Rev 7:9



 is the preposition META, which refers back to a previous conceptual antecedent.  “The neuter of HOUTOS is routinely used to refer to a phrase or clause.  In such cases, the thing referred to is not a specific noun or substantive.  The plural is almost exclusively shut up to retrospective uses.   Certain formulaic phrases are often employed, such as DIA TOUTO, referring back to the previous argument or META TAUTA, referring to the previous events (Lk 17:8; Jn 5:1; 21:1; Acts 13:20; 1 Pet 1:11; Rev 4:1).”
  Then we have the first person singular aorist active indicative from the verb EIDON, which means “to see; look at: I looked.”

The aorist tense is a historical/constative aorist, which views the action of John’s seeing in its entirety as a past fact.


The active voice indicates that John produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the continuative use of the conjunction KAI plus the demonstrative particle IDOU, which introduces something new, which calls for special attention.  It can be translated “and behold; and look; and see; and notice, etc.”  Then we have the nominative subject from the masculine singular noun OCHLOS and the adjective POLUS, meaning “a large crowd” (BDAG, p. 746).
“After these things I looked, and behold, a large crowd,”
 is the accusative direct object from the masculine singular relative pronoun HOS, meaning “which,” followed by the aorist active infinitive from the verb ARITHMEW, which means “to count” (BDAG, p. 130).

The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that subject ‘no one’ produces the action of being able to count.


The infinitive is a complementary infinitive, which completes the meaning of the main verb DUNAMAI.

Then we have the redundant accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the large crowd.  This is followed by the nominative subject from the masculine singular cardinal adjective OUDEIS, meaning “no one.”  Then we have the third person singular imperfect active indicative from the verb DUNAMAI, which means “to be able.”

The imperfect tense is a descriptive imperfect for an action that continued in the past up to some unspecified point.


The deponent middle/passive voice is active in meaning—no one producing the action of being able.


The indicative mood is declarative for a simple statement of fact and reality.

Literally this phrase says, “which to count it no one was able.”  This can be smoothed out into English grammar as:

“which no one was able to count,”
 is the preposition EK plus the ablative of source from the neuter singular adjective PAS and noun ETHNOS, meaning “from every nation.”  This is followed by a series of connective or additive conjunctions KAI, meaning “and” plus the ablative of source from the feminine plural noun PHULĒ, meaning “tribes;” LAOS, meaning “peoples;” GLWSSA, meaning “languages;” 
“from every nation and tribes and peoples and languages,”
 is the appositional nominative (Wallace, p. 62) masculine plural perfect active participle from the verb HISTĒMI, which means “to stand: standing.”

The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past action (the gathering of these people in heaven to the throne of God).


The active voice indicates that individuals from every nation, tribe, people, and language produce the action of standing.


The participle is circumstantial.

Then we have the preposition ENWPION plus the adverbial genitive of place from the masculine singular article and noun THRONOS with the connective KAI, followed by the repetition of the preposition ENWPION and the genitive neuter singular from the article and noun ARNION, meaning “before the throne [God the Father] and before the Lamb [God the Son].”
“standing before the throne and before the Lamb,”
 is the accusative (!!!) masculine plural perfect middle participle of the verb PERIBALLW, which means “to put on clothing; to be clothed; to wear; to be dressed in.”

The accusative case is extraordinarily difficult to explain here.  This participle modifies or explains the subject of the sentence, the nominative masculine singular noun OCHLOS and adjective POLUS, “a large crowd.”  Therefore, this participle should be in the nominative case, just like the previous nominative masculine plural participle from the verb HISTĒMI, standing.  But it is not in the nominative case; it is in the accusative case.  Under the inspiration of Scripture, this is an obvious deliberate change in normal construction for emphasis.  It is not an accidental mistake (which grammarians, who don’t believe in the inspiration of Scripture, call a solecism).  I believe this accusative in apposition to the nominative case is doing exactly the same thing as the nominative does in apposition to oblique cases.  Wallace explains this phenomenon on page 62 of his grammar:


“An appositional construction involves two adjacent substantives that refer to the same person or thing and have the same syntactical relation to the rest of the clause.  The second substantive is said to be in apposition to the first.  Normally, both substantives will be in the same case.   Both substantives have an identical referent.  A rarely seen phenomenon in the NT (but particularly in the Apocalypse) is a nominative in apposition to an oblique case.  The Seer of Revelation [John], seems, for the most part, either to have considered the substantive in the nominative case as an indeclinable title, a quotation, or simply as imitating the LXX usage.  It seems that he used this to emphasize the word in the nominative, for his audience would certainly take note of such a construction.”  I think John is doing the same thing in reverse here.  He deliberately changed the nominative case to an accusative case to get the attention of his readers.  He is emphasizing what is being said here through the use of improper grammar.  We do this in slang English all the time.

