Romans 11:22
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- is the inferential use of the postpositive conjunction OUN to introduce a conclusion, and translated “Therefore, Consequently, Accordingly.”  With this we have the second person singular aorist active imperative from the verb EIDON, meaning “to take special note of something, see, notice, note, consider, or ponder.”


The aorist tense is a constative aorist, which gathers the thinking of the Gentile believer into a single whole, but regards it as a fact without reference to its progress.


The active voice indicates that the arrogant Gentile believers of the Roman church are to produce the action.


The imperative mood is an imperative of command, making a direct positive demand on the volition of these believers.

Then we have the accusative direct object from the feminine singular noun CHRĒSTOTĒS, meaning “the quality of being helpful or beneficial, goodness, kindness, generosity.
  Compare Paul’s use of this word in Rom 2:4, “Or do you treat with contempt the riches of His kindness and clemency and patience, not knowing that God’s kindness leads you to a change of mind?” and Eph 2:7, “that He might show [make known through giving] in the coming ages [Millennium & eternal state] the surpassing riches of His grace in generosity toward us in Christ Jesus.”  With this we have the connective conjunction KAI, meaning “and” and the accusative direct object from the feminine singular noun APOTOMIA, which means “the severity.”  With both these nouns we have the possessive genitive from the masculine singular noun THEOS, meaning “of God.”

“Consequently, consider the goodness and the severity of God,”

- is the Attic Greek construction MEN…DE, meaning “on the one hand…on the other hand.”  With this we have the preposition EPI plus the accusative of relationship of hostile intent (meaning “to or against”) from the masculine plural articular aorist active participle from the verb PIPTW, which means “to fall.”


The article is used as a demonstrative and relative pronoun, meaning “those who fell.”


The aorist tense is a historical aorist, which looks at the historical fact of what has happened to the Jews in its entirety and states it as a fact without reference to its progress.


The active voice indicates unbelievers produce the action of falling from the grace of God in blessing by association with Jewish believers.


The participle is circumstantial.

Then we have the predicate nominative from the feminine singular noun APOTOMIA, which means “severity.”

“on the one hand severity to those who fell,”

- is the other half of the MEN…DE construction, meaning “on the other hand” with the preposition EPI plus the accusative of friendly relationship from second person singular personal pronoun SU, meaning “to you.”  With this we have the predicate nominative from the feminine singular noun CHRĒSTOTĒS, meaning “the goodness” plus the possessive genitive from the masculine singular noun THEOS, meaning “of God.” 

“but on the other hand the goodness of God to you,”

- is the third class conditional particle EAN, meaning “if and it may or may not be true.”  With this we have the second person singular present active subjunctive from the verb EPIMENW, which means “to continue in an activity or state, continue, persist (in), or persevere with the dative.”


The present tense is a descriptive present for what was now going on among some believers in the Roman church.


The active voice indicates that certain believers in Rome might produce the action of persisting in the sphere of goodness.


The subjunctive mood is used with the third class conditional particle to indicate a potential situation.

Then we have the locative of sphere from the feminine singular article and noun CHRĒSTOTĒS, which means “in the sphere of goodness.”
“if you persist in the sphere of goodness,”

 - is the “marker of cause or reason, because, since, for 1 Cor 14:12; 2 Cor 11:18; 13:3; otherwise Rom 3:6; 11:6, 22; 1 Cor 14:16; 15:29; 1 Cor 5:10; 7:14.”
  Then we have the adjunctive use of the conjunction KAI, meaning “also” with the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to the Gentile believers in Rome.  Finally, we have the second person singular future passive indicative from the verb EKKOPTW, which means “to cut so as to sever, to be cut off/down; to do away with, exterminate remove.”


The future tense is a predictive future, which states what will always take place under these conditions.


The passive voice indicates that any Gentile believers engaging in anti-Semitism will receive the action of being cut off by God by the sin resulting in death personally and the cycles of discipline nationally.


The indicative mood is declarative for a dogmatic statement of doctrine and fact.
“otherwise, you also shall be cut off.”

