Romans 12:6
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- is the transitional or continuative use of the conjunction DE, meaning “And, Moreover, Now.”  With this we have the nominative first person masculine plural present active participle from the verb ECHW, which means “to have.”


The present tense is a descriptive present for what is now going on during the Church Age, and could also be viewed as a progressive present for what will continue throughout the Church Age.


The active voice indicates that all members of the Church produce the action of having certain gifts from God.


The participle is causal use of the participle, which should be translated “because or since we have.”

This is followed by the accusative direct object from the neuter plural noun CHARISMA, which means “gifts” and refers to the spiritual gifts given to all Church Age believers.  Then we have the preposition KATA plus the adverbial accusative of general reference from the feminine singular article and noun CHARIS, meaning “according to the grace.”  This is followed by the accusative feminine singular articular present active participle from the verb DIDWMI, which means “to give.”


The present tense is an aoristic present, which present the present state or condition as a fact without reference to its progress.


The active voice indicates that God produces the action of giving grace to us in the form of different spiritual gifts.


The participle is an ascriptive participle, being used as an adjective to modify the noun CHARIS.  It is translated “given” or “which is given.”

Then we have the dative of indirect object from the first person plural personal pronoun EGW, meaning “to us” and referring to the royal family of God or the body of Christ.   This is followed by the accusative direct object from the neuter plural adjective DIAPHOROS, which “pertains to being different, with focus on distinctiveness, different as in different washings Heb 9:10.”

“And since we have different gifts according to the grace given to us,”
- is the first class conditional particle EI, intensified by adding the Attic Greek particle TE, forming the word EITE, which is used in combination with itself, meaning “if … (or) if, whether … or.”  Then we have the accusative direct object (referring back to the previous accusative feminine singular noun CHARIS) from the feminine singular noun PROPHĒTEIA, which means “the gift of interpreting divine will or purpose, gift of prophesying.  Of Christians Rom 12:6; 1 Cor 12:10; 13:2; 14:22.”
  There is no made verb here and the apodosis is elliptical.  Various translators have attempted to solve this problem by adding other phrases, such as the NASV translation, which adds: “each of us is to exercise them accordingly.”  This is not in the original or in any Greek manuscript!  It was added by the translators to try and smooth out the English.  They have gone way too far in so doing.  The principles of hermeneutics, when dealing with ellipsis, demand that we draw the missing word or words from words used in the context or from an obvious verb that has been omitted on purpose, such as EIMI (to be), GINOMAI (to become) or ECHW (to have).  In this case the verb “to prophesy” can be inserted because of the use of the cognate noun “prophecy.”  The addition of the word “then” is a logical follow-on from the introduction of the conditional particle EITE = if, so that we have the construction “if such and such, then such and such.”  The ellipsis is therefore something like: “[then prophesy].”


This is followed by the preposition KATA plus the adverbial accusative of general reference or respect from the feminine singular article and noun ANALOGIA, which means “a state of right relationship involving proportion, proportion; with KATA it means: in right relationship to, in agreement with, or in proportion to.”
  Finally we have the objective genitive from the feminine singular article and noun PISTIS, which is used in its passive sense for “that which is believed, body of faith/belief/teaching.  So clearly Jude 3, 20.  This objectivizing of the term PISTIS is found as early as Paul: Rom 1:5; Gal 1:23; 3:23–25; 1 Tim 1:19; 4:1, 6; 6:10, 21; 2 Tim 2:18; Rom 12:6 and 2 Tim 4:7.”

“if the spiritual gift of prophecy, [then prophesy] in agreement with the doctrine,”
Rom 12:6 corrected translation
“And since we have different gifts according to the grace given to us, if the spiritual gift of prophecy, [then prophesy] in agreement with the doctrine,”
Explanation:
1.  “And since we have different gifts according to the grace given to us,”

a.  Paul continues with his illustrations of why we have to think for the purpose of being rational without illusion, as God has assigned to each one the standard from doctrine.  Paul is also building upon his last example of the fact we are many parts of one body by showing that we have different spiritual gifts.


b.  Paul reaches back to his previous statement “by virtue of the grace which has been given to me” and expands that statement to include all the members of the body of Christ.  Grace has been given to Paul, but it has also been given to each of us.


c.  The illustration of that grace for Paul is the fact that he understands the word of God and has the ability to teach it to others.


d.  The illustration Paul uses for our edification is that grace has also been given to us in the many different spiritual gifts given to us.


e.  Paul states the cause or reason for his conclusion and then his conclusion.  The cause or reason for Paul’s conclusion is that we in fact do have different spiritual gifts.  Because we have spiritual gifts, God expects us to use those gifts.  The conclusion is in the last statement and the basis for this demand is in the first statement.


f.  When God gives us something in grace, He expects us to do something with it.  God is not gracious to us so we can do nothing.  We are to do something.  He gives us the teaching of the word of God so we can believe it and act upon it.


g.  What good does it do to believe something, if that belief does not change our values and influence our actions?  What good is it to know the gospel and never explain it to someone else?  What good is it to have the words of comfort and encouragement for another believer and keep them to yourself?  What good is it to have a spiritual gift and never use it?


h.  God is gracious to us, so we can execute His plan by learning and applying the word of God to our spiritual life.  God has been gracious to us so we can think for the purpose of being rational without illusion, as God has assigned to each one the standard from doctrine.

i.  So Paul now gives us a conclusion, which is based upon something he knows well—the function of a communicator of doctrine.

2.  “if the spiritual gift of prophecy, [then prophesy] in agreement with the doctrine,”

a.  Paul begins his conclusion with a premise.  The premise is that the person has a communication gift, such as pastor-teacher, evangelist, prophecy, etc.


b.  He uses prophecy as his illustration because it applied to both men and women (remember Acts 21:8-9, “On the next day we left and came to Caesarea, and entering the house of Philip the evangelist, who was one of the seven, we stayed with him.  Now this man had four virgin daughters who were prophetesses.”  Women could also have the spiritual gift of prophecy, but they could never exercise that gift in teaching a man.  This is why Agabus had to come down from Judea and give the prophecy rather than Philip’s daughters being able to give the prophecy to Paul.)


c.  This is a first class condition, which means that there were men and women at the time Paul wrote who had the spiritual gift of prophecy.  However, this spiritual gift only lasted until the canon of Scripture was completed and it was not even close to completion yet.  In fact, the best epistles had not yet been written.


d.  Paul then states his conclusion: use your spiritual gift in agreement with the Bible doctrine you have learned.



(1)  All spiritual gifts, not just prophecy must be used in agreement with the word of God.  This means that we must learn the word of God first, before we can use our spiritual gift in agreement with the doctrine.



(2)  We cannot use our spiritual gift in agreement with something we do not know.  Everything we do in the spiritual life must be done in agreement with the word of God.  There is only one “doctrine” and it is the doctrine of the word of God, that is, the doctrine of the thinking of Christ, which lives and abides forever.



(3)  We are to function in the use of our spiritual gift in agreement with doctrine.  This implies that we must live our entire spiritual life in agreement with doctrine.



(4)  In order to perform this command, we must be transformed by the renewal or renovation of our thinking.  When we execute this command, we prove what the will of God is, namely, the good, the pleasing, and the complete.


(5)  It is impossible to execute this command unless we stop thinking of self in terms of arrogance beyond what we ought to think.
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