Romans 14:22



- is the “nominative for vocative (or nominative of address), in which a substantive in the nominative is used in the place of the vocative case.  It is used in direct address to designate the addressee.”
  Literally it is simply “You!”  In English idiom we sometimes say something like, “You there!”  This refers to the mature or strong believer, who knows exactly what God expects of him.  This is followed by the accusative direct object from the feminine singular passive sense of the noun PISTIS, meaning “what is believed” or “doctrine.”  The absence of the article indicates that high quality of this “doctrine” as not just anything that is believed, but the doctrines of the word of God which are believed.  Then we have the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and referring back to the “doctrine” just mentioned.  This is followed by the second person singular present active indicative from the verb ECHW, which means “you have.”

The present tense is a descriptive present to describe the present situation among most of the believers in the Roman church.


The active voice indicates that many believers in the Roman church and throughout the Roman Empire in the other Gentile churches produce the action of having a lot of Bible doctrine in their souls and therefore knowing exactly what God expects of them.


The indicative mood is declarative for the reality that these Gentile believers knew the will of God with regard to interpersonal relations.

Then we have the preposition KATA plus the adverbial accusative of extent of space from the second person masculine singular reflexive pronoun SEAUTOU, which means “to yourself” with the second person singular present active imperative from the verb ECHW, meaning “have,” but used idiomatically meaning “keep something to oneself, Rom 14:22.”


The present tense is a tendential present for an action that Paul proposes or demands that is not now taking place, but which he wants to have take place from now on.

The active voice indicates that the mature believers in Rome and elsewhere are to produce the action.


The imperative mood is a command.

This is followed by the improper preposition ENWPION plus the genitive of place from the masculine singular article and noun THEOS, meaning “before or in the sight of God;” keep (your) conviction to yourself in the sight of God (=keep … between yourself and God).”

“You there!  The doctrine which you have, keep it to yourself before God.”
- is the predicate nominative from the masculine singular adjective MAKARIOS, which “pertaining to being especially favored, blessed, fortunate, happy, privileged, from a transcendent perspective, the more usual sense (the general Greco-Roman perspective: one on whom fortune smiles) privileged recipient of divine favor.”
  This is followed by the nominative subject from the masculine singular articular present active participle from the verb KRINW, with the negative MĒ, which means “to pass an unfavorable judgment upon, criticize, find fault with, condemn Rom 2:1, 3; 14:3, 10, 13; Col 2:16; Jam 4:11-12; 1 Cor 4:5; why is my freedom (of action) to be unfavorably judged by another person’s scruples? 1 Cor 10:29; happy is the one who finds no fault with himself Rom 14:22.”


The present tense is an aoristic present, which presents the action as a present fact without reference to its beginning, end, or progress.

The active voice indicates that the believer who does not condemn himself produces the action.


The participle is circumstantial.

With this we have the accusative direct object from the third person masculine singular reflexive pronoun HEAUTOU, meaning “himself.”  Then we have the preposition EN plus the locative of sphere from the neuter singular relative pronoun HOS, meaning “in that which” or “in what.”  Finally, we have the third person singular present active indicative from the verb DOKIMAZW, which means “to approve.”

The present tense is a descriptive present for what the mature believer is now doing.

The active voice indicates that the mature believer is producing the action of approving of his own actions of treating with contempt the immature believer without doctrine.


The indicative mood is declarative for a simple statement of fact and the reality of what is happening.

“Happy is that one who does not condemn himself in what he approves.”
Rom 14:22 corrected translation
“You there!  The doctrine, which you have, keep it to yourself before God.  Happy is that one who does not condemn himself in what he approves.”
Explanation:
1.  “You there [mature believer]!  The doctrine, which you have, keep it to yourself before God.”

a.  Paul now gets in the face of the mature believer and tells him in no uncertain terms exactly what God expects.  This is the apostle using the full weight and authority of his office to make a dogmatic positive demand on the will of the believer.

b.  Paul does not mince words here.  He is not being “politically correct.”  Politeness is out the window.  This is confrontational all the way.  Paul tells the mature believer to keep his doctrine to himself.  That’s a shocking statement.  We would normally think that God wants us to share our doctrine with others.  So what’s going on here?


c.  This is a command to keep our doctrine to ourselves, especially when we are using our doctrinal understanding to flaunt our spiritual freedom in the face of others and thumb our nose at their beliefs.


d.  Those who have correct doctrine in their soul do not have the right to become arrogant and self-righteous about it.  Just because we know the will of God, it does not mean that we have the right to treat others with contempt because they don’t know the will of God.

e.  The mature believers in Rome and other churches had learned a lot of doctrine.  They knew what God wanted and expected.  They were ridiculing other believers who didn’t know doctrine and were still living their spiritual life based upon legalistic standards.  They treated them with contempt as stupid, ignorant fools, to whom you should not even pay attention.  Then they would get into doctrinal arguments with them, put them down, use their knowledge of doctrine against them, show them up for how doctrinally ignorant they were, ridicule them publicly, and embarrass the immature believers publicly by demonstrating the immature believer’s lack of knowledge of the new doctrines of the Church Age.


f.  The mature believers were using their knowledge of doctrine to malign, criticize, and publicly disgrace other believers.

g.  So Paul tells them to keep their doctrine, that is, their knowledge of doctrine to themselves.  They are commanded to keep their knowledge of the word of God, what they believe, between themselves and God, since they are using it for the destruction of the body of Christ rather than its edification.


f.  If you cannot use doctrine to help others, then keep it to yourself.  If you cannot use doctrine to encourage others, then keep it to yourself.  If we cannot use doctrine to build up the spiritual life of others, then we must keep our mouth shut.  This was Paul’s attitude and he made sure the Romans understood exactly how he felt, what he meant, and what God wanted.

2.  “Happy is that one [mature believer] who does not condemn himself in what he approves [treating the immature believer with contempt].”

a.  Paul continues with another statement designed to get the mature believer to think about what he is doing.  The mature believer is generally already in a state of happiness.  He wants to maintain that happiness.  Therefore, Paul uses this motivation to stimulate the mature believer’s thinking along the lines of his happiness or lack of happiness.

b.  The believer who does not condemn himself is generally happy.  The believer who God does not condemn is generally happy.  The believer who approves of what he does is generally happy.  The believer of whom God approves is generally happy.


c.  The key is for the believer to not condemn himself by doing what he thinks is the right thing, when in fact it is a wrong thing and is disapproved by God.


d.  The mature believer was approving of his own action of treating the immature believer with contempt because the immature believer did not know doctrine.  However, God did not and does not approve of the mature believer treating the immature believer with contempt.


e.  Therefore, even though the mature believer may approve of his own actions with regard to the immature believer, the Lord Jesus Christ does not.


f.  Therefore, the mature believer should be condemning himself for treating the immature believer with contempt, but he was not.


g.  So, since the mature believer was in an act of arrogantly judging and treating with contempt the immature believer, he was definitely not in a state of genuine happiness.  So not being in a state of genuine happiness should be a trigger to let the mature believer know that something is wrong with his own thinking and actions.


h.  The mature believer will only maintain his happiness by not condemning himself or being condemned by God when he does what God expects rather than what he himself approves.

i.  Self approval of our actions is no guarantee of happiness.  Only divine approval of our actions is a guarantee of happiness.


j.  So Paul’s statement to the mature believer is that he/she will only continue to be happy if he/she does what God wants and approves, which is to not treat the immature believer with contempt because of what he does not know.


k.  Be careful that the thing we allow ourselves to do in our spiritual freedom does not end up condemning us because it causes a weaker believer to stumble in their spiritual growth.
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