Rom 11:22 corrected translation
“Consequently, consider the goodness and the severity of God, on the one hand severity to those who fell, but on the other hand the goodness of God to you, if you persist in the sphere of goodness, otherwise, you also shall be cut off.”
Explanation:
1.  “Consequently, consider the goodness and the severity of God,”

a.  Paul comes to a conclusion based on everything he has said since verse 17.


b.  His conclusion is that he wants his congregation to think carefully about the character of God.  He wants them to stop and consider who and what God is and how He operates.


c.  God is inherently good.  This means God does what is right, always.  God is always fair.  God is consistent.  God is reliable and faithful; He always does the same thing under a given set of circumstances.  For example, He always blesses those who bless Israel and He always curses those who curse Israel.  God is kind, patient, gracious, thoughtful, considerate, and the total epitome of love.  God is forgiving to those who accept His love and believe in Him.


d.  God is also just in the execution of His severity.  God is also fair, just, and righteous in His punishment of those who do wrong.  God condemns all sin regardless of who, when, where, or how it is committed.  God judges all human good and evil, and accepts nothing we do in a state of sinfulness as worthy of any blessing.  God punishes sin in those whom He loves.  God judges eternally those who reject His offer of love and eternal salvation.  Once judgment is passed, God will not change His mind, does not pardon, does not commute the sentence.  Instead His justice executes what His righteousness demands.


e.  The severity of God means that God does not tolerate any sin, not even the smallest, seemingly harmless sin.  God punishes all sin, regardless of how harmless we think it might be.


f.  God is immutable and cannot change, which means He is not going to overlook some sins we commit because they are not as bad as others.


g.  God is not going to stop loving us after salvation because we sin.  That is the goodness of God.  But God is also not going to stop disciplining us after salvation when we sin.  That is the integrity and justice of God.


h.  When the justice of God demands punishment, that punishment is severe.  Consider the lake of fire.  God could have just banned unbelievers and fallen angels to eternal darkness and isolation without the fire, but that would not have satisfied the justice and righteousness of God.  The eternal fire is necessary to satisfy the severity of the demands of the righteousness of God.


i.  So Paul wants his congregation to think about these things and God’s relationship to the Jews throughout human history.  They should start coming to some conclusions of their own.



(1)  God has always loved Israel, which means that love will never stop.



(2)  Because God loves Israel, He will discipline them severely and never ignore them.



(3)  Because God loves and disciplines Israel severely, He will also restore them to an even greater place of blessing when the discipline is over.



(4)  God loves the Church Age believer, which means that love will never stop.



(5)  Because God loves us, He will discipline us more severely when we sin and violate His will.



(6)  If God disciplined Israel for disobedience to His will by refusing to believe in Christ as the Messiah, how much more will He discipline the royal family of God for failure to obey His will by cursing Israel and being anti-Semitic?


j.  The Roman believers can either stop and think about the integrity of God now or they can face the severity of the integrity of God in discipline.  We always have a choice.

2.  “on the one hand severity to those who fell [Jewish unbelievers],”

a.  Paul goes on to explain by using that famous fifth century B.C. coordination “on the one hand…on the other hand.”  Paul now presents two sides of the same coin.  On one side we have the severity of the justice of God in judgment, punishment, and discipline.  On the other side we have the integrity of God in goodness, righteousness, love, and patience.


b.  This side of the coin is the severity of God.  The severity of God is the function of the justice of God in punishment.  God’s punishment and discipline is always fair, but it is also severe.  The word severity has several meanings that apply correctly to God’s discipline.



(1)  Serious or stern in manner.  God takes our discipline serious, which is why we are told not to make light of the discipline of the Lord.  Heb 12:5, “and you have forgotten the exhortation which is addressed to you as sons, ‘My son, do not regard lightly the discipline of the Lord, Nor faint when you are reproved by Him.’”



(2)  Intensity or sharpness of pain.



(3)  Rigid exactness or accuracy.  God does not allow even one sin to go unpunished.



(4)  Difficult to endure.  The discipline of the Lord is unbearable.


c.  Paul applies this to the Jewish unbelievers—the branches that were cut off the divine tree of human history.  God was severe in His treatment of Jewish unbelievers.



(1)  The severity of God toward Jewish unbelievers means God takes their unbelief seriously.  He is absolutely rigid in His standards to not accept any Jew into the family of God unless He believes in Christ.



(2)  This means that God’s discipline of these unbelievers will be an unbearable intensity of pain.  This will be true for all eternity as well as true in time during the siege of Jerusalem.



(3)  God will uphold this standard with rigid exactness and accuracy and will not change it for anyone (for example Esau, who sought blessings from his father Jacob with tears, but could not be blessed because he would not believe in Christ).

