Romans 12:3



- is the inferential use of the postpositive conjunction GAR, meaning “So, Then, Therefore, Certainly, By all means.”  With this we have the first person singular present active indicative from the verb LEGW, which means “I say, speak.”


The present tense is an aoristic present, which is a simple expression of undefined action in present time as a fact without reference to its progress.


The active voice indicates that Paul is producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition DIA plus the ablative of means from the feminine singular article and noun CHARIS, which means “by virtue of the grace Rom 12:3; Gal 1:15; 3:18; 4:23; Phile 22.”
  This is followed by the appositional genitive from the feminine singular articular aorist passive participle from the verb DIDWMI, which means “to be given.”


The aorist tense is a culminative aorist, which emphasizes the results of the all that Paul has received from the grace of God by way of explanation of the spiritual life or way of thinking of the Church Age believer.


The passive voice indicates that Paul received the action of being given the ability to understand the importance of arrogance versus humility as a part of the spiritual life.


The participle is circumstantial and precedes the action of the main verb “to speak.”  Paul received his understanding about grace, humility, doctrine, etc. before he ever started teaching it.  You cannot teach what you have not previously learned.

Then we have the dative of indirect object from the first person singular personal pronoun EGW, which means “to me” and refers to Paul.  This is followed by the dative of indirect object from the masculine singular adjective PAS, meaning “to everyone” and referring to all the members of the Roman church and by extension all of us.  This is followed by the dative of indirect object from the articular present active participle from the verb EIMI, meaning “to be = who is.” 


The article is used as a relative pronoun and refers back to “everyone.”


The present tense is an aoristic present for a present fact without reference to its progress.


The active voice indicates that the members of the Roman church produce the action of being what they are.


The participle is circumstantial.

Then we have the preposition EN plus the locative of place from the second person plural personal pronoun SU, meaning “among you.”

“Therefore I say by virtue of the grace which has been given to me to everyone who is among you”
- is the negative MĒ, meaning “not” but used with the present active infinitive of the verb HEPERPHRONEW to form an imperative of prohibition.  The verb means “think too highly of oneself, be haughty (in wordplay with ).”


The present tense is a descriptive present for what is now going on, and Paul is making a demand that it stop.


The active voice indicates that everyone in the Roman church is commanded to stop producing the action of thinking too highly of themselves.


The infinitive is an independent infinitive (Homeric Greek) used with the negative MĒ to stop an action already in progress.  It is used instead of the present imperative for great drama and emphasis.

Then we have the preposition PARA, meaning “in comparison to, more than, beyond”
 plus the accusative of comparison from the neuter singular relative pronoun HOS.  “A demonstrative pronoun is frequently concealed within the relative pronoun in such a way that both pronouns stand in the same case.  A preposition governing the relative belongs in certain passages to the (omitted) demonstrative pronoun alone: Rom 12:3; Gal 1:8; 1 Cor 10:13; 2 Cor 12:6; Phile 21.”
  The relative concealing a demonstrative pronoun is translated “that which” or “what.”  This is followed by the third person singular present active indicative from the impersonal verb DEI, meaning “to be necessary; of that which one should do: one ought or should.”


The present tense is an aoristic present, which presents the action as a fact without reference to its progress.


The active voice indicates that every believer in the Church Age is commanded to produce the action of thinking of themselves only as they ought to think.


The indicative mood is declarative for a dogmatic statement of fact.

With this we have the present active infinitive from the verb PHRONEW, which means “to have an opinion with regard to something, to think, form/hold an opinion, judge.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that every believer in the Church Age is expected to have a certain way of thinking, which is within the bounds and limitations of what God expects.


The infinitive is a complementary infinitive, which is used with certain verbs (such as DEI) to complete their meaning.
“stop thinking of self in terms of arrogance beyond what you ought to think,”
- is the strong adversative conjunction ALLA, meaning “but” plus the present active infinitive from the verb PHRONEW, which means “to think; to give careful consideration to something, set one’s mind on, be intent on.”


The present tense is a customary present for what is reasonably expected to occur.  This is also a tendential present for what is proposed but not yet taking place.  This is also a static present for what should happen throughout our spiritual life.


The active voice indicates that all believers are to produce the action.


The infinitive is an independent infinitive of command, used in place of the present imperative for emphasis and dramatic effect.

Then we have the preposition EIS plus the accusative of purpose from the neuter singular article and present active infinitive from the verb SWPHRONEW, which means “(1) to be able to think in a sound or sane manner, be of sound mind.  It is used of mental health to be in one’s right mind, Mk 5:15; Lk 8:35; 2 Cor 5:13, “For if we have been ‘out of our mind,’ [it is] for God’s benefit.  If we are reasonable, [it is] for your benefit;” (2) to be prudent, with focus on self-control, be reasonable, sensible, serious, keep one’s head Tit 2:6, “In a similar manner exhort the new believers to be sensible.” 1 Pet 4:7, “But the end of all things is near.  Therefore, be self-controlled and calm for the purpose of prayers.”  It is used especially of women: to be chaste, virtuous.”
  Here it means to “be rational” in thinking without illusion, which means no arrogance, no unrealistic expectations, prudent, sensible, and reasonable.


