Romans 11:4
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- is the strong adversative conjunction ALLA, meaning “But” with the accusative direct object from the neuter singular interrogative pronoun TIS, meaning “what.”  Then we have the present active indicative from the verb LEGW, which means “to say.”


The present tense is a static present for a condition or state that perpetually exists in the word of God.


The active voice indicates that the Scripture produces the action of telling us something.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the dative of indirect object from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “to him” and referring to Elijah.  Then we have the nominative subject from the masculine singular article and noun CHRĒMATISMOS, which means “the content of a divine revelation or utterance﻿: ‘divine revelation, revelation from God;’”
 “a divine statement, answer.”
“But what does the divine answer say to him?”

- is the first person singular aorist active indicative from the verb KATALEIPW, which means “to cause something to remain in existence or be left over, leave over; see to it that something is left: I have kept 7,000 men for myself Rom 11:4.”


The aorist tense is a culminative aorist, which gathers the action into a whole and looks at it from the standpoint of its completed action or result.


The active voice indicates that God has produced the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the dative of indirect object and advantage from the first person masculine singular reflexive pronoun EMAUTOU, which means “in My own interest” or “for My own benefit.”  The translation “for Myself” is fine as long as we remember that our Lord did this in His own interest and for His own benefit.  This is followed by the accusative direct object from the masculine singular adjective HEPTAKISCHILIOI, which means “seven thousand” and the noun ANĒR, which means “honorable men” and not just an ANTHRWPOS = man.
“‘I have kept for Myself seven thousand honorable men,”

- is the nominative subject from the masculine plural qualitative relative pronoun HOSTIS, which is used “to emphasize a characteristic quality, by which a preceding statement is to be confirmed.”
  It takes the place of the relative pronoun HOS, and can be translated “who,” but we must remember that these are honorable men who are of such a quality that they have or have not done something.  Then we have the absolute negative OUK, meaning “not” plus the third person plural aorist active indicative from the verb KAMPTW, which means “to bend.”


The aorist tense is a culminative aorist, which looks at the result of these men’s spiritual life.


The active voice indicates that these honorable believers have not produced the action.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the accusative direct object from the neuter singular noun GONU, which means “a knee.”  Finally, we have the dative of indirect object from the feminine singular noun BAAL, which means “to Baal.”
“who have not bowed a knee to Baal.’”

Rom 11:4 corrected translation
“But what does the divine answer say to him?  ‘I have kept for Myself seven thousand honorable men, who have not bowed a knee to Baal.’”
Explanation:
1.  “But what does the divine answer say to him?”

a.  Elijah complained to God that there was nothing but negative volition among the Jews, the unbelievers had killed all of God’s communicators, and now he was the only one left and they were trying to kill him also.  Therefore, he asks God to take his life.  If Ahab and Jezebel were attempting to kill him and they probably were, why ask God to take his life?  Why not ask God for protection or the privilege of glorifying Him in death?


b.  Elijah was acting like a believer with no doctrine in his soul.  This can happen to any of us, when emotion takes control of our soul.


c.  But God does not honor Elijah’s emotional request from self-pity.  Instead he tells Elijah the truth about what is going on.  God gives us the answer, even when we don’t deserve an answer.

2.  “‘I have kept for Myself seven thousand honorable men,”

a.  Elijah was not alone.  Jesus Christ was protecting 7000 other honorable believers in the northern kingdom of Israel.  Not only this but there were the 100 prophets of the Lord that Obadiah had safely hidden in caves, who were also a part of the Lord’s protection.


b.  It was a time of great historical disaster and negative volition in the northern kingdom of Israel because of a reversionistic king (Ahab) and his unbeliever wife (Jezebel).  There was tremendous negative volition to the word of God by most of the people, but there was still a remnant of positive believers protecting the nation.


c.  Jesus Christ controls history, and He does so because of the volition of believers who continue to respect, love, and serve Him by not giving in to the cosmic system and the sin nature.


d.  The negative volition of others is no excuse for our negative volition.  When everyone else is rejecting God, it is time for us to stand out as positive to God.  Historical crisis is our opportunity to demonstrate our allegiance to our Lord Jesus Christ.  It is no time for self-pity, emotional control of the soul, and fear controlling the soul.


e.  God uses prepared men.  These 7000 honorable men were prepared for the crisis by the Bible doctrine they learned prior to the crisis.   The Lord will use these 7000 men to evangelize the next generation, after the reign of Ahab and after his wife died the sin unto death.  Elijah was given the honor of announcing the sin unto death to Ahab and his wife.  Ahab rebounded and recovered; his wife died the sin unto death.  1 Kg 21:20-29:  “Ahab said to Elijah, ‘Have you found me, O my enemy?’ And he answered, ‘I have found you, because you have sold yourself to do evil in the sight of the Lord.  Behold, I will bring evil upon you, and will utterly sweep you away, and will cut off from Ahab every male, both bond and free in Israel; and I will make your house like the house of Jeroboam the son of Nebat, and like the house of Baasha the son of Ahijah, because of the provocation with which you have provoked Me to anger, and because you have made Israel sin.’  Of Jezebel also has the Lord spoken, saying, ‘The dogs will eat Jezebel in the district of Jezreel.  The one belonging to Ahab, who dies in the city, the dogs will eat, and the one who dies in the field the birds of heaven will eat.’  Surely there was no one like Ahab who sold himself to do evil in the sight of the Lord, because Jezebel his wife incited him.  He acted very abominably in following idols, according to all that the Amorites had done, whom the Lord cast out before the sons of Israel.  It came about when Ahab heard these words, that he tore his clothes and put on sackcloth and fasted, and he lay in sackcloth and went about despondently.  Then the word of the Lord came to Elijah the Tishbite, saying, ‘Do you see how Ahab has humbled himself before Me? Because he has humbled himself before Me, I will not bring the evil in his days, but I will bring the evil upon his house in his son's days.’”


f.  The title “honorable men” indicates that these men were not only believers, but mature believers, which means that they formed the pivot or remnant according to the election of grace that preserved the nation in a time of great apostasy.

