Rev 5:13



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the accusative direct object from the neuter singular adjective PAS plus the noun KTISMA, which means “every creature.”  Then we have the appositional accusative from the neuter singular relative pronoun HOS, meaning “who” and referring back to the accusative neuter singular noun KTISMA = creature.  This is followed by the prepositional phrases:

EN plus the locative of place from the masculine singular article and noun OURANOS, meaning “in heaven,” followed by the connective conjunction KAI, meaning “and”;


EPI plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “on the earth,” followed by the connective conjunction KAI, meaning “and”;


HUPOKATW plus the adverbial genitive of place from the feminine singular article and noun GĒ, meaning “under the earth,” followed by the connective conjunction KAI, meaning “and”;


EPI plus the adverbial genitive of place from the feminine singular article and noun THALASSA, meaning “on the sea.”

Then we have the explanatory use of the conjunction KAI, meaning “that is,” followed by the accusative direct object from the neuter plural article and adjective PAS, meaning “the whole of creation—of everything in heaven and earth that is in need of uniting and redeeming ‘they all’ (of the members of the body) 1 Cor 12:19; the neuter is also used of persons: Gal 3:22; 1 Tim 6:13 (here including humankind and everything else that possesses life).”
  With this we have the preposition EN plus the locative of place from the third person neuter plural personal use of the intensive pronoun AUTOS, meaning “in them” and referring to: the heaven, the earth, the underworld, and the sea.  It cannot refer to just the people in the sea, since the noun THALASSA is in the feminine case and AUTOS here is in the neuter case.  The neuter of AUTOS has to refer to both the masculine and feminine of the nouns OURANOS, GĒ, and THALLASA.  We can translate this literally ‘everyone in them’.  This is followed by the first person singular aorist active indicative from the verb AKOUW, which means “to hear: I heard.”

The aorist tense is a historical/constative aorist, which regards the entirety of what John heard as a past fact.


The active voice indicates that John produced the action of hearing.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative masculine plural present active participle from the verb LEGW, which means “to say: saying.”

The present tense is a descriptive present for what was going on at that time.


The active voice indicates that everyone previously described produce the action.


The participle is circumstantial.

“And then I heard every creature who is in heaven and on the earth and under the earth and on the sea; that is, everyone in them, saying”
 is the dative of possession from the masculine singular articular present deponent middle/passive participle of the verb KATHĒMAI, which means “to sit: the One who sits.”

The article is used as a relative pronoun, meaning “the One who” and refers to God the Father.


The present tense is a descriptive present, which describes the state of being of the subject.


The deponent middle/passive voice is active in meaning, God the Father producing the action of sitting on His throne.


The participle is substantivized by the article and functions as the indirect object of the main verb.

This is followed by the preposition EPI plus the locative of place from the masculine singular article and noun THRONOS, meaning “on the throne.”  Then we have the additive function of the conjunction KAI, meaning “and” plus the dative of possession from the neuter singular article and noun ARNION, which means “to the Lamb” in the sense of ‘possessed by or belonging to the Lamb’.  The dative substantive possesses the noun to which it is related; that is, God the Father and God the Son possess the qualities described in the nominative nouns which follow.
“‘To the One who sits on the throne, and to the Lamb belong”
 is the nominative subject from a series of articular nouns connective by the conjunction KAI, meaning “and.”  The feminine singular noun EULOGIA means “praise or blessing.”  The feminine singular noun TIMĒ means “honor.”  The feminine singular noun DOXA means “glory.”  The neuter singular noun KRATOS means “the exercise of ruling ability: sovereign power, rule, sovereignty; the one who has power over death Heb 2:14; 1 Tim 6:16; 1 Pet 4:11; 5:11; Jude 25; Rev 1:6; 5:13.”
  Finally, we have the preposition EIS plus the adverbial accusative of measure of extent of time from the masculine plural article and noun AIWN, meaning literally “for the ages,” which is an idiom, meaning “forever.”  With this we have the descriptive genitive from the masculine plural article and noun AIWN, meaning “of the ages.”  This phrase: “for the ages of the ages” is a Greek idiom meaning “forever and ever; or for evermore” as in Rev 1:18.
“blessing and honor and glory and sovereign power forever and ever.’”
Rev 5:13 corrected translation
“And then I heard every creature who is in heaven and on the earth and under the earth and on the sea; that is, everyone in them, singing, ‘To the One who sits on the throne, and to the Lamb belong blessing and honor and glory and sovereign power forever and ever.’”
Explanation:
1.  “And then I heard every creature who is in heaven and on the earth and under the earth and on the sea; that is, everyone in them, saying”

a.  The scene changes again, and John hears every creature in heaven, on earth, under the earth, and on the sea saying a doxology of praise to God the Father and God the Son.

b.  The word ‘creature’ refers to animate, intelligent beings and does not include inanimate objects or the animal kingdom.  For example, it is absurd to think that bacteria and viruses are capable of praising God verbally.


c.  The timing of this event is also important.



