Romans 3:30



- is the conditional particle EIPER, which is a strengthened form of EI and means “if indeed, if after all, since Rom 3:30; 8:9, 17; 2 Thes 1:6.  It means if indeed, provided that in 1 Cor 15:15; with KAI GAR for even if in 1 Cor 8:5.”
  Here it means “since.”  With this we have the predicate nominative from the masculine singular cardinal adjective HEIS, used emphatically and meaning “one and the same loft 1 Cor 10:17; one and the same God Rom 3:30; cf. 9:10; 1 Cor 6:16f; 12:9, 13.”
  This is followed by the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  The two nominatives imply an elliptical EIMI, meaning “[is].”
“since God [is] one and the same [God]”
 - is the nominative subject from the masculine singular relative pronoun HOS, meaning “who.”  Then we have the third person singular future active indicative from the verb DIKAIOW, which means “to justify, declare righteous.”

The future tense is a predictive future, which affirms that an action will take place.

The active voice indicates that God will produce the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the accusative direct object from the feminine singular noun PERITOMĒ, which means “the circumcision” and was a slang term for the Jews. It is found in “Rom 3:30; 4:9; Col 3:11 (opposite the word =‘Gentiles’ in all three passages).—Rom 4:12a; 15:8; Gal 2:7-9.  Eph 2:11, those who are called the ‘uncircumcision’ by the so-called circumcision (whose circumcision is) a purely physical one (and is) made by hands; who not only belong to the ‘circumcised’ Rom 4:12b; those of the ‘circumcised’ who believe=the Jewish Christians Acts 10:45.  Likewise ‘those who are from the circumcision’ is found in Acts 11:2; Gal 2:12; Col 4:11; Tit 1:10.”
  Then we have the preposition EK plus the ablative of means from the feminine singular noun PISTIS, used in its active sense, meaning “by means of faith.”
“who will justify the circumcision [the Jews] by means of faith”

 - is the simple connective use of the conjunction KAI, meaning “and” with the accusative direct object from the feminine singular noun AKROBUSTIA, which means “the uncircumcision, heathen, the Gentiles (used with ) Rom 3:30; 4:9; Col 3:11; Eph 2:11.”
  This word was also used as a slang term for the Gentiles.  This is followed by the preposition DIA plus the ablative of means from the feminine singular article and noun PISTIS, which means “through faith.”
“and the uncircumcision through faith.”
Rom 3:30 corrected translation
“since God [is] one and the same God, who will justify the circumcision [the Jew] by means of faith and the uncircumcision [the Gentile] through faith.”
Explanation:
1.  “since God [is] one and the same [God]”

a.  Again the verse break came in the wrong place between these verses.  The entire sentence reads, “Of course He is also the God of the Gentiles, since God is one and the same God [God is one in essence], who will justify the circumcision [the Jews] by means of faith and the uncircumcision [the Gentiles] through faith.”

b.  Paul is making the point that God is not only the God of the Jews, but He is also the God of the Gentiles.

c.  God is one and the same God, which means that God is one in essence.  All three members of the Trinity have co-equal, co-infinite, and identical essence.


d.  Since all three members of the Trinity are one in essence and God is one and the same God over all His creatures, then it follows logically that God must be the God of both the Jews and the Gentiles.


e.  Jesus Christ was not the God of the Gentiles first, and then got disgusted with the sinfulness of the Gentiles and created the Jews so He could be the God of the Jews alone, and then when the Jews became degenerate He gave up on the Jews and became the God of the Gentiles again.  That would make God inconsistent, capricious, and unfair, which He is not.


f.  Of course God is the God of the Gentiles, since God is one and the same God of all His creation.  This is the unmistakable fact that no one in the world can argue against.


g.  God is the same God to both Jews and Gentiles.  He shows no favoritism or partiality.


h.  God loved the entire world, both Jews and Gentiles so much that He sent His own Son to be the savior of all mankind.


i.  Jesus Christ bore the sins of the entire human race, both Jews and Gentiles, since He is one and the same savior of all mankind.


j.  The Jewish unbelievers couldn’t refute this logic even though they desperately wanted to do so, and the Gentiles thought this was the most wonderful news they had ever heard.
2.  “who will justify the circumcision [the Jew] by means of faith”

a.  Paul continues with another simple fact of doctrine based on his former development of this line of reasoning.

b.  God the Father will declare righteous or justify any Jew who believes in Jesus Christ as their savior.

c.  God the Father will justify them on the basis of their faith alone in Christ alone.


d.  “For you have been saved by grace through faith,” Eph 2:8a.  The means of eternal salvation has always been and will continue to always be by means of faith throughout all human history.


e.  Every Jew that has ever been saved has been saved by means of faith, beginning with Abraham, the father of the Jewish race.  This is the illustration Paul will use in the next chapter to continue to prove his point.


f.  So the Jew (the circumcision) is declared righteous by God by means of his faith in Christ.
3.  “and the uncircumcision [the Gentiles] through faith.”

a.  Likewise also the Gentile is declared righteous by God the Father through that same faith alone in Christ alone.

b.  Both Jews and Gentiles are saved exactly the same way—by means of or through faith in Christ, and there is no partiality.

c.  The Jews are not saved by keeping the Law and the Gentiles by faith in Christ.

d.  The Gentiles are not saved by being circumcised and trying to live like the Jews.


e.  Even Paul’s critics and opponents recognized that there could not be two means of salvation.  There can be only one way of salvation.  Either a man is saved by keeping the Mosaic Law, that is, by the works of the Law, or a man is saved by faith.


f.  Paul has proven without question that both Jews and Gentiles were saved by faith apart from the works of the Law.
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