Romans 6:13
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- is the negative disjunctive particle MĒDE, which is used to continue a preceding negative, and should be translated “And not, but not, nor.”  This is followed by the second person plural present active imperative from the verb PARISTĒMI, which is used in its transitive sense and means “to put at someone’s disposal”
 or “to cause something to be or to serve as - ‘to cause to be, to cause to serve as, to make something be.’”


The present tense is a tendential present for what should now be happening in the spiritual life of the believer.  This can also be considered a descriptive present for what is now going on.


The active voice indicates that the believer is producing the action of putting the members of his body at the disposal of the sin nature for committing personal sin.


The imperative mood is a command with the negative MĒ to stop an action already in progress.

Then we have the accusative direct object from the neuter plural article and noun MELOS, which means “members or parts” of the human body.  With this we have the possessive genitive from the second person plural personal pronoun SU, meaning “your.”  This is followed by the double accusative from the neuter plural noun HOPLON, which means “tool, instrument, or weapon.”
  With this we have the descriptive genitive from the feminine singular noun ADIKIA, which means “wrongdoing; unrighteousness, wickedness, injustice.”
  Then we have the dative of advantage from the feminine singular article and noun HAMARTIA, which means “for the benefit of the sin nature.”

“And stop causing your members to serve as instruments of wrongdoing for the benefit of the sin nature,”

- is the strong adversative conjunction ALLA, meaning “but” plus the second person plural aorist active imperative from the verb PARISTĒMI, which means “to place, place beside, put at one’s disposal, present, represent, show, make, render; offer, bring, present an offering.”


The aorist tense is a constative aorist, which gathers up into a single whole the entire period of your spiritual life, and regards it as a fact without reference to its progress.


The active voice indicates that each Church Age believer is to produce the action of placing, putting at one’s disposal, or presenting themselves to God.


The imperative mood is a command.

Then we have the accusative direct object from the second person masculine plural reflexive pronoun HEAUTOU, which means “yourselves.”  This is followed by the dative of advantage from the masculine singular article and noun THEOS, meaning literally “for the advantage of God” or “for the benefit of God,” which means in the Greek idiom, “place yourselves at God’s disposal.”

“but place yourselves at God’s disposal,”

- is the comparative conjunction HWSEI, which is a “particle denoting comparison, meaning: as, like, (something) like.”
  Then we have the preposition EK plus the ablative of separation from the masculine plural adjective NEKROS, meaning “from the dead.”  This is followed by the accusative masculine second person plural present active participle from the verb ZAW, which means “to live, to be alive.”


The present tense is an aorist present, which presents the action as a simple fact without reference to its progress.


The active voice indicates that the believer produces the action of being alive from spiritual death.


The participle is circumstantial.
“as being alive from the dead,”

 - is the continuative use of the conjunction KAI, meaning “and” plus the accusative direct object from the neuter plural article and noun MELOS with the possessive genitive from the second person plural personal pronoun SU, meaning “your members.”  Then we have the double accusative from the neuter plural noun HOPLON, which means “instruments, tools, means, or weapons.”  This is followed by the descriptive genitive from the feminine singular noun DIKAIOSUNĒ, which means “of righteousness.”  Finally, we have the dative of advantage from the masculine singular article and noun THEOS, meaning “for the benefit of God.”

“and your members as instruments of righteousness for the benefit of God.”

Rom 6:13 corrected translation
“And stop causing your members to serve as instruments of wrongdoing for the benefit of the sin nature, but place yourselves at God’s disposal as being alive from the dead, and your members as instruments of righteousness for the benefit of God.”
Explanation:
1.  “And stop causing your members to serve as instruments of wrongdoing for the benefit of the sin nature,”

a.  Paul adds an additional command to the previous command.  This command is almost an explanation of the previous command.


b.  We are commanded again to stop doing something we are already doing.  Whenever we say ‘yes’ to the lust pattern of the sin nature and decide to commit a sin we are causing the members of our body to serve as instruments of sinfulness, wickedness, unrighteousness, and wrongdoing.


c.  The members of our body may be our feet that run rapidly to evil, or our hands that shed innocent blood, or our tongue, which often causes the biggest problems of all.  Regardless of what part of the body we use, we use the various parts of our body to commit sin.


d.  No one else can cause the members of our body to commit sin.  We do it ourselves from our own volition.  No other person can make you lie, malign, criticize, slander, gossip, or judge another person.  No other person can make you hit them, slap them, or commit physical violence against them.  No other person can make you commit any kind of a sin.  We have no one to blame but ourselves.


e.  We cause the members of our own body to serve the sin nature.  This indicates that we have a volition and it is a viable issue in the Church Age as a part of the angelic conflict.


