Romans 12:17


- is the locative of time from the masculine singular adjective MEDEIS, which is used as an adverb of time.  Literally it means “not at any time,” but as an adverb can be translated “Never.”  Then we have the accusative direct object from the neuter singular adjective KAKOS, meaning “pertaining to being socially or morally reprehensible, bad, evil; evil-doer Phil 3:2; of human characteristics, actions, emotion, plans, etc.́ evil thoughts Mk 7:21; base desire Col 3:5; bad deed Rom 13:3; evil associations 1 Cor 15:33; evil, wrong what is contrary to custom or law; Rom 7:21; 16:19; 1 Cor 13:5; Heb 5:14; 1 Pet 3:10f; Rom 1:30; 1 Cor 10:6; 1 Tim 6:10; 2 Cor 13:7; 1 Pet 3:12; Rom 13:4; Rom 7:19; 13:4b; 2 Cor 2:9; pertaining to being harmful or injurious, evil, injurious, dangerous, pernicious, of things or conditions Tit 1:12; Rom 14:20;  evil, harm, wrong Rom 12:21; Rom 13:10; 2 Tim 4:14  Rom 12:17; 1 Thes 5:15; 1 Pet 3:9.”
  Then we have the preposition ANTI plus the ablative of exchange from the neuter singular adjective KAKOS, meaning “in exchange for evil.”  This is followed by the nominative second person masculine plural present active participle from the verb APODIDWMI, which means “to give back, return, pay back, whether in a good or bad sense, render, reward, recompense, Mt 6:4, 6, 18; Rom 2:6; 2 Tim 4:14; evil with evil Rom 12:17; 1 Thes 5:15; 1 Pet 3:9.”

“Never pay back evil for evil.”
- is the nominative masculine second person plural present middle participle from the verb PRONOEW, which means “to give careful thought to, take thought for, take into consideration, or have regard for;”
  “to think about something ahead of time, with the implication that one can then respond appropriately - ‘to give attention beforehand, to have in mind to do, foresight.’”


The present tense is a customary present for an action that is reasonably expected to occur.  This is also a durative present for what should take place throughout our spiritual life.


The middle voice places emphasis on the believer as the one producing the action in their own interest.


The participle is used as an imperative of command.

Then we have the accusative direct object from the neuter plural adjective KALOS, used as a substantive and meaning “morally good, noble, praiseworthy, contributing to salvation, morally unobjectionable, blameless, or excellent.”
  “As an adjective “noble” describes persons or things possessing outstanding qualities. “Noble” can also denote superior moral qualities, as when it describes words of truth and wisdom, magnanimous deeds, honorable conduct, Rom. 12:17.”

This is followed by the improper preposition ENWPION with the adverbial genitive of place from the masculine plural adjective PAS, meaning “all” and the noun ANTHRWPOS, meaning “in the sight of all men.”
“Give careful consideration to honorable conduct in the sight of all men.”
Rom 12:17 corrected translation
“Never pay back evil for evil.  Give careful consideration to honorable conduct in the sight of all men.”
Explanation:
1.  “Never pay back evil for evil.”

a.  We are to have reciprocal love for God, not seek reciprocation against others. 


b.  Vengeance belongs to the Lord; we have no right to take revenge for the wrongs done to us.



(1)  Prov 20:22, “Do not say, ‘I will repay evil’; wait for the Lord, and He will save you.”



(2)  Prov 24:29, “Do not say, ‘Thus I shall do to him as he has done to me; I will render to the man according to his work.’”



(3)  Rom 12:19, “Never take your own revenge, beloved, but leave room for the wrath of God, for it is written, ‘Vengeance is Mine, I will repay,’ says the Lord.”



(4)  Dt 32:35, “Vengeance is Mine, and retribution, In due time their foot will slip; For the day of their calamity is near, And the impending things are hastening upon them.”



(5)  Ps 94:1, “O Lord, God of vengeance, God of vengeance, shine forth!”  The vengeance of God is never a sin, because God’s vengeance is always done from the motivation of perfect love, and the function of perfect righteousness and justice.



(6)  1 Thes 4:6, “so that he not transgress and take advantage of his fellow-believer [the wife] in this matter, because the Lord is an avenger concerning all these things, just as also we have previously mentioned and solemnly testify.”



(7)  Heb 10:30, “For we know Him who said, ‘Vengeance is Mine, I will repay.’ And again, ‘The Lord will judge His people.’”


c.  When we attempt to take revenge, we receive the divine discipline for our own sin, but also stop the discipline that should have gone to the other person.  We get in the way of God’s justice, so that the justice of God cannot punish the person while we are in the act of punishing them as well.  That would be double punishment and unfair to the person involved.  Therefore, God cannot punish the sinfulness and evil of the person on whom we seek revenge.


d.  God punishes far better than we will ever be able to punish.  Often we simply want the person to die, which may not be the best possible punishment.  It might be better to allow the person to live longer, so that their punishment can be drawn out over a long period of time.  God knows what He is doing.  We need to get out of His way.


e.  Paying back evil for evil means we are using evil to solve the problems of life.  God has provided us problem solving devices for the Christian life, and evil is not one of them.  Evil does not solve problems; it only creates greater problems.  Paying back someone with evil only makes our own situation worse.  We only hurt ourselves more when we seek revenge.


f.  Revenge motivation and revenge function are part of the arrogance complex of sins and become evil, when they are used to resolve a problem created by evil.  We cannot compromise with evil without committing evil.  Seeking revenge against an evil person or evil act is evil.


g.  Seeking justice from the Supreme Court of Heaven against an evil person or evil act is the proper use of the laws of divine establishment.  Put the matter in the Lord’s hands  and let Him do what is right, just, fair, and good.
2.  “Give careful consideration to honorable conduct in the sight of all men.”

a.  Paul uses almost the exact same phrase  (...… …) in2 Cor 8:21, “For we take into consideration what is morally unobjectionable (good, noble, blameless, praiseworthy) not only in the sight of the Lord but also in the sight of men.”


b.  Paul is careful to avoid being blamed for impropriety by others.  We are expected to maintain our honor, integrity, and virtue.


c.  Everything we do should be morally unobjectionable to others.  Everything we do should be divine good.  Everything we do should reflect the highest nobility of spiritual royalty.  Everything we do should be blameless and praiseworthy.


d.  This should be applied in two areas of life: the spiritual area and the human area.  We should do the honorable thing not just because we represent Christ, but also because it is the right thing to do from the standpoint of our personal integrity and virtue.


e.  We are certainly answerable to God for our actions, but we are also answerable to mankind.  For example, defrauding others is not only a sin but also a crime.  We are answerable not only to the Supreme Court of Heaven, but also to human courts of law.


f.  Obviously what we do in the sight of our Lord Jesus Christ is far more important than what we do in the sight of mankind.  But both areas are important as far as God is concerned.


g.  We are not to be men-pleasers, but we are expected by God to do what is honorable and right in the sight of men.
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