Romans 3:25



- is the double accusative of personal object from the masculine singular relative pronoun HOS, meaning “Whom.”  This is followed by the third person singular aorist middle indicative from the verb PROTITHĒMI, which means “to display publicly;” “to cause a manifest state or condition of someone or something - ‘to cause to be, to bring forth, to offer.’”


The aorist tense is a historical or constative aorist, which presents the action as a past fact without reference to its progress.  It looks at the crucifixion of our Lord in its entirety.

The middle voice is an intensive middle, which lays stress on God the Father as the subject producing the action of publicly displaying Jesus Christ as the propitiation for the sins of the human race.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to God the Father.  This is followed by the double accusative of the impersonal object from the neuter singular adjective HILASTĒRIOS, which means “that which expiates or propitiates, the means of expiation, gift to procure expiation”;
 “the means by which sins are forgiven - ‘the means of forgiveness, expiation.’”
  Then we have the preposition DIA plus the ablative of means from the feminine singular noun PISTIS, used in its active sense, meaning “through faith.”  The ablative of means is used to indicate the impersonal means used in producing the action of a verb.  With this we have the preposition EN plus the locative of place from the neuter singular article and noun HAIMA with the possessive genitive from the third person masculine singular intensive pronoun AUTOS used as a personal pronoun, meaning “in His blood.”  The word “blood” here is used figuratively for the spiritual death of our Lord Jesus Christ on the cross.
“Whom God publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross]”
- is the preposition EIS plus the accusative of the blending of purpose and result from the feminine singular noun ENDEIXIS, which means “for the proof, demonstration.”  With this we have the descriptive genitive from the feminine singular article and noun DIKAIOSUNĒ and the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, and meaning “of His righteousness.”
“for the demonstration of His righteousness”
 - is the preposition DIA plus the accusative of cause from the feminine singular article and noun PARESIS, which means “because of the passing over, letting go unpunished”
 “to intentionally not regard or be concerned about certain objects or events - ‘to overlook, to purposely pay no attention to, disregard.’”
  With this we have the descriptive genitive from the neuter plural articular perfect active participle from the verb PROGINOMAI, which means “originate, be born earlier in time, happen or be done before; the sins that were committed in former times, i.e. when God showed forbearance.”
  The participle is used as an adjective modifying the noun HAMARTĒMA, which follows, meaning “of previously committed sins.”
“because of the passing over of previously committed sins”
Rom 3:25 corrected translation
“Whom God publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross] for the demonstration of His righteousness because of the passing over of previously committed sins”
Explanation:
1.  “Whom God publicly displayed as the means of expiation through faith in His blood [spiritual death on the cross]”

a.  Paul continues his explanation of the nature of salvation by describing what God the Father and God the Son had to do to provide our so-great salvation.

b.  God the Father is the subject of this sentence.  He is the one performing the action of publicly displaying His Son on the cross for the entire world to see.

c.  The important thing that God the Father wants the world to see is that His Son is the means of expiation.



(1)  Expiation is the act of making atonement, that is, the extinguishing of guilt by suffering or penalty.



(2)  Expiation is the means by which atonement is made.  It is something which is done as an act of atonement.



(a)  For example, the paying of money as damages for a wrong done to another.



(b)  In the case of our relationship with God, we have wronged God by our personal sins and sin nature.  The justice of God demands payment for that wrong.




(c)  The payment was made by His Son, Jesus Christ, on the cross as a substitute for us.  The coin of the realm used in that payment is the spiritual death of our Lord on the cross.


(3)  Expiation is the work of our Lord Jesus Christ as true humanity atoning for the sins of the human race by being judged for all those sins as a substitute for us.



(4)  Our Lord atoned for our sins by being judged by God the Father as each of our personal sins were imputed to Him on the cross.



(5)  This satisfied the justice of God the Father.  This satisfaction is called propitiation.  God the Father is propitiated or satisfied by the spiritual death and judgment of our sins in Christ on the cross.



(6)  Therefore, the work of Christ on the cross atoned for our sinfulness and propitiates the justice of God the Father.


d.  The cross was the public demonstration by God the Father that His Son atoned for the sins of the entire world and the fact that the justice of God the Father was totally satisfied with that atonement.  Our Lord did everything necessary to satisfy the justice of God the Father, so that we have nothing left to do but believe in what He has already accomplished.

e.  The propitiation or satisfaction of the justice of God the Father is not effective and applied to an individual member of the human race apart from faith in Christ.  We must believe that Jesus Christ atoned for our sins before God the Father can apply Christ’s atonement for our sins to us personally.

f.  Our Lord’s atonement was for the sins of the entire world (1 Jn 2:2, “and not for ours only, but for those of the entire world”), but the justice of God cannot apply that atonement to an individual until and unless they believe that Jesus Christ did this for them.


g.  This is why expiation or atonement is “through [our] faith in His blood.”

h.  The “blood of Christ” is a technical phrase in the New Testament that refers to the spiritual death of our Lord on the cross, being judged for our sins.