(1)  Some commentators say that this looks forward to the final praise of God after the end of human history and the completion of all judgment and the creation of the new heavens and new earth.




(a)  There is no indication of this in the passage or the context.




(b)  There is no indication any where else in Scripture that Satan, fallen angels, or unbelievers ever give glory, honor, and praise to God.  Therefore, it is probably a stretch to say that this one verse indicates this will happen.  Those who hate God are never forced against their free will to praise Him.


(2)  Some say that this doxology occurs before the resurrection of the Church, which is used to justify the interpretation that the various groups of creatures mentioned represent the various locations of Church Age believers.  The verse is then interpreted as follows: “every creature who is in heaven [royal family] and on the earth [living believers at the rapture] and under the earth [dead believers at the rapture] also on the sea [living believers at the rapture], and everyone who is in them [every believer who died at sea during Church Age].”  The difficulty with this interpretation is that it assumes that the resurrection or rapture of the Church has not yet taken place.  However, as we saw in Rev 4:1 the statement ‘Come up here, and I will point out to you the things which must happen after these things’ seems to indicate that the resurrection of the Church has already taken place.  (The phrase ‘after these things’ refers to the events of the Church Age described in the letters to the seven churches.)



(3)  Some say that this event occurs after the resurrection of the Church, which is indicated by the statement in Rev 4:1 ‘after these things’ referring to the historical trends of the Church Age mentioned in chapters 2-3.  This is the logical chronological place for this doxology, after the events of the Church Age (chapters 2-3) and before the tribulation (chapters 6ff).

d.  Therefore, the various creatures need to be identified at the time after the resurrection of the Church.


(1)  Those in heaven include all the elect angels and the Church.  The fallen angels do not participate in this, since they are still operationally opposed to God and have not yet been judged and sent to the lake of fire.  Assuming the resurrection of the Church has taken place and the events of the Tribulation have not yet begun, then this event would also include the Church.



(2)  Those on the earth include all believers on the earth after the resurrection of the Church; that is, the 144,000 Jewish believers who are converted immediately by the resurrection of the Church and anyone converted by these evangelists.



(3)  Those under the earth include all Old Testament believers and tribulational martyrs who are in the compartment of Hades called Paradise and are not resurrected until the end of the Tribulation after the second advent of Christ, Dan 12:13; Isa 26:19‑20; Mt 24:31; Rev 20:4.


(4)  Those on the sea or in the sea include all believers who drowned or were buried at sea.  The fact that the sea holds the souls of the dead just as Hades does is mentioned in Rev 20:13, “And the sea gave up the dead which were in it, and death and Hades gave up the dead which were in them; and they were judged, every one of them according to their deeds.”

e.  The point here is that every elect angel and every believer, regardless of where that believer is, joins in this doxology of praise to God the Father and the Lord Jesus Christ.

2.  “‘To the One who sits on the throne, and to the Lamb belong”

a.  The objects of the doxology are mentioned as ‘the One who sits on the throne’, referring to God the Father, and ‘the Lamb’, referring to our Lord Jesus Christ.


b.  Both of these members of the Trinity have equal essence as deity and have the characteristics which follow.
3.  “blessing and honor and glory and sovereign power forever and ever.’”

a.  Blessing belongs to God the Father and has been placed in escrow with God the Son “for an imperishable inheritance not only undefiled but also unfading, having been guarded in the heavens for you,” 1 Pet 1:4.  God the Son as the escrow officer guards our eternal blessings and will reward us at His evaluation throne, “If anyone builds upon the foundation gold, silver, valuable gems, …he will receive a reward,” 1 Cor 3:12a…14d. 

 
b.  Honor belongs to God the Father for His perfect plan and indescribable gift of the Lord Jesus Christ.  Honor belongs to God the Son for doing what had to be done to secure our so-great salvation.

c.  Glory belongs to God the Father and God the Son for the creation of angels and mankind and the faithful demonstration of their love for those they have created.

d.  Sovereign power belongs to the Father and the Son, who are the only ones who can rule in complete righteousness, justice, love, and grace.  “Therefore, because we are certainly going to receive an unshakable kingdom, let us have gratitude, by means of which [gratitude] we may serve God in an acceptable manner with awe and profound respect,” Heb 12:28


e.  All of these attributes belongs to the Father and Son forever.
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