Rev 4:3



 is the continuative use of the conjunction KAI, meaning “Furthermore.”  Then we have the nominative subject from the masculine singular articular present deponent middle/passive participle from the verb KATHĒMAI, which means “to sit.”  The articular participle is translated “the One sitting” or “He who is sitting.”

The present tense is a historical present, which presents a past action as if it is now occurring to give the readers the impression they are present and witnessing the events in real time.


The deponent middle/passive voice is active in meaning—the Lord Jesus Christ produces the action.


The participle is circumstantial in its verbal aspect, but substantivized by the article.

This is followed by the predicate nominative from the masculine singular adjective HOMOIOS, meaning: “of the same nature, like, similar: similar in appearance Rev 4:3a.”
  There is no verb between the nominative subject participle and this predicate nominative adjective, indicating the ellipsis of the verb EIMI = to be: was.  Then we have the dative feminine singular from the noun HORASIS, meaning “in appearance Rev 4:3a.”
  Adjectives following nouns of ‘likeness’ such as HOMOIOS or ISOS take the dative case and do not have any special classification (see Wallace, p. 174).  This is followed by the dative of reference from the masculine singular noun LITHOS, meaning “to a stone” and used for precious gem stones.

Then we have the appositional dative feminine singular from the noun IASPIS, which means “jasper, a precious stone found in various colors, mostly reddish, sometimes green, brown, blue, yellow, and white.  In antiquity the name was not limited to the variety of quartz now called jasper, but could designate any opaque precious stone. Rev 21:18f.; 4:3; a stone of crystal-clear jasper 21:11; perhaps the opal is meant here; and according to some the diamond.”
  There are two ways of regarding this stone.  With this we have the connective conjunction KAI, meaning “and,” followed by the appositional dative from the neuter singular noun SARDION, which means “a reddish precious stone, carnelian, sard(ius) Rev 4:3; 21:20.”
  There is basic agreement that the sardius was a fiery, deep red stone, like a ruby, and was the stone for which the city of Sardis was named.


(1)  “The equation of IASPIDI to the modern jasper, which is dull and opaque is wrong because the modern stone is hardly considered costly as the text implies.  To view it as a species of red stone has support from Isa 54:12, but this would create and overlap with the parallel term SARDION.  The key to probable identification of this stone is Rev 21:11, where it represents a watery crystalline brightness (“having the glory of God.  Her [the New Jerusalem’s] brilliance was like a very costly stone, as a stone of crystal-clear jasper”).  The modern jasper is opaque, but the ancient stone must have been translucent rock crystal, possibly a diamond.”



(2)  Rather than the words IASPIDI and SARDION describing two different colors of stone, they could both represent the reddish color of each stone—the jasper and the ruby, so that the meaning of the statement is that the person sitting on the throne had a reddish appearance, like the reddish jasper stone and the reddish carnelian stone.  If we take the meaning to be that His appearance was like the color of the diamond and the ruby, then it begs the question, ‘Well then, which color does He look like the clear diamond (which has no color) or the red ruby?’  That interpretation just throws John’s statement into confusion.  It is more likely that John meant the simple explanation that the Lord was reddish in appearance.
“Furthermore, He [Jesus Christ] who was sitting on the throne [was] similar in appearance to a gem stone, to jasper and to carnelian [reddish],”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the feminine singular noun IRIS, which means “rainbow Rev 4:3; 10:1.”
  Then we have the preposition KUKLOTHEN plus the adverbial genitive of place from the masculine singular article and noun THRONOS, meaning “in a circle, around: around the throne Rev 4:3f.”
  In English we would normally translate this “encircling the throne.”  Again we have the predicate nominative from the masculine singular adjective HOMOIOS without a verb, meaning “[was] like.”  Then we have the dative feminine singular noun HORASIS, meaning “in appearance” and the dative masculine singular adjective SMARAGDINOS, meaning “pertaining to emerald, (of) emerald (both ‘made of emerald’ and ‘emerald in color’): like an emerald in appearance Rev 4:3.”
 

“and the rainbow encircling the throne [was] like an emerald in appearance.”
Rev 4:3 corrected translation
“Furthermore, He [Jesus Christ] who was sitting on the throne [was] similar in appearance to a gem stone, to jasper and to carnelian [reddish], and the rainbow encircling the throne [was] like an emerald in appearance.”
Explanation:
1.  “Furthermore, He [Jesus Christ] who was sitting on the throne [was] similar in appearance to a gem stone, to jasper and to carnelian [reddish],”

a.  John continues with his description of what he sees by focusing in on the appearance of the person sitting on the throne.  The person sitting on the throne is the glorified hypostatic union of Lord Jesus Christ in resurrection body.  “The difficult problem of identification [of who is sitting on the throne] has been solved in various ways.  Actually both the Father and the Son are properly on the throne as Christ Himself mentioned in Rev 3:21 [“as I also have won and have sat down with My Father on His throne”].  One explanation would have Christ on the throne in chapter 4 and the Father on the throne in chapter 5.”
  It is also important to remember that God the Father is never represented by an anthropomorphism in Scripture.

b.  The fact that our Lord is sitting on the throne is symbolic of the fact that He has been given all authority for judgment by God the Father.

c.  His sitting on the throne also indicates His position in being ready to judge the Church after its resurrection.


d.  His appearance is described as being similar to a precious gem stone.  Something like a jasper and carnelian.  Both of these stones were reddish in color.  Therefore, our Lord’s glorified humanity is reddish in appearance.


