allow the sin nature to control us—because we are under grace.


b.  We are not under the Mosaic Law.  Paul will have more to say about this, just as he already made this principle clear to the Galatians.



(1)  Rom 7:4, “Therefore, my brethren, you also were made to die to the Law through the body of Christ, so that you might be joined to another, to Him who was raised from the dead, in order that we might bear fruit for God.”



(2)  Rom 7:6, “But now we have been released from the Law, having died to that by which we were bound, so that we serve in newness of the Spirit and not in oldness of the letter.”



(3)  Gal 4:21, “Tell me, you who want to be under law, do you not listen to the law?”


c.  We are no longer under the authority of the Mosaic Law in the Church Age.  This means that our motivation for doing the will of God is no longer a matter of obedience because it would be wrong to do something.


d.  We have an entirely new motivation in life.  That motivation is the love of God for us and our reciprocal love for God.  Both of these concepts are expressed in the word grace.  We obey because we love, not because it is the law of God.

e.  Being under the grace of God means being under the love of God.  We think what we think and do what we do because we realize how much God loves us and we respond to that love with our love for God.  We are motivated by God’s love for us and our love for Him, not by the legal requirement of being obedient because a document says “Don’t do that.”  We are obedient to the will of God because we love God not because God says “Thou shall not.”


f.  The difference between being under the Law and being under grace is a difference in motivation, and this difference makes all the difference in the testimony in Satan’s appeal trial.


g.  The royal family of God is providing a unique testimony in the appeal trial.  We are testifying that creatures can obey God because of love rather than because of fear of punishment.  One of Satan’s arguments is that the only reason a creature obeys God is because God will send them to a lake of fire if they don’t.  The Church is testifying before the court that creatures will obey God out of complete and total love for God.


h.  Therefore our real motivation for not permitting the sin nature to have control over us is our personal love for God.  We can say ‘no’ to temptation because we love God more than we want to commit some sin we enjoy.


i.  This is why the more we learn Bible doctrine, the more we love God, and the more we love God, the more we happily obey the will of God and say ‘no’ to the sin nature.


j.  God is gracious to us under this plan, whereby He immediately and completely forgives us our sins the moment we acknowledge them to Him (1 Jn 1:9), so that we stay out from under the control of the sin nature as much as possible.


k.  God is gracious to us in forgiving all our past sins at the moment of salvation, and then He is gracious to us every time we use the recovery procedure of the spiritual life (1 Jn 1:9).


l.  We respond to this grace and love toward us by using our free will to say ‘no’ to the sin nature, and giving it nothing that it wants.


m.  Therefore the sin nature will not control us because we are under the grace of God.  God’s grace toward us in providing everything we need to live the spiritual life is our power and motivation to resist the sin nature.

�  Bauer, Walter, Gingrich, F. Wilbur, and Danker, Frederick W., A Greek-English Lexicon of the New Testament and Other Early Christian Literature, (Chicago: University of Chicago Press) 1979.
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