(1)  While our Lord did some bleeding on the cross, He didn’t bleed to death, nor does His literal human blood have anything to do with the phrase found throughout the New Testament, “the blood of Christ.”


(2)  Even Greek lexicons recognize this principle when defining the word HAIMA, the Greek word for blood.




(a)  The Arndt and Gingrich, Greek-English Lexicon, p. 22, under HAIMA in the paragraph describing the figurative use of the blood of Christ, says, “blood and life as an expiatory sacrifice; especially the blood of Jesus as the means of expiation.”



(b)  The Theological Dictionary of the New Testament, edited by Gerhardt Kittel, Volume 1, p.175, “the blood of Christ…is simply a pregnant verbal symbol of the saving work of Christ.”


(3)  Since the symbolism of the blood is death, two categories of death experienced by Christ on the cross need to be examined.  His somatic death refers to what happened to His literal blood; His spiritual death refers to what happened to His figurative blood.  The somatic death of Christ looks forward to the resurrection, whereas the spiritual death of Christ looks back to our sins and spiritual death.  It is His figurative blood that has to do with salvation.



(4)  In speaking of the literal use of blood rather than its figurative use on the cross, D. A. Carson in his book, Exegetical Fallacies, p.v33‑34, says: “A third level of the same problem was painfully exemplified in three recent articles about the blood of Christ in Christianity Today.  The author did an admirable job of explaining the wonderful things that science has discovered that the blood can do.  What a wonderful picture, we are told, of how the blood of Jesus purifies every sin.  In fact, it is nothing of the kind!  Worse, it is irresponsible, mystical, and theologically misleading.  The phrase ‘the blood of Jesus’ refers to our Lord’s violent, sacrificial death.  In general, the blessings that the Scripture shows to be accomplished or achieved by the blood of Jesus are equally said to be accomplished or achieved by the death on the cross.”

i.  The Figurative Blood of Christ.


(1)  The figurative blood of Christ refers to His spiritual death on the cross, which is tantamount to the saving work of our Lord Jesus Christ during the First Advent.



(2)  The literal blood of Christ refers to His physical or somatic death on the cross, because the work of the First Advent was finished.



(3)  Christ died twice on the cross, so that we might be born twice.  The first birth is the imputation of human life to the soul at physical birth.  The second birth is the imputation of eternal life to the human spirit at regeneration.  In regeneration, the Holy Spirit creates a human spirit for the imputation of eternal life.



(4)  The spiritual death of Christ relates to salvation, while the physical or somatic death of Christ relates to resurrection.



(5)  The spiritual death of Christ looks backward to sin and forward to the calling of many sons into glory, Heb 2:10.



(6)  The physical or somatic death of Christ looks backward to His finished work on the cross and forward to His resurrection, ascension, and session.



(7)  The figurative blood of Jesus Christ is associated with several categories of His saving work on the cross.




(a)  Redemption is toward sin.  Redemption means someone paid a ransom for your freedom.  You were freed from the slave market of sin through the ransom called the blood of Christ.





i.  Eph 1:7, “By whom [Jesus Christ] we have redemption through His blood [figurative], the forgiveness of sins.”  The verb has a double accusative: redemption and forgiveness.  So the phrase “the forgiveness of sins” is in apposition to “redemption through His blood.”  This means the blood of Christ is figurative, referring to His redemptive work.





ii.  1 Pet 1:18‑19, “Knowing that you were not redeemed with perishable things like silver and gold from your futile way of life, inherited from your ancestors, but with the precious blood of Christ, a lamb without spot and without blemish.”
  




aa.  This is the figurative use of His blood, referring to His spiritual death, as per 1 Pet 2:24, “He carried our sins in His own body on the cross.”





bb.  A “lamb without spot and without blemish” emphasizes the representative analogy between the literal blood of the sacrificial animal on the altar and the figurative blood of Christ in being judged for our sins.




(b)  Reconciliation is toward mankind.  Man is reconciled to God because Jesus Christ, in being judged for our sins, removed all the barriers between us and God.





i.  Eph 2:13, “But now in Christ Jesus, you who were once far away [before salvation] have been brought near [reconciliation] by the blood of Christ.”




ii.  Col 1:20, “And through Him [Jesus Christ], to reconcile all things to Himself, having made peace through the blood of His cross.”



