Romans 3:26



- is the preposition EN plus the instrumental of cause from the feminine singular article and noun ANOCHĒ, which means “because of the holding back, delay, pause; forbearance, clemency.”
  With this we have the ablative of source from the masculine singular article and noun THEOS, meaning “from God.”  The forbearance or clemency of God was a ‘delay in judgment’ from God.
“because of the delay [in judgment] from God,”
 - is the preposition PROS plus the accusative of purpose from the feminine singular article and noun ENDEIXIS, which means “for the purpose of a demonstration, proof.”  With this we have the descriptive genitive from the feminine singular article and noun DIKAIOSUNĒ plus the possessive genitive from the masculine singular intensive pronoun AUTOS, used as a third person personal pronoun, meaning “of His righteousness.”  Then we have the preposition EN plus the locative of time from the masculine singular article, used as a demonstrative pronoun, and noun KAIROS with the adverb of time NUN, which means “at this present time,” when used as an adjective with the article “the present.”
  This is a reference to the Church Age.
“for a demonstration of His righteousness at this present time”
 - is the preposition EIS plus the adverbial accusative of reference from the articular infinitive and the third person masculine singular intensive pronoun AUTOS, used again as a personal pronoun.  The construction EIS TO with the infinitive is one of the ways in Greek to indicate purpose.  It is translated “in order that.”  The present active infinitive of EIMI functions like a finite verb, and AUTOS functions as the subject (“He”) of the infinitive in the accusative of general reference.  The entire construction is translated, “in order that He might be.”

The present tense is an aoristic present or static present for a state of being that perpetually exists without reference to its progress.


The active voice indicates that God the Father produces the action.


The infinitive is used with the preposition EIS and the accusative neuter singular from the article to introduce a purpose clause.

Then we have the accusative direct object from the masculine singular adjective DIKAIOS, meaning “just, righteous” with the ascensive use of the conjunction KAI, meaning “even” plus the accusative masculine singular present active participle from the verb DIKAIOW, which means “to justify, to declare righteous.”

The present tense is an iterative present to describe the action as recurring at various intervals.


The active voice indicates that God the Father produces the action.


The participle is a temporal, indicating the time when the action takes place.  It is translated, “when He justifies.”
This is followed by the accusative direct object from the masculine singular article, literally meaning “the one” and referring to any member of the human race.  Then we have the preposition EK plus the ablative of cause from the feminine singular noun PISTIS, used in its active sense, meaning “because of faith.”  This construction is an idiom in the Greek, meaning “those who have faith Gal 3:7, 9; cf. Rom 3:26; 4:16.”
  Finally, we have the objective genitive from the masculine singular proper noun IĒSOUS, meaning “in Jesus.”
“in order that He might be just even when He justifies the one who has faith in Jesus.”
Rom 3:26 corrected translation
“because of the delay [in judgment] from God, for a demonstration of His righteousness at this present time, in order that He might be just even when He justifies the one who has faith in Jesus.”
Explanation:
1.  “because of the delay in judgment from God,”

a.  The entire sentence reads, “Whom God [the Father] publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross] for the demonstration of His righteousness because of the passing over of previously committed sins because of the delay in judgment from God, for a demonstration of His righteousness at this present time [Church Age], in order that He might be just even when He justifies the one who has faith in Jesus.”

b.  The verse break came in the wrong place.  The first phrase in this verse really belongs with the last thought of the previous verse, “because of the passing over of previously committed sins because of the delay in judgment from God.”

c.  There was a passing over of previously committed sins because God delayed His judgment of personal sins until the hypostatic union.


d.  God was not slow about the judgment of personal sin, as demonstrated by what He immediately did to Adam and the woman in the Garden in punishment.  We might say that personal sin results in consequence (punishment) and judgment.  The consequence was being expelled from the Garden.  The judgment of the sin of disobedience took place on the cross.  This is why there are consequences for our sins even though the sins were judged on the Cross.  Discipline or punishment is a function of the righteousness of God.  Judgment of sin on the Cross is a function of the justice of God.  The righteousness and justice of God have to be satisfied by our punishment and the judgment of our sins.