The perfect tense is an intensive perfect, which emphasizes the present state as a result of a past action (the rewarding of these believers in heaven).


The middle voice is a direct middle, which emphasizes the part taken by the subject (these believers) in putting on the clothing given to them as a reward by God.


The participle is circumstantial.

Then we have the accusative direct object form the feminine plural noun STOLĒ and adjective LEUKOS, meaning “white robes,” just as we had in Rev 6:11.  This is followed by the additive function of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural noun PHOINIX, which means “the Phoenix dactylifera, date-palm, palm tree; the branches of palm-trees, the palm-branches Jn 12:13; palm-branch, palm-leaf Rev 7:9.”
  The nominative subject implies the ellipsis of the verb EIMI = to be: “[were].”  Finally, we have the preposition EN plus the locative of place from the feminine plural article and noun CHEIR with the possessive genitive third person masculine plural personal use of the intensive pronoun AUTOS, meaning “in their hands.”
“wearing white robes and palm branches [were] in their hands.”
Rev 7:9 corrected translation
“After these things I looked, and behold, a large crowd, which no one was able to count, from every nation and tribes and peoples and languages, standing before the throne and before the Lamb, wearing white robes and palm branches [were] in their hands.”
Explanation:
1.  “After these things I looked, and behold, a large crowd,”

a.  After the sealing of the 144,000 Jewish evangelists, the next thing John sees is a large crowd.

b.  This large crowd includes all believers of the Tribulation, as explained in Rev 7:13-14, “Then one of the elders answered, saying to me, ‘These who are clothed in the white robes, who are they, and from where have they come [a culminative aorist, indicating a completed action]?’  I said to him, ‘My lord, you know.’  And he said to me, ‘These are the ones who come out [an aoristic present or have come out—perfective present because of the previous culminative aorist ‘have come’ in verse 13] of the great tribulation, and they have washed their robes and made them white in the blood of the Lamb.’”  Included among this large crowd are the tribulational martyrs previously mentioned in Rev 6:9-11, “And when He opened the fifth seal, I saw under the altar the souls of those who had been murdered because of the word of God; that is, because of the testimony which they kept on having.  Furthermore, they cried out with a loud voice, saying, ‘How long, O holy and true Almighty One, are You not judging and taking vengeance for our blood against the residents of the earth?’  And then a white robe [uniform of glory] was given to each one of them, and they were told that they should rest and relax a little while longer, until both their fellow-slaves and their brethren, who are about to be killed as also they [have been killed], have been completed.”

c.  Therefore, since this crowd is identified as those who come out of the Great Tribulation, this crowd does not include the Old Testament believers or the Church, just the believers of the Tribulation.


d.  Because they are identified as “those who have come out of the Great Tribulation,” the implication is that the Great Tribulation is over.  Therefore, the timeframe of this event occurs at the end of the Tribulation.  Further indication that this is at the end of the Tribulation is that these believers have already received the reward of their white robes.

e.  This particular white robe will be an indicator throughout the millennial reign of Christ that these were believers during the Tribulation.

