Romans 11:1



- is the postpositive inferential conjunction OUN, meaning “Therefore” with the first person singular present active indicative from the verb LEGW, which means “I say.”


The present tense is an aoristic present for a present fact without reference to its progress.


The active voice indicates that Paul produces the action of saying something.


The indicative mood is declarative for the reality that Paul makes the following statement, that is, he asks the following rhetorical question.

This is followed by the negative MĒ, meaning “not” with the third person singular aorist middle indicative from the verb APWTHEW, which means “to reject, repudiate.”


The aorist tense is culminative aorist, which regards the action in its entirety, but views it from the standpoint of the existing results—God has not rejected or repudiated the Jews or anyone else for that matter.


The middle voice is an intensive middle, which lays stress on God as the subject, being intimately not involved in producing this action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to the Lord Jesus Christ as the God of Israel.  This is followed by the accusative direct object from the masculine singular article and noun LAOS with the possessive genitive from the third person singular intensive pronoun AUTOS, used as a personal pronoun, meaning “His people.”
“Therefore I say, God has not rejected His people has He?”

- is the negative MĒ with the third person singular aorist deponent middle optative from the verb GINOMAI, which means “to become, to happen, to take place.”  Here it is an idiom of “strong negation, in Paul only after rhetorical questions, meaning: by no means far from it, God forbid, literally ‘may it not be.’  It is found in Lk 20:16; Rom 3:6, 31; 6:2, 15; 7:7, 13; 9:14; 11:1,11; 1 Cor 6:15; Gal 2:17; 3:21; 6:14.”


The aorist tense is a dramatic and gnomic aorist for an action that is emphatically, dramatically, and universally true throughout time and eternity.


The deponent middle is middle in form but active in meaning; the previous rhetorical question by Paul producing the action of being absolutely untrue.


The optative mood is a voluntative optative, which indicates that this action is not only objectively impossible, but is not even subjectively possible.  The action is not hypothetically possible in any conceivable way.  It cannot even be imagined.  Therefore, the translations given above are far too tame to express the forcefulness of this mood.  It really means: 

“Emphatically not!”
- is the adjunctive use of the conjunction KAI, meaning “also” with the postpositive causal use of the conjunction GAR, meaning “For” in the sense of “because.”  Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I” with the predicate nominative from the masculine singular proper noun ISRAĒLITĒS and the first person singular present active indicative from the verb EIMI, meaning “to be; I am an Israelite.”


The present tense is an aoristic present, which regards the action as a fact without reference to its progress.


The active voice indicates that Paul produces the action of being what he is.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EK plus the ablative of source from the neuter singular noun SPERMA, meaning “from the seed, physical descendent” and the genitive of relationship from the masculine singular proper noun ABRAAM, which means “of Abraham.”  Finally, we have the ablative of source from the feminine singular noun PHULĒ, which means “a subgroup of a nation characterized by a distinctive blood line, tribe.”
  With this we have the genitive of relationship from the masculine singular proper noun BENIAMIN, meaning “of Benjamin.”
“For I also am an Israelite from the seed of Abraham, from the tribe of Benjamin.”

Rom 11:1 corrected translation
“Therefore I say, God has not rejected His people has He?  Emphatically not!  For I also am an Israelite from the seed of Abraham, from the tribe of Benjamin.”
Explanation:
1.  “Therefore I say, God has not rejected His people has He?”

a.  Paul now comes to a logical conclusion based upon everything he has said in chapters 9-10.  Paul asks a rhetorical question, which almost functions as a statement.  Paul asks if God has rejected His people.  God’s people are the Jews.  They are His chosen or elect people.


b.  Because of the Jewish rejection of Jesus Christ as the God of Israel, Paul asks the logical question, “Has Jesus Christ rejected His people, since they have so clearly rejected Him?”  It would certainly appear to the Gentiles, who are accepting Christ as Savior by the thousands, that God has rejected the Jew and replaced him with the Gentile.  Such is not the case, and Paul wants to make sure the Gentile believers in Rome understand that.


c.  Also we need to consider the conditions of the Jew at Rome.  They had already gotten in trouble with the Roman government in the past and been kicked out of Rome by the Emperor in 49 A.D.  “When Paul came to Corinth for the first time, he met Aquila and Priscilla, who had left Rome because of an edict of Claudius expelling the Jews from the city (Acts 18:2).  Suetonius mentions an expulsion of the Jews from Rome by Claudius but gives no date.  Orosius, however, dates the edict in the ninth year of Claudius or a.d. 49; and although Josephus, from whom he quotes, does not mention this edict but records the favor shown by Claudius to the Jews and to Herod Agrippa I, it is not improbable that the date is approximately accurate.”
  The Jews being kicked out of Rome, then, definitely happened prior to Paul writing to the church at Rome.


d.  So historically, it appeared to the believers in Rome that God had rejected the Jews because they had lost favor with the government, had rejected their own Messiah, were declining rapidly as a priest or client nation to God, and the Gentiles were taking over as the only people responding to the love of God.
2.  “Emphatically not!”