The preposition EIS plus the accusative of purpose should be translated “for the purpose of.”


The present tense is a durative present for what should occur throughout the spiritual life of the believer.


The active voice indicates that all believers are to produce the action.


The infinitive is an infinitive of purpose.
“but think for the purpose of being rational,”
- is the dative of indirect object from the adjective HEKASTOS, used as a substantive and meaning “to each one” and referring to each believer.  Then we have the comparative use of the conjunction HWS, meaning “as” followed by the nominative masculine singular subject from the article and noun THEOS, meaning “God.”  Then we have the third person singular aorist active indicative from the verb MERIZW, which means “to make an allotment; distribute something to some people; deal out, assign, apportion.”


The aorist tense is a culminative aorist, which gathers what God has done in grace for each of us in its entirety and regards it from the standpoint of its results.


The active voice indicates that God produced the action of distributing a portion of blessing to each and every Church Age believer.


The indicative mood is declarative for a simple statement of fact.

This is the followed by the accusative direct object from the neuter singular noun METRON, which means “measure; the result of measuring, quantity, number; used figuratively meaning:  as God has apportioned the measure of faith.”
  It means “a measure or rule (= a standard); a measure of content, whether solid or liquid; measure, length, size; due measure or limit, proportion.”
  Finally, we have the ablative of source from the feminine singular noun PISTIS, used in its passive sense, meaning “what is believed” or “from doctrine.”
“as God has assigned to each one the standard from doctrine.”
Rom 12:3 corrected translation
“Therefore I say by virtue of the grace which has been given to me to everyone who is among you stop thinking of self in terms of arrogance beyond what you ought to think, but think for the purpose of being rational, as God has assigned to each one the standard from doctrine.”
Explanation:
1.  “Therefore I say by virtue of the grace which has been given to me to everyone who is among you”

a.  Based upon Paul’s previous two commands to offer our bodies as a living, holy sacrifice well-pleasing to God and to be transformed by the renewal of our thinking, he comes to another conclusion pertinent to the Roman church and by application to all of us.


b.  Paul makes another demand on our volition, and this demand is based upon the grace of God which has been given to Paul to teach all of us.


c.  Every believer enters the Christian life with some problem of arrogance.  Every believer had an old sin nature as an unbeliever and that sin nature continues to function and seek control of the soul after we believe in Christ.


d.  Since the primary mental attitude sin is arrogance, everyone has some form of arrogance in their soul.  One of the major functions of the spiritual life is to remove the garbage of arrogance from the soul of the believer during his spiritual life.


e.  Once most of the arrogance is removed, the believer has spiritual capacity righteousness, which is a right attitude toward people and things in life, so that we are not motivated by arrogance, but by grace.


f.  Paul understood this only too well, since he had a tremendous amount of arrogance that had to be removed from his soul because of his background as a Pharisee.


g.  Paul realized that he was what he was by the grace of God.  He knew he did not deserve to be a believer in Christ, nor to be God’s personal spokesman to the Gentile world, the center of which was the city of Rome.  Paul knows that he had a tremendous problem with arrogance and his thinking had to be completed transformed by God.  He also knows that every other believer that comes into the spiritual life also has a problem with arrogance and has to be transformed by God the Holy Spirit’s teaching.


h.  This transformation is a grace operation all the way.  God provides everything we need to change our thinking from the systems of arrogance in Satan’s cosmic system to the systems of grace in God’s plan for our life.


i.  The grace of God provides the privacy of the local church, the spiritual gift of pastor-teacher to communicate in human language we can comprehend, and the ministry of God the Holy Spirit to teach our human spirits.  The thinking into which the grace of God wants us to be transformed is now commanded by God through the ministry of Paul.