2.  “which no one was able to count,”

a.  John describes this crowd as so large that a human being would not be able to count them.  Millions upon millions of people will believe in Christ during the Tribulation.  This is part of the fulfillment of God’s promise to Abraham that he would be the father of many nations.

b.  God knows exactly how many believers were in this crowd, for He knows the exact number of the hairs of each of our heads, Mt 10:30; Lk 12:7.
3.  “from every nation and tribes and peoples and languages,”

a.  John further describes this crowd as coming from every nation, tribe, group of people, and language.

b.  This crowd includes both Jews and Gentiles.  This phrase indicates that both genders, all races, all social classes, all economic classes, and every possible distinction among people is included in this large crowd.

c.  A similar description was given in Rev 5:9, “And then they sang a new song, saying, ‘You are worthy to take the book and to open its seals, because you were sacrificed and purchased [people] for God by means of your blood [spiritual death] from every tribe and language and people and nation.”

d.  Unbelievers of the tribulation are also described by the this phrase, Rev 11:9, “Those from the peoples and tribes and tongues and nations will look at their dead bodies [the two great witnesses of the Tribulation] for three and a half days, and will not permit their dead bodies to be laid in a tomb.”
4.  “standing before the throne and before the Lamb,”

a.  All of these believers are described as standing before the throne (a possible reference to God the Father, because Rev 7:15 says, “they are before the throne of God; and they serve Him day and night in His temple”).

b.  The fact that they are standing in heaven before the throne of God (Rev 7:11 indicates that this scene is taking place in the heavenly throne room of God, “And all the angels were standing around the throne and around the elders and the four living creatures; and they fell on their faces before the throne and worshiped God,”) and the fact they are described in Rev 7:13-14 as “the ones who come out of the great tribulation” indicates that these believers are either in interim bodies or resurrection bodies.

c.  Their position before the throne of God indicates their worship of God the Father and the humanity of Christ.


d.  The fact that this group of people is before the throne indicates that they are believers in Christ.


e.  Rev 7:15 says, “For this reason, they are before the throne of God; and they serve Him day and night in His temple; and He who sits on the throne will spread His tabernacle over them.”  If the conjunction KAI in Rev 7:9 is epexegetical, then the phrase says, “standing before the throne; that is, before the Lamb.”
5.  “wearing white robes and palm branches [were] in their hands.”

a.  These believers are all wearing white robes, the same white robes given to the tribulational martyrs in Rev 6:11, “And then a white robe [uniform of glory] was given to each one of them, and they were told that they should rest and relax a little while longer, until both their fellow-slaves and their brethren, who are about to be killed as also they [have been killed], have been completed.”

b.  This white robe is the basic uniform of the victorious believer in the angelic conflict.  It is similar to but not identical with the uniform of glory given to the winner believer of the Church Age; for the word ‘robe’ is not used with reference to the uniform of the winner believer of the Church Age.  The winner believer of the Church Age is said to be dressed in ‘whites’ with no mention of a robe.

c.  The color white refers to the imputed righteousness of God, which all believers have given to them at the moment of salvation, which indicates their victory in the angelic conflict.


d.  In addition, these believers had palm branches in their hands.  The only other mention of palm branches in the New Testament is the scene of our Lord’s triumphal entry into Jerusalem on Palm Sunday.  Jn 12:12-15, “On the next day the large crowd who had come to the feast, when they heard that Jesus was coming to Jerusalem, took the branches of the palm trees and went out to meet Him, and began to shout, ‘Hosanna!  Blessed is He who comes in the name of the Lord, even the King of Israel.’  Jesus, finding a young donkey, sat on it; as it is written,

‘Fear not, daughter of Zion; behold, your King is coming, seated on a donkey’s colt.’”


(1)  The Hebrew word for the palm tree is TAMAR.  The date-palm was characteristic of Palestine.  Its branches are a symbol of victory (Rev 7:9).  The branches were 6 to 12 feet long.  The whole land of Palestine was called by the Greeks and Romans: Phoenicia, i.e., “the land of palms.”  The palm tree in the desert was called by the Greeks and Romans: Palmyra, i.e., ‘the city of palms.’  The finest specimens of this tree grew at Jericho (Dt 34:3) and Engedi and along the banks of the Jordan.  Branches of the palm tree were carried at the feast of Tabernacles (Lev 23:40, “Now on the first day you shall take for yourselves the foliage of beautiful trees, palm branches and boughs of leafy trees and willows of the brook, and you shall rejoice before the Lord your God for seven days.”).



(2)  The holding of palm branches by this large crowd is indicative of our Lord’s return to Jerusalem as the victorious King at His second advent.


e.  Therefore, John is seeing the assembly of the victorious believers of the Tribulation, standing in heaven before the throne of Christ, after His victory of the Second Advent.
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