Romans 11:9


- is the adjunctive used of the conjunction KAI, which “introduces another thought into the discussion” (Young, p. 188) and should be translated “Also.”  With this we have the nominative subject from the masculine singular proper name DAUID, which is transliterated as “David.”  Then we have the third person singular present active indicative from the verb LEGW, which means “to say.”


The present tense is a static present for a state or condition that perpetually exists.


The active voice indicates that David produces the action in what he has written in Scripture.


The indicative mood is declarative for the reality of what the Scripture says.

“Also David says,”

- is the third person singular aorist middle optative from the verb GINOMAI, which means “to become; be.”


The aorist tense is a futuristic aorist, which indicates an event which has not in fact happened but is so certain to happen that it is depicted as though it had already happened.


The middle voice is an intensive middle which lays great stress and places great emphasis on the unbelieving Jew as the subject producing the action.


The optative mood is a voluntative optative, which is used to express a wish for the future.

With this we have the nominative subject from the feminine singular article and noun TRAPEZA, which means “a table.”  With this we also have the possessive genitive from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “their.”

“‘May their table be”

- is the preposition EIS plus the accusative as a substitute for the predicate nominative from the feminine singular noun PAGIS, which literally means “a snare, a trap, but is used figuratively for that which causes one to be suddenly endangered or unexpectedly brought under control of a hostile force.”
  Then we have the connective KAI, meaning “and” followed by the preposition EIS plus the accusative of the feminine singular noun THERA, meaning “a net, a trap.”  Then we have the connective KAI, meaning “and” followed by the preposition EIS plus the accusative of the neuter singular noun SKANDALON, meaning “that which causes offense or revulsion and results in opposition, disapproval, or hostility, fault, stain etc.; “In him there is no stain or fault 1 Jn 2:10; The crucified Christ is a  to Judeans 1 Cor 1:23;   the stumbling-block of the cross, i.e. that which, in the preaching about the cross, arouses opposition, Gal 5:11; “They will gather out of his kingdom everything that is offensive,” Mt 13:41.”
  This is followed by the connective KAI, used to introduce a conclusion, meaning “and so” followed by the preposition EIS plus the accusative of the neuter singular noun ANTAPODOMA, meaning “retribution, recompense.”
  Finally, we have the dative of indirect object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun and translated “to them.”
“a snare and a trap and a stumbling block and so a retribution to them.’”

Rom 11:9 corrected translation
“Also David says, ‘May their table be a snare and a trap and a stumbling block and so a retribution to them.’”
Explanation:
1.  “Also David says,”

a.  Paul continues with a second illustration from the Old Testament.  He quotes David in the Psalms.


b.  This is a partial quote and partial paraphrase from Ps 69:22 (Ps 68:23 in the LXX), “May their table before them become a snare; and when they are in peace, may it become a trap.”
2.  “‘May their table [spiritual heritage of Israel] be”

a.  The key word in interpreting this passage is the word “table.”  It is obviously not used literally, but figuratively.  Therefore, we must determine to what this figure refers.


b.  So first, we must consider the context of Ps 69.



(1)  This Psalm has two applications.




(a)  It applies to David during his life, when he was in exile from Jerusalem and suffering installment discipline from the Lord for his sins of murder, adultery, and disobedience of the will of God.




(b)  But there are also key phrases that apply to the humanity of Christ during His first advent.  This is what Paul has in mind as he writes.



(2)  The key phrases that apply to our Lord are:




(a)  Ps 69:6, “May those who wait for You not be ashamed through me; may those who seek You not be dishonored through me,”




(b)  Ps 69:7, “Because for Your sake I have borne reproach; dishonor has covered my face.”




(c)  Ps 69:8, “I have become estranged from my brothers and an alien to my mother's sons.”




(d)  Ps 69:9, “For zeal for Your house has consumed me, and the reproaches of those who reproach You have fallen on me.”  This is quoted of our Lord in Jn 2:17, when He threw the money-changers out of the Temple.




(e)  Ps 69:21, “They also gave me gall for my food and for my thirst they gave me vinegar to drink.”  Mt 27:34; Mk 15:23, 36; Jn 19:28-30.



(3)  The ark of the covenant was called a table, Ex 25:23.



(4)  Eating at someone’s table was a metaphor for sharing in their blessing and prosperity, 1 Kg 18:19; Neh 5:17; Ps 23:5, “You prepare a table before me in the presence of my enemies; You have anointed my head with oil; My cup overflows.”



(5)  It is used metaphorically for blessing in Ps 78:19, “Then they spoke against God; they said, ‘Can God prepare a table in the wilderness?’”



(6)  The table is also used as a metaphor for the worship of demon gods, Isa 65:11, “But you who forsake the Lord, who forget My holy mountain, who set a table for Fortune, and who fill cups with mixed wine for Destiny,”



(7)  The table of the Lord is also used figuratively for rejection of the salvation and spiritual life of Israel in Mal 1:7, “You are presenting defiled food upon My altar.  But you say, ‘How have we defiled You?’ In that you say, ‘The table of the Lord is to be despised.’” And Mal 1:12, “But you are profaning it, in that you say, ‘The table of the Lord is defiled, and as for its fruit, its food is to be despised.’”



(8)  The table of the Lord is used figuratively for eternal rewards and blessings, Lk 22:30, “that you may eat and drink at My table in My kingdom, and you will sit on thrones judging the twelve tribes of Israel.”



(9)  The table of the Lord is the spiritual heritage of salvation through faith in Christ and the spiritual life of the Church, 1 Cor 10:21, “You cannot drink the cup of the Lord and the cup of demons; you cannot partake of the table of the Lord and the table of demons.”


c.  Therefore, the table of Israel is the spiritual blessing of Israel, which is the spiritual heritage of Israel.  And the spiritual heritage of Israel is faith, trust, and confidence in the God of Israel, the Lord Jesus Christ.


d.  So David is asking that the spiritual heritage of Israel—faith alone in Christ alone—may become the snare, the trap, and the stumbling block, which snares, entraps, and trips up the unbelieving Jew.
3.  “a snare and a trap and a stumbling block and so a retribution to them.’”

a.  A snare, a trap, and a stumbling block were all things into which a person walked.


b.  Walking is a metaphor for one’s manner of life.


c.  So David was asking that the unbelieving Jews be trapped by their own manner of life, which was rejection of Christ.


d.  The unbelieving Jew got caught up in their own manner of life in keeping the Mosaic Law, so that they refused to believe in Christ.  They were held captive by their own continuous bad decisions to reject Jesus Christ as savior.


e.  Their life of works-righteousness became a trap that held them fast.


f.  They stumbled over the humanity of Jesus Christ in the First Advent and became ensnared and trapped by their own rejection of Christ.


g.  The result is that their manner of life would become a retribution to them, that is, a recompense for their life of negative volition to the gospel and rejection of the truth.
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