e.  Jasper is a gem of various colors, one of the twelve inserted in the high priest’s breast-plate (Ex 28:20).  It is named in the building of the New Jerusalem (Rev 21:18-19).  It was “most precious,” “clear as crystal” (21:11).  It was emblematic of the glory of God (Rev 4:3).
  A translucent variety of quartz.  The stone is the third (and last) on the fourth row of the high priest’s breastplate.  Jasper is also one of the precious stones that cover the anointed cherub in Ezek 28:13.  In the NT God appears on His throne as jasper and carnelian (Rev 4:3); the radiance of the heavenly Jerusalem is like jasper (Rev 21:11); and the walls of the city and its first foundation course are made of jasper (Rev 21:18–19).


f.  Carnelian is the sardine stone, from a root meaning “red,” a gem of a blood-red color.  It was called “sardius” because it was obtained from Sardis in Lydia.  It is enumerated among the precious stones in the high priest’s breastplate (Ex 28:17; 39:10).  It is our red carnelian.
  A deep brown or red stone prized for carving and engraving.  It was an engraved stone on the high priest’s breastpiece (Ex 28:17; 39:10) and a stone adorning the king of Tyre (Ezek 28:13).  It was a course in the foundation of the city wall of the new Jerusalem (Rev 21:20).  Other translations  include “ruby,” “sard,” “sardin,” and “sardius.”


g.  The reddish color represents the holiness of God—both His righteousness and justice.  This reddish color is seen in the description of Ezek 8:2, “Then I looked, and behold, a likeness as the appearance of a man; from His loins and downward there was the appearance of fire, and from His loins and upward the appearance of brightness, like the appearance of glowing metal.”

h.  Dr. John Walvoord has an interesting take on the colors of the stones here.  He says, “Each tribe of Israel had a representative stone, and the high priest had stones representing each of the twelve tribes of Israel on his breast[plate].  …Significantly, the jasper and the sardine stone are the first and last of these twelve stones (Ex 28:17-21).  The jasper represented Reuben, the first of the tribes, since Reuben was the firstborn of Jacob.  The sardine stone represented Benjamin, the youngest of the twelve sons of Jacob.  The two stones represented the first and the last.  [Consider our Lord’s title ‘I am the First and the Last’.]  Furthermore, the names Reuben and Benjamin have significance.  The word Reuben means “behold, a son.”  The word Benjamin means “son of my right hand.”  Christ is the firstborn Son of God and also ‘the son of My right hand’ in relationship to the Father.”

2.  “and the rainbow encircling the throne [was] like an emerald [green] in appearance.”

a.  John further describes that there was an emerald or greenish in color rainbow encircling the throne of our Lord.

b.  The rainbow encircling the throne is used symbolically in the Bible to represent God’s glorious majesty (Ezek 1:28; Rev 4:3; 10:1), in visions of his throne room, or as one of his creative splendors.
  It symbolizes the majesty and omnipotence of God.


c.  The rainbow is a reminder of the covenant God made with Noah.  It is a reminder that God’s mercy is as great as His majesty; that is, that there will be triumph of God’s sovereignty as the expense of His mercy.  The disasters portrayed in the following pages [of Revelation] cannot be interpreted as meaning that God has forgotten His promise to Noah.


d.  Some translations use “emerald” when the Hebrew suggests a prized, green-colored stone.  It was an engraved stone on the high priest’s breastpiece (Ex 28:17; 39:10) and a stone adorning the king of Tyre (Ezek 28:13).  A course in the foundation of the city wall of the New Jerusalem (Rev 21:19) and an adjective describing the rainbow around God’s throne (Rev 4:3) are translated “emerald” in most versions of the NT and likely refer to the gemstone as it is known today.  Other translations use “beryl,” “carbuncle,” “crystal,” “diamond,” “feldspar,” “garnet,” “jade,” “moonstone,” or “turquoise.”
  The green color represents the grace of God.


e.  Ps 104:2 says, “Covering Yourself with light as with a cloak.”   Paul describes our Lord in 1 Tim 6:16 as “the unique One having immortality, dwelling in unapproachable light.”  Our glorified Lord is covered in light, which is described in many different colors throughout Scripture, but usually as a bright white light, which contains all the colors of the light spectrum.


f.  In Ezek 1:26-30 we have a description in which the throne appears like sapphire surrounded by a rainbow, “Now above the expanse that was over their heads there was something resembling a throne, like lapis lazuli in appearance; and on that which resembled a throne, high up, was a figure with the appearance of a man.  Then I noticed from the appearance of His loins and upward something like glowing metal that looked like fire all around within it, and from the appearance of His loins and downward I saw something like fire; and there was a radiance around Him.  As the appearance of the rainbow in the clouds on a rainy day, so was the appearance of the surrounding radiance.  Such was the appearance of the likeness of the glory of the Lord.  And when I saw it, I fell on my face and heard a voice speaking.”

g.  Beale points out that “the rainbow is the first revelatory sign of the new creation that emerged after the Noahic flood.”
  Thus the rainbow around the throne of Jesus Christ represents His grace and mercy in the creation of a new heavens and new earth after the judgments coming from His righteousness and justice.
3.  So putting this all this together, what do we have?

a.  John presents a picture of the Lord Jesus sitting in judgment upon the world of mankind.


b.  Our Lord’s reddish appearance represents His righteousness and justice, which is definitely going to act in judgment upon a sinful creation.


c.  The greenish rainbow represents His graciousness and mercy, which delivers believers on the earth and then creates a perfect environment and government for those believers for the next thousand years.  His graciousness and mercy fulfills all the unconditional promises to Israel.

d.  The rainbow going completely around the throne indicates that the grace of God goes in all directions; that is to every bit of His material creation: plants, animals, mankind, and angels.  Everything will be the objects of His grace and mercy, when He has completed His judgment of sin, good, and evil.


e.  The rainbow itself is a reminder that God keeps His word.
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