3.  “who have not bowed a knee to Baal.’”

a.  These men were honorable because they did not give in to the worship of the demon god BAAL.



(1)  “Baal is called Hadad or is used in a compound form of Hadad, the Semitic storm-god of the ancient Near East who was perhaps universally known in the ancient world.  The two names are employed as though they belonged to the same god, giving a strong indication that the characteristics of Baal were similar to those of Hadad.  Hadad’s mission, as well as his symbol (the bull, a symbol of fertility), was assumed by the Canaanite Baal. Baal is further mentioned as “son of Dagan,” the fertility-god, who was also worshiped by the Philistines (Jud. 16:23; 1 Sam 5:2).  His close relationship to Hadad and Dagan leaves no doubt that Baal was considered the fertility-god of the Ugaritic religion.


(2)  As the word in Hebrew also means “possessor,” however, it is quite possible that when used in a religious sense the name signified the god of a particular area of land or soil. Thus the forms under which Baal was worshiped were necessarily as numerous as the communities that worshiped him. Each locality had its own Baal or divine lord who frequently took his name from the city or place to which he belonged. Hence there were Baal-meon (“Baal of Meon,” Num 32:38), Baal-hermon (“Baal of Hermon,” Jud 3:3), Baal-hazor (“Baal of Hazor,” 2 Sam 13:23), Baal-Peor (“Baal of Peor,”Num 25:3). At other times the title was affixed to the names of an individual god; thus there were Bel-Marduk (“the lord Marduk”) at Babylon, Baal-Melqart at Tyre, and Baal-gad (Josh 11:17) in the north of Palestine. Occasionally the second element was a noun, as in Baal-berith (“lord of the covenant,” (Jud 9:4), Baal-zebub (“lord of flies,” 2 Kg 1:2).



(3)  During the time of Balaam and Balak, Baal was worshipped in Moab (Num 22:41).  During Ahab’s reign, however, the name became associated with the worship and rites of the Tyrian deity introduced into Samaria by Jezebel, and its idolatrous associations accordingly caused it to fall into disrepute. Hosea (2:16) declares that henceforth the God of Israel should no longer be called Baali, “my Baal,” and that the “names of the Baals … shall be mentioned by name no more” (2:17).


(4)  Temples of Baal at Samaria and Jerusalem are mentioned in 1 Kg 16:21 and 2 Kg 11:18. They had been erected at the time when the Ahab dynasty endeavored to fuse the Yahweh worshipers and the Baal worshipers into a single people under the same national Tyrian god. Altars on which incense was burned to Baal were erected in the streets of Jerusalem (Jer 11:13), apparently on the flat roofs of the houses (Jer 32:29).  The temple of Baal contained an image of the god in the shape of a pillar (2 Kg 10:26f).  In the reign of Ahab, Baal was served by 450 priests (1 Kg 18:19), as well as by prophets (2 Kg 10:19).  The ordinary offering made to the god consisted of incense (Jer 7:9). On extraordinary occasions the sacrifice was a human being (Jer 19:5). At times the priests worked themselves into a state of ecstasy and slashed themselves with knives as they danced (1 Kg 18:26, 28).


(5)  Being fully aware of the religious danger of the Baal cult to Israel, the prophet Elijah challenged Ahab, his pagan wife Jezebel, the prophets of Baal, and Baal himself (1 Kg 18:20–29). The blood purge against the Baal worshipers continued under the leadership of Jehu and finally concluded after King Jehoram was killed. Jezebel was thrown out of a window to be trampled by the soldiers’ horses, and the remaining Baal worshipers were slaughtered in the temple (2 Kg 9f). The cult was revived in Judah by Athaliah, Jezebel’s daughter (2 Chr 17:3; 21:6; 22:2).  After Athaliah was killed the temple of Baal was razed and the chief priest, Mattan, was slain before the altar (2 Kg 11:18).  Ahaz made molten images for the Baalim (2 Chr 28:2); and despite Hezekiah’s reformation his son Manasseh erected altars to Baal (2 Kg 21:3). During Josiah’s reform Hilkiah the chief priest was commanded to remove the vessels of Baal from the temple and destroy them as well as to depose all the idolatrous priests. Obviously, Baalism was and continued to be a pronounced threat to the Hebrews thoughout their history, perhaps more in Israel than in Judah.”


b.  Bowing the knee denotes “the adoration and veneration which is due to God alone and not to any idol; the recognition of God as the supreme judge (Rom 14:11) or the acknowledgment that Jesus, in his universal majesty and cosmic significance, is Lord of all (Phil 2:10).”
  (See also the Dictionary of New Testament Theology (1975–1978) Vol II, p 859.)

c.  God was telling Elijah, “Elijah, you are not the only one whom I can use or am using.  You are not irreplaceable.”  This is why God replaced Elijah with Elisha shortly after this.  None of us are irreplaceable in the plan of God.  The plan of God rolls forward with or without us.
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