2.  “stop thinking of self in terms of arrogance beyond what you ought to think,”

a.  Because God wants us to serve Him rationally by being transformed in our thinking, we have to remove arrogance from our soul.  Arrogant thinking is irrational thinking.  Grace thinking is rational thinking.


b.  All believers think in terms of arrogance at some time.  Therefore, the command is given to stop doing something when we are doing it.


c.  We cannot grow in grace as long as we think in terms of arrogance.  Arrogance blinds us to reality and feeds our unrealistic expectations.  Arrogance keeps us out of fellowship with God, but it also prevents our spiritual growth and our capacity to appreciate and be grateful for the truth and reality that does exist.


d.  Arrogance is thinking out-of-bounds.  It is thinking beyond what we ought to think.  Arrogance is thinking about self.  It is pre-occupation with self.  Arrogance only thinks about self.  It has no regard, consideration, or care about others.


e.  Love is thinking about others rather than thinking about self and what others can do for us.  The purpose of the spiritual life is to teach the believer the meaning and importance of love versus the uselessness and vanity of arrogance.


f.  The arrogant person only thinks about self; they do not care about you.  Marriage to an arrogant person is a lifetime of total misery.  They never care about you, they only care about themselves.


g.  God is trying to teach us how to stop being self-possessed, self-centered, and pre-occupied with self.  Until we stop thinking only about ourselves, we can never execute the spiritual life by having a reciprocal love for God and an unconditional love toward others, let alone having a personal love for someone else.


h.  The first thing we must do to execute this command is to name or acknowledge our arrogance to God as a function of the recovery procedure of the spiritual life, 1 Jn 1:9.  The recovery procedure of the spiritual life puts us back into fellowship with God and gives us the opportunity and motivation to once again face life on the basis of humility and grace orientation.


i.  Being filled with the Spirit, we can now benefit from the teaching ministry of the Holy Spirit and grow in grace and the knowledge of our Lord and Savior Jesus Christ, 2 Pet 3:18.  Now we begin removing the garbage of arrogance from our soul and replacing it with the word of God, which is alive and powerful and a critic of the thoughts and intents of our thinking.

3.  “but think for the purpose of being rational,”

a.  Instead of being arrogant in our thinking, we can think rationally without illusion.


b.  Arrogance and pre-occupation with self is an illusion.  It is unrealistic and has resultant unrealistic expectations.  When these unrealistic expectations are not met, and they are never met, we become frustrated, angry, bitter, etc.  No one who is frustrated, angry or bitter is rational.


c.  The purpose of our thinking in the spiritual life is to think rationally.  That means that emotion can enjoy and appreciate things in life, but emotion does not control the life, nor is it the basis of executing the spiritual life.


d.  We are commanded to think, not emote our way through life.  We are commanded to think rationally, sensibly, and be self-controlled in our thinking.


e.  Rational thinking means being objective in our thinking.  Rational thinking means being considerate toward others in our thinking and actions.  Rational thinking means thinking about others before we think about ourselves.  Rational thinking means love of others rather than love of self.  Rational thinking is thinking the principles, doctrines, virtues, and values of the word of God rather than the thinking of this world, which is perishing.


f.  1 Cor 3:19, “For the wisdom of this world is foolishness before God.”  The wisdom of this world is built upon arrogance and pre-occupation with self.  Isa 55:8-9, “‘For My thoughts are not your thoughts, nor are your ways My ways,’ declares the Lord.  ‘For as the heavens are higher than the earth, so are My ways higher than your ways and My thoughts than your thoughts.’”  The thoughts of God are love, happiness, grace, humility.  The thoughts of mankind are selfishness, desire, greed, hatred, all motivated by arrogance.  And all these things are totally irrational.
4.  “as God has assigned to each one the standard from doctrine.”

a.  We are to think as God has assigned to each of us to think.  God has a standard by which we are to think.  That standard is Bible doctrine—the word of God in our souls.


b.  God has given all of us the same, perfect standard by which to think.  We all have the same privilege and opportunity to think the thoughts of our Lord Jesus Christ.  We all have the thinking of Christ, 1 Cor 2:16, and this is the one and only standard by which we are to think.


c.  God’s standard is a grace standard based upon His love and care for us.  Therefore, we have no right to think in terms of arrogance and must stop doing so.  Instead we are to think in terms of grace and love as God has assigned to each of us this task to accomplish in our spiritual life.


d.  We have a primary objective in life—to think as our Lord thought.  The primary thought of our Lord was his love for all of us.  The objective of the spiritual life is to transform our thinking from arrogant pre-occupation with self to humble love for God and gracious love for others.  This cannot happen overnight, nor can it happen apart from the teaching ministry and fellowship of the Holy Spirit.


e.  God has assigned us a perfect standard of thinking and provided everything necessary for us to attain the goal of that thinking.


f.  Some people want to change their thinking from arrogance to love and others do not.  We all get to make that choice, and that decision determines the life we lead and the amount of happiness we have in life.  Those who learn to think in terms of love and stop thinking in terms of arrogance are the happiest people in the world.  Those who refuse to think in terms of love and continue to think in terms of arrogance are always miserable and never understand why.  Now we know and are without excuse for our own self-induced misery.


g.  If you don’t want to be miserable the rest of our life, then stop thinking in terms of arrogance beyond what you ought to think, but think for the purpose of being rational without illusion as God has assigned to you the one and only unique standard of thinking from the source of the word of God in your soul.
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