e.  But God had a plan that called for a delay in judgment until the perfect time in human history.


f.  God’s timing is perfect, and this includes the right time for the judgment of sin.  The perfect time for judgment of sin was not until the Lord Jesus Christ had lived on earth as a man for thirty-three years and was qualified to go to the cross by remaining sinless.


g.  God never wanted to judge man for his sins.  Therefore, God the Father had a plan to provide the perfect substitute at the perfect time in human history to be judged in place of man.  That substitute is our Lord Jesus Christ.
2.  “for a demonstration of His righteousness at this present time [Church Age]”

a.  The judgment of Jesus Christ on the cross as a substitute for us was designed by God the Father to be the definitive demonstration of His righteousness and justice, that is, His integrity.

b.  This demonstration is designed as the premier event in human history and will be so regarded throughout the Church Age.

c.  The demonstration of the righteousness of God during the Tribulation will be all of the bowl and seal judgments on the earth, culminating with the second advent of Christ as the supreme demonstration of God’s righteousness and justice during that dispensation.


d.  The personal presence of the Lord Jesus Christ on earth as the ruler of the earth will be the demonstration of God’s righteousness and justice during the millennium and culminate in the Last Judgment.

e.  Therefore, each dispensation of human history has its own great demonstration of the righteousness and justice of God.



(1)  The antediluvian civilization had the demonstration of the flood.



(2)  The Jewish Age had the demonstration of the First Advent.



(3)  The Church Age had the demonstration of the cross.



(4)  The Tribulation has the demonstration of the Second Advent.



(5)  The millennium has the personal reign of Christ and Last Judgment.

f.  But the greatest demonstration in all human history of the righteousness and justice of God occurred at the cross.


g.  God the Father demonstrated by judging His own Son on the cross that:



(1)  His righteousness will not tolerate sin.



(2)  His righteousness demands justice.



(3)  What His righteousness demands, His justice executes.



(4)  He will never compromise His integrity.



(5)  He loved mankind so much He was willing to do anything to demonstrate that love and save him.


(6)  All of Satan’s arguments against the love, righteousness, and justice of God were lies.


h.  These things continue to be demonstrated throughout this present period of human history (the Church Age) by the calling out of the royal family of God as a royal priesthood and bride of Christ.

3.  “in order that He might be just even when He justifies the one who has faith in Jesus.”

a.  Then Paul gives us the final purpose for God demonstrating His righteousness.

b.  God the Father wanted to demonstrate that He is just, right, and fair even when He declares righteous any member of the human race who believes in Christ.

c.  When a person has faith in Christ, he is believing that the humanity of Christ—Jesus—was judged on the cross by God the Father as a substitute for him.


d.  This faith in Christ permits the righteousness of God to declare that person as righteous in His eyes.


e.  God the Father looks at the person who has trusted in Christ and no longer sees a sinner, but only sees someone who has done the one perfect thing required to live with Him forever—he or she has believed in the love of Jesus Christ for them.


f.  God the Father looks at that faith and sees it as perfect.  Therefore, He declares that person to be perfect.  This is called justification.


g.  So the righteousness of God is justified in declaring the sinner righteous because he has believed in the love of Jesus Christ for him as demonstrated in His accepting the imputation and judgment of his personal sins as a substitute for him.


h.  Therefore, every time a person in the Church Age believes in Christ, this is another demonstration of the righteousness of God.  Every time God the Father imputes His very own righteousness to a believer, it is another demonstration to Satan and the fallen angels that He loves His creatures, is just to His creatures, and is absolutely right in condemning and judging those who reject His love.


i.  During the Church Age, God demonstrates His righteousness and justice over and over again every time a person believes in Christ.

j.  During the Church Age, God demonstrates He is fair and right to declare as righteous every person who has faith in Jesus Christ, His Son.
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