3.  “but on the other hand the goodness of God to you [Gentile believers],”

a.  The other side of the coin is the function of the integrity of God in goodness to those who believe in Christ.  In this case it applies to the Gentile believers of the Church Age.


b.  Goodness is defined as:



(1)  A state or quality of moral excellence; virtue.



(2)  Excellence of quality.



(3)  Integrity, honesty, uprightness.



(4)  Virtue is the state of goodness that is steadily maintained, that is, God’s immutable goodness or integrity.


c.  God was patient with the Gentiles in their unbelief for as long as He was patient with the Jews in their unbelief.  The period of human history from Adam to Abraham is approximately the same period as from Abraham to Christ.


d.  Paul’s point is that God is just as intense in His love for belief in Christ and He is severe in His judgment of unbelief.  Why?  Because His kindness or goodness and severity or justice are both expressions of His unchangeable integrity and virtue.


e.  Paul wants the Roman believers to consider how God tolerated their unbelief and rejection of Him when they were unbelievers, and how much things have changed for them now that they have believed in Christ.


f.  Then Paul wants them to apply this same thought to the situation of the Jews.  They are currently unbelievers just as the Gentiles had been.  God will be just as patient with them, giving them every opportunity to believe in Christ.  Then when they finally do believe in Christ, their blessing will be even greater than they could have imagined.

4.  “if you persist in the sphere of goodness,”

a.  Paul slips in a short third class conditional phrase (maybe they will and maybe they won’t) to remind his congregation that their volition is still the issue and they could really screw things up if they are not careful.


b.  Their carelessness would be to fall into the arrogance of anti-Semitism, which they are in danger of right now.  Paul’s conditional clause is a third class condition, which means that these Gentile believers may or may not persist, remain, continue in the sphere of God’s goodness, depending upon their attitude toward the Jews.  The third class condition indicates that we have a choice to persist in goodness or not.  This means that we make the decisions to be good or bad, to be right or wrong, to sin or not to sin.  This means we are responsible for our own goodness, integrity, virtue, etc.  This means we cannot blame others for our failure to be good, to do right, to have integrity, or to have virtue.


c.  Paul’s point is that if we do persist in the sphere of goodness or integrity, then the integrity of God will continue to function toward us in goodness or blessing.  If we do not persist in the sphere of goodness or integrity, then the integrity of God will function toward us in the sphere of severity.

5.  “otherwise, you also shall be cut off [cycles of discipline].”

a.  Paul’s conclusion is that if we do not persist in the sphere of goodness, then the integrity of God will function toward us in the sphere of severity, and that severity will be to cut us off from human history, just as He did the Jews.


b.  This is a reference to the fifth cycle of discipline to the client nation of God during the Church Age for failure to respond to the integrity of God.


c.  God selects certain nations during the Church Age to be His representatives on earth.  The nation so selected by God is a representative or client nation to God.  The client nation is responsible for teaching the word of God at home and sending missionaries out to evangelize the rest of the world.


d.  God makes other nations pay attention to the client nation by the tremendous prosperity and blessing He gives His client nation.  Other nations are very interested in what that nation did to become so prosperous, not realizing that the nation did nothing except believe in Christ.


e.  So when the client nation does what God expects of them, there is continuous tremendous prosperity and blessing.  However, when the client nation rejects the love and goodness of the integrity of God and rejects the word of God and fails to send out missionaries, then the cycles of discipline described in Lev 26 are administered to that nation.


f.  The final discipline is cutting off that nation from the great blessing of client nation status and replacing it with another Gentile client nation to God that is positive to the teaching of doctrine and the gospel of faith alone in Christ alone.


g.  The Gentile client nations to God during the Church Age that have been cut off include:



(1)  The Roman Empire.



(2)  France or the Franks.



(3)  England.



(4)  Germany under Fredrick the Great.



(5)  Switzerland.



(6)  The Dutch.



(7)  Spain.



(8)  Italy.



(9)  Austria-Hungary.


h.  Each of these peoples had great prosperity and positive volition to doctrine at one time or another during the Church Age.  They declined when their prosperity led to neglect of the word of God.  Positive volition moved to another area and that area became prosperous and a client nation to God.


i.  Paul’s warning to the Roman church is to be careful that what happened to the Jews does not happen to them.  Three-hundred and seventy-five years later it did with the fall of the Roman Empire.
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