f.  Wrongdoing includes all the wrong actions motivated by the sin nature.  This includes personal sins, acts of human good, and acts of evil.  We can do right things in a wrong way and they are still wrongdoing.  We can do wrong things in a right way and they are still wrongdoing.  Everything we do must be a right thing done in a right way or it is wrongdoing.


g.  When we sin, produce human good, or produce evil we are working or acting for the benefit of the sin nature.  We may think we are serving our own best interests, but that is not always the case.  Many things that we do to help ourselves and serve ourselves only hurt us in the long run.  It is the old story of winning the battle but losing the war.  We have to win the war with the sin nature and not just a few battles that we think are important.


h.  The members of our body are selfish, self-centered, and pre-occupied with self.  They will do whatever it takes to serve the desires of the sin nature.  They work and function for the benefit of the sin nature.  This is why Paul said in 1 Cor 9:27, “but I discipline my body and make it my slave, so that, after I have preached to others, I myself will not be disqualified.”
2.  “but place yourselves at God’s disposal,”

a.  Instead we are to place ourselves; that is, the members of our body, at God’s disposal, so that we may do the will of God in all things.


b.  We are the slaves of Christ Jesus.  We are here to do the will of God.  If we are not doing the will of God, there is no further reason or purpose for our living on earth.


c.  God does not need you here, if you are unwilling to do His will.  God cannot use disobedient, willful, arrogant, and antagonistic sons.  He only leaves them here long enough to make their life as miserable as possible before they die the sin unto death.


d.  But for those who place themselves at God’s disposal to do His will regardless of the consequences, God works all things together for good.


e.  When we are the servants of God, then God is responsible to take care of us.  When we depend on God, then He is responsible for all of our needs and beyond.  When we place ourselves at God’s disposal, we are orienting to the grace of God and depending completely on the provision of God.  Placing ourselves at God’s disposal demands humility, grace orientation, doctrinal orientation, and personal love for God.


f.  We do what God wants because we want to, not because God makes us do so.  God cannot force us to obey Him.  We obey Him because we want to.


g.  No one places themselves at God’s disposal unless they are influenced by the Holy Spirit and motivated by their reciprocal love for God.

3.  “as being alive from the dead,”

a.  The manner in which we place ourselves at God’s disposal to do His will is acting like a person who has come back from the dead.  Why?  Because we have come back from the dead.


b.  We were completely and totally spiritually dead.  God brought us back from the dead when He gave us a new spiritual life with eternal life.


c.  So now as Church Age believers we are alive from the dead.  The dead are all the rest of unregenerate humanity alive on the earth.  They are the living dead.


d.  We are to place ourselves at God’s disposal as servants of God as those who have a new spiritual life that has nothing in common with the spiritually dead, unregenerate human race.

4.  “and your members as instruments of righteousness for the benefit of God.”

a.  In addition we are to place the members of our body as instruments of righteousness for the benefit of God.  The members of our body include our brains (what we think), our eyes (what we look at), our tongues (what we say), and our hands and feet (what we do).


b.  Every thought is to be brought into captivity for Christ, 2 Cor 10:5b, “in fact making captive every thought resulting in obedience to Christ.”


c.  Every word we speak is to be an instrument of righteousness for the benefit of God, Eph 4:29, “Let no unwholesome word proceed from your mouth, but only such a word as is good for edification according to the need of the moment, so that it will give grace to those who hear.” and Col 4:6, “Let your speech always be with grace, as though seasoned with salt, so that you will know how you should respond to each person.”


d.  Every action we take is to be for the benefit and glory of God.



(1)  1 Cor 9:23, “But I do all things because of the proclamation of the gospel, in order that I might become a sharer in it.”



(2)  1 Cor 9:25-27, “Everyone who competes in an athletic contest exercises self-control with reference to all things.  Certainly, on the one hand, those people [exercise self-control] that they might receive a perishable crown, but we [exercise self-control that we might receive] an imperishable [crown].  Hence I run in this manner: as not aimlessly; I box in this manner: as not beating the air.  But I discipline my body and bring it into subjection, so that while preaching to others I myself might not become disqualified.”



(3)  Phil 2:14, “Do all things without grumbling or disputing;”



(4)  Phil 4:13, “I can do all things through Him who strengthens me.”



(5)  1 Pet 4:11, “If anyone communicates, do it as though speaking the teachings of God; if anyone serves, do it as though from the strength which God [the Holy Spirit] provides, in order that God [the Father] may be glorified in the sphere of all things through Jesus Christ, to whom is the glory and the power forever, I believe it.”
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