Romans 13:6



- is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “because of this,” which is used idiomatically and translated “therefore; for this reason.”  With this we have the inferential use of the postpositive conjunction GAR, meaning “So, Therefore.”  This is followed by the adjunctive use of the conjunction KAI, meaning “also.”  Then we have the accusative direct object from the masculine plural noun PHOROS, which means “that which is brought in as payment to a state, with implication of dependent status, tribute, tax, in our literature in the expression: pay taxes or tribute, Lk 20:22; 23:2; Rom 13:7, pay tribute to the one entitled to receive tribute’.”
  This is followed by the second person plural present active indicative from the verb TELEW, which means “to pay what is due, pay Rom 13:6; Mt 17:24.”


The present tense is a durative or progressive present for what began in the past and will continue throughout one’s life.


The active voice indicates that all believers are commanded to produce the action.


The imperative mood is a command.  Most translators and commentators take this as an indicative mood—the second person plural present active indicative mood and imperative mood are identical in form, but the context must determine which is being used here.  The governing principle in the context is the imperative command in the opening verse: “All persons must subordinate themselves to governing authorities.”  Then after a series of explanations, Paul gives another command in verse 4, “But if you do evil, keep on being afraid.”  Now after further explanation he gives another command.
“So, for this reason also, keep on paying taxes.”
- is the explanatory use of the postpositive conjunction GAR, meaning “For.”  With this we have the predicate nominative from the masculine plural noun LEITOURGOS, which means “one engaged in administrative or cultic service, servant, minister, the formal sense of Greek-Roman officials: servants of God Rom 13:6; of heavenly beings as servants of God Heb 1:7; of Christ, the true High Priest: a minister in the sanctuary and in the true tabernacle Heb 8:2; of Paul, apostle to the nations/gentiles, a servant of Christ Jesus for the gentiles Rom 15:16. The term φιλοτιμέομαι in the immediate context (verse 20) is frequently used in connection with service rendered by public-spirited citizens.”
  This is an indefinite (not translated “the public servants of God”) qualitative predicate nominative.  The qualitative aspect of the noun indicates the high quality of these public servants, because they are specifically chosen by God for their profession.  There is no article, because as a general rule, nominative nouns before copulative verbs (such as EIMI) do not have an article and are qualitative.
  With this we have the possessive genitive from the masculine singular noun THEOS, meaning “of God” in the sense of belonging to or working for God.  Then we have the third person plural present active indicative from the verb EIMI, meaning “they are.”


The present tense is a gnomic present for a universal truth, widespread practice or custom, a commonly accepted fact.  This could also be regarded as an aoristic present for a simple statement of fact without reference to its beginning, end, or progress.


The active voice indicates that government officials who work in collecting taxes produce the action of being the public servants or ministers of God.


The indicative mood is declarative for a dogmatic statement of fact.
“For they are public servants of God”
- is the preposition EIS plus the accusative of cause/reason from the neuter singular intensive pronoun AUTOS and the demonstrative pronoun HOUTOS.  This construction is found in Paul in Rom 9:17; 13:6; 2 Cor 5:5; Eph 6:22, “whom I have sent face to face with you for this very same purpose”; and Col 4:8.  It means “for this very reason, purpose.”
  Finally, we have the appositional nominative masculine plural present active participle from the verb PROSKARTEREW, which means “to persist in something busy oneself with, be busily engaged in, be devoted to.”
  “Literally it means to be strong towards (PROS, towards, used intensively, and KARTEREW, to be strong), to endure in, or persevere in, to be continually steadfast with a person or thing.  It is used of continuing in prayer with others, Acts 1:14; Rom 12:12; Col 4:2; in the Apostles’ teaching, Acts 2:42; in the Temple, 2:46 (‘continuing steadfastly’).”
  “This word finds two uses: 1. with persons “to be devoted to,” and 2. with objects a. “to focus on,” b. “to hold fast to,” and c. “to be in continually.” In the LXX it is a stronger form of KARTEREW in Num. 13:20.  In the NT sense 2.c. occurs in Mk 3:9 (“to be continually ready”) and Acts 2:4, and sense 2.a. in Rom 13:6, where the authorities focus constantly on their divinely given task.”


The nominative masculine plural refers back to the public servants of God.


The present tense is a progressive present for what continues to happen in the action of these servants of God.  This can also be considered a customary present for what should reasonably be expected of servants of God.


The active voice indicates that the public servants of God produce the action.


The participle is circumstantial.
“continually focusing on this same thing.”