(c)  Propitiation is toward God.  God the Father is satisfied or propitiated with the death of our Lord.





i.  Rom 3:24‑26, “Receiving justification without payment by His grace, through the redemption which is in Christ Jesus, whom God has publicly displayed as the mercy seat [place of propitiation] by His blood through faith.  This is a demonstration of His righteousness because of the clemency of God in passing over previously committed sins.”




ii.  In the Old Testament, the sprinkling of the blood over the mercy seat indicated that God was holding back judgment of sins until the cross, for Jesus Christ is called the mercy seat, and God publicly displayed Him.  The mercy seat in the Holy of Holies was the demonstration of God's propitiation or the saving work of Christ on the cross, related to the blood of Christ.





iii.  Propitiation is sometimes called expiation.  Expiation means to make complete satisfaction, to purify, and is synonymous with propitiation.




(d)  Justification is directed toward the perfect righteousness of God.  Rom 5:9, “Much more therefore, having been justified by His blood, we shall be delivered from judgment through Him.”



(e)  Sanctification is related to the blood.  Heb 13:12, “that He might sanctify the people through His own blood.”  Through the judgment of His blood we are set apart to God.  Sanctification means relationship with the integrity of God.  The justice of God judged our sins on the cross and we receive perfect righteousness from the justice of God forever.



(8)  Heb 9:13‑14 is a picture of the representative analogy in the blood.  “For you see, if the blood of goats and bulls, and the ashes of the red heifer [rebound offering], when sprinkling one who has become ceremoniously unclean, continues purifying with reference to ceremonial cleaning of the flesh [and it does]; how much more, then, shall the blood of Christ, who through His eternal Spirit has offered Himself to God without blemish, purify by an expiatory offering our conscience from dead works to serve the living God.”



(a)  In the Old Testament, under the ritual plan of God, the sprinkling of blood was the means whereby the person who had sinned was ceremoniously unclean and he was cleansed by a ceremony, which was the shedding of the blood after he acknowledged his sin.




(b)  What the literal blood of the animal sacrifice accomplished under the ritual plan in the Old Testament is now accomplished by the figurative work of Christ, or His saving work on the cross in the protocol plan.



(9)  The figurative blood of Christ equals redemption plus reconciliation plus propitiation, and/or the saving work of Christ.


i.  We must believe in His spiritual death (the imputation of our personal sins to Him on the cross) and His judgment as a substitute for us for God the Father to apply the expiation of Lord to us personally in propitiation.

2.  “for the demonstration of His righteousness”

a.  Then Paul gives us the purpose and reason why God the Father publicly displayed His Son as the means of atonement for the sins of mankind.

b.  The Father did this so that He might demonstrate His righteousness and justice, that is, His integrity.

c.  God the Father had a point to prove in the angelic conflict and Satan’s appeal trial.  The judgment of His own Son on the cross for the sins of mankind proved the point to Satan and all the fallen angels that God in fact did love His creatures so much that He was willing to do anything for them.  Satan said that God did not love His creatures; otherwise God would never have condemned him and the fallen angels to an eternal lake of fire.  Now God the Father had a point to prove against Satan’s lie.


d.  God the Father also had a point to prove against Satan that He was also a God of righteousness and justice.



(1)  Satan argued that God would never use His righteousness and justice against someone He really loved.


(2)  So God the Father demonstrated that His righteousness will always demand justice and His justice will always demand punishment of sin, even if this righteousness and justice must be used against His very own Son, Jesus Christ.



(3)  So God the Father judged the humanity of Christ to prove to Satan that He is consistent and will always judge sin and wrongdoing, regardless of where it is found, especially when it exists in one of His creatures.  This broke the back of Satan in his appeal trial.


e.  Human history is the demonstration of the integrity of God, and the major focus of that demonstration is the person and work of our Lord Jesus Christ in His humanity during His entire spiritual life, and especially His atonement for our sins on the cross.
3.  “because of the passing over of previously committed sins”

a.  Finally, Paul explains why His Son had to be the propitiation for our sins.  It was because God the Father had passed over all these sins of the human race until the cross.

b.  God the Father withheld final judgment of the sins of mankind until they were imputed to Christ on the cross.

c.  God does not let sins go unpunished.  He does not overlook sin and disregard it.  We can see this from the punishment of Adam, the woman, and Cain at the beginning of the human race.

d.  But God did not bring the same final judgment on the sins of mankind that He did on Satan and the fallen angels.  Instead the justice of God punished sin and passed over it for final judgment until the cross.


e.  Satan’s argument during this period of human history could well have been that God will never fairly judge personal sins in His creatures because He had not done so with any of the previously committed sins.  But God the Father had a plan to wait and impute all the sins of the entire human race to His Son on the cross and judge them, and Jesus Christ executed His plan perfectly, thus demonstrating once and for all the righteousness of God.
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