a.  However, Paul answers his own question in the most dogmatic and dramatic fashion he can.  The Jews have definitely not been rejected by the God of Israel, Jesus Christ.


b.  The Lord Jesus Christ as eternal God cannot reject those whom He has chosen as His people.  To do so would make Him arbitrary, unfaithful, and inconsistent.  Therefore, He would be in violation of His own essence as God.  God does not stop being God.  God is immutable and cannot change.  Therefore, once God loves someone, He loves them forever.   This includes Satan, the fallen angels and all unbelievers.  God loves them unconditionally, but condemns their rejection of His love for them.  That is the great irony of the angelic conflict.

c.  Once God made the Jews His chosen people, they are His chosen people forever.  He cannot and will not ever reject them.  Jesus Christ may discipline and punish Israel for their rejection of His love, but He cannot and will not ever reject the Jews as being His people.


d.  The fact that Israel is “His people” is stated in:



(1)  Ex 19:5, “‘Now then, if you will indeed obey My voice and keep My covenant, then you shall be My own possession among all the peoples, for all the earth is Mine;”



(2)  Ex 34:9, “He said, ‘If now I have found favor in Your sight, O Lord, I pray, let the Lord go along in our midst, even though the people are so obstinate, and pardon our iniquity and our sin, and take us as Your own possession.’”



(3)  Dt 4:20, “But the Lord has taken you and brought you out of the iron furnace, from Egypt, to be a people for His own possession, as today.”



(4)  Dt 7:6, “For you are a holy people to the Lord your God; the Lord your God has chosen you to be a people for His own possession out of all the peoples who are on the face of the earth.”



(5)  Dt 14:2, “For you are a holy people to the Lord your God, and the Lord has chosen you to be a people for His own possession out of all the peoples who are on the face of the earth.”



(6)  Ps 135:4, “For the Lord has chosen Jacob for Himself, Israel for His own possession.”



(7)  Mal 3:17, “‘They will be Mine,’ says the Lord of hosts, ‘on the day that I prepare My own possession, and I will spare them as a man spares his own son who serves him.’”


h.  The Church is also the possession of the Lord Jesus Christ as stated in:



(1)  Eph 1:14, “who is given as a pledge of our inheritance, with a view to the redemption of God's own possession, to the praise of His glory.”



(2)  Tit 2:14, “who gave Himself for us to redeem us from every lawless deed, and to purify for Himself a people for His own possession, zealous for good deeds.”



(3)  1 Pet 2:9, “But you are a chosen race, a royal priesthood, a holy nation, a people for God’s own possession, so that you may proclaim the excellencies of Him who has called you out of darkness into His marvelous light.”

3.  “For I also am an Israelite from the seed of Abraham, from the tribe of Benjamin.”

a.  Then Paul proves his point by using himself as a primary example.  Paul was a Jew, if there ever was one.  He was as Jewish as you could get.  He was in the direct line of Abraham through Isaac, Jacob, and Benjamin.


b.  Paul makes a more comprehensive statement concerning his background as a Jew in Phil 3:4-6, “although I myself might have confidence even in the flesh. If anyone else has a mind to put confidence in the flesh, I far more: circumcised the eighth day, of the nation of Israel, of the tribe of Benjamin, a Hebrew of Hebrews; as to the Law, a Pharisee; as to zeal, a persecutor of the church; as to the righteousness which is in the Law, found blameless.”

c.  Paul’s point here is that if he, being a Jew, could believe in Christ and have all the benefits of a relationship with God through Jesus Christ, then the same opportunity was still open and available to any other Jew.  If God could and did save Paul through faith in Christ, then the God of Israel had not rejected His people, the Jews.  For if Paul as a Jew could be saved, then any other Jew could also be saved.


d.  Therefore, if Paul is a Jew and has not been rejected by Jesus Christ, then Jesus Christ has not rejected the Jew; they have rejected Him and continue to do so.


e.  So the Jew has no excuse for their failure to believe in Christ; for their rejection of the God of Israel.  God has not rejected them.  They are still the chosen people of the Lord Jesus Christ.  They are still those to whom belong the covenants.  They are still a people for God’s own possession.


f.  Jesus Christ still loved the Jew, and still loves them today with the same eternal love He has always had for them.


g.  The Jew has blotted Jesus Christ out of their thinking, out of their spiritual life, and out of their love, but Jesus Christ has still not rejected them because of His great love for them, and Paul was the perfect example of God’s love for the Jew; for Jesus Christ went out of His way to make sure that Paul had the gospel presented clearly to him (face-to-face from the Lord Himself), so that he would be without excuse if he rejected Christ.


h.  Paul hated the humanity of Christ more than anyone, and yet saw how much Jesus Christ loved him when he could no longer see.  Paul’s understanding of that love from Jesus Christ changed his attitude about Christ and his life forever.
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