Rom 13:6 corrected translation
“So, for this reason also, keep on paying taxes.  For they are public servants of God, continually focusing on this same thing.”
Explanation:
1.  “So, for this reason also, keep on paying taxes.”

a.  Paul now comes to a conclusion that is a practical application of the principles he has been teaching.  Believers are to pay their taxes because the tax collectors are public servants of God, doing what is expected of them in obedience to the authorities God has established as rulers over them.


b.  The whole system of paying taxes is representative of the issue of respect for authority.  God establishes rulers, Prov 8:15, “By me kings reign, and rulers decree justice.”


c.  These rulers then appoint government officials to collect taxes.  Those who collect fair taxes are doing the honorable job of representing their ruler, who has delegated authority from God.

d.  Therefore, when believers fail to pay their taxes, they are in violation of the will of God.  They are failing to obey the delegated authority of God.  They have become sinful and criminals.  Therefore, they are evil.  This is why our Lord told Peter to pay both of their taxes.



(1)  Mt 17:24-27, “When they came to Capernaum, those who collected the two-drachma tax came to Peter and said, ‘Does your teacher not pay the two-drachma tax?‘  He said, ‘Yes.’ And when he came into the house, Jesus spoke to him first, saying, ‘What do you think, Simon? From whom do the kings of the earth collect customs or poll-tax, from their sons or from strangers?’  When Peter said, ‘From strangers,’ Jesus said to him, ‘Then the sons are exempt.  However, so that we do not offend them, go to the sea and throw in a hook, and take the first fish that comes up; and when you open its mouth, you will find a shekel. Take that and give it to them for you and Me.’”



(2)  Mt 22:15-22, “Then the Pharisees went and plotted together how they might trap Him in what He said.  And they sent their disciples to Him, along with the Herodians, saying, ‘Teacher, we know that You are truthful and teach the way of God in truth, and defer to no one; for You are not partial to any.  Tell us then, what do You think? Is it lawful to give a poll-tax to Caesar, or not?’  But Jesus perceived their malice, and said, ‘Why are you testing Me, you hypocrites?  Show Me the coin used for the poll-tax.’  And they brought Him a denarius.  And He said to them, ‘Whose likeness and inscription is this?’  They said to Him, ‘Caesar's.’  Then He said to them, ‘Then render to Caesar the things that are Caesar's; and to God the things that are God's.’  And hearing this, they were amazed, and leaving Him, they went away.”



(3)  Notice the charge that the Jews brought against Jesus before Pilate, Lk 23:1-2, “Then the whole body of them got up and brought Him before Pilate.  And they began to accuse Him, saying, ‘We found this man misleading our nation and forbidding to pay taxes to Caesar, and saying that He Himself is Christ, a King.’”


e.  If our Lord was willing to pay taxes, why shouldn’t we?


f.  Government authority established by God has the right to ask for fair taxes to support the government and use that money to protect the people with military and police.


g.  Therefore, any person who fails to pay their taxes is in revolt against their government through passive arrogance, and deserves every possible punishment the government can give them.  They are no better than open revolutionaries.


h.  If the government is abusive in their taxation, then the people of that nation have the right to establish a new government.


i.  This verse is direct command from the infallible word of God to pay our taxes honestly and openly.  Failure to do so is a sin of disobedience to the direct will of God.

2.  “For they are public servants of God”

a.  Then Paul follows his normal pattern in this context by giving an explanation for the command.  We are to pay taxes because those collecting the taxes are the public servants of God.  They are ministers, servants, workers, assistants on behalf of God.


b.  The point here is that they are working for God.  Since they are working for God and doing what He wants, who are we to reject their authority just because we don’t like what they are doing?


c.  No one has ever enjoyed paying taxes, but it is something we must do for established government to exist and function properly.


e.  God does not demand that we enjoy paying taxes, but He does expect us to fulfill our obligations for the continuation of nationalism in Satan’s kingdom.


f.  If none of us paid taxes, using the excuse that we are only aliens and strangers in this world as believers, then all the unbelievers would hate and resent us for not providing our fair share for the common defense of our country, state, county, and city.

g.  The government, the military, the national police forces, and many other agencies must exist for the protection of our freedom.  It costs money to provide the services that protect and care for us.


h.  God has established this system of nationalism, so that people can have the freedom to hear the gospel and the teaching of the word of God.  Of all people we believers benefit the most from this system.  Therefore, it is only right that we pay our taxes in full, without cheating.

3.  “continually focusing on this same thing.”

a.  This final phrase explains how these government workers are suppose to function in doing their job.


b.  They do their job as unto the Lord, so to speak.  They may be unbelievers, which means they cannot do their job as unto the Lord, because they have no relationship with the Lord.  But they are faithful and diligent in doing everything expected of them to the best of their ability.


c.  This is the same thing expected of the believer in all that he or she does.


d.  They focus on doing what is expected of them by those in authority over them, just as we as believers are expected to focus on doing what God wants.


e.  These government workers persevere in doing what is expected of them.  Therefore, believers should obey this command to pay taxes or else be afraid because of this punishment, but also because of the conscience.
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