Rev 21:10



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular aorist active indicative from the verb APOPHERW, which means “to carry away.”  The verb PHERW means to ‘carry’ and the preposition APO means ‘away from’.

The aorist tense is a constative/historical aorist, which views the entire event as a past fact.


The active voice indicates that the angel mentioned in the previous verse produced the action.


The indicative mood is declarative for simple statement of fact.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to John.  This is followed by the preposition EN plus the locative of sphere from the neuter singular noun PNEUMA, meaning literally “in the Spirit” and referring to God the Holy Spirit.  We know that PNEUMA refers to God the Holy Spirit rather than to his human spirit, because John uses the same phase in Rev 1:10 (“I was under the influence of the Spirit on the Lord’s day and I heard behind me a loud voice like a trumpet,”) and Rev 4:2 (Immediately I was under the Spirit’s control.  And behold, a throne was standing in heaven and someone is sitting on the throne.”).  BDAG explains that this use of the preposition means “in a state of inspiration Rev 1:10; 4:2.  The expression  is also used to express the idea that someone is under the special influence of a good or even an undesirable spirit: Mt 22:43; Mk 12:36; Lk 2:27; 1 Cor 12:3; Rev 17:3; 21:10.”
  Therefore, it is very acceptable to translate this prepositional phrase “under the influence of the Spirit.”  Then we have the preposition EPI plus the accusative of place from the neuter singular noun OROS (“mountain”) and the adjective MEGAS (“great”) plus the connective conjunction KAI (“and”) with the neuter singular adjective HUPSĒLOS, meaning “tall or high” (BDAG, p. 1044).  The entire phrase is translated “to a great and high mountain.”
“And then he carried me away under the influence of the Spirit to a great and high mountain,”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the third person singular aorist active indicative from the verb DEIKNUMI, meaning “to point out, show, make known apocalyptic visions Rev 1:1; 4:1; 17:1; 21:9f; 22:1, 6, 8.”


The aorist tense is a constative/historical aorist, which views the entire event as past fact.


The active voice indicates that the angel mentioned in the previous verse produced the action.


The indicative mood is declarative for simple statement of fact.
Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to John.  This is followed by the accusative direct object from the feminine singular article and noun POLIS with the accusative feminine singular article and adjective HAGIOS, meaning “the holy city.”  Then we have the appositional accusative from the feminine singular noun HIEROSOLUMA, which we transliterate as “Jerusalem.”
“and he showed me the holy city, Jerusalem,”
 is the appositional/explanatory accusative feminine singular present active participle from the verb KATABAINW, which means “to come down; to descend.”

The present tense is a descriptive present for what was occurring at that moment.


The active voice indicates that the New Jerusalem produced the action of coming down from heaven at that moment.


The participle is circumstantial.

Then we have the preposition EK plus the ablative of origin from the masculine singular article and noun OURANOS, meaning “out of heaven.”  Finally, we have the preposition APO plus the ablative of source from the masculine singular article and noun THEOS, meaning “from God.”
“coming down out of heaven from God,”
Rev 21:10 corrected translation
“And then he carried me away under the influence of the Spirit to a great and high mountain, and he showed me the holy city, Jerusalem, coming down out of heaven from God,”
Explanation:
1.  “And then he carried me away under the influence of the Spirit to a great and high mountain,”

a.  The next thing that happens is that John is carried away by the angel to a great and high mountain, so that he can see the tremendous spectacle, which is about to unfold.  “When taken into the desert in the Spirit John had seen the wicked Babylon (Rev 17:3), but it is from a high mountain that he views the New Jerusalem.”
  There are two possibilities for this carrying away.



(1)  It was done physically, while under the influence of the Spirit, as in Rev 1:10.  The evidence for this is the word “to carry,” which has physical connotations, “a high mountain,” which has physical connotations, and the necessity for John to actually be very high up to see a city 1500 miles in length, width, and height.



(2)  It was done spiritually.  The only evidence for this is that the prepositional phrase EN PNEUMA can on rare occasions be translated “in a spiritual state” and is used this way in the parallel event mentioned in Rev 17:3, “And then he took me in spirit to a desolate place.  And I saw a woman sitting on a red beast, being full of blasphemous names, having seven heads and ten horns.”  Most commentators take this view because of the parallel event in Rev 17:3.



(3)  Both positions have equally good arguments and there is no sense arguing over the issue.  The important issue here is that God the Holy Spirit inspired John to see what he saw, and what John saw was real, literal, empirical, and will exist in the future.

b.  This is similar to Ezekiel’s experience, mentioned in Ezek 40:2 (“In the visions of God He brought me into the land of Israel and set me on a very high mountain, and on it to the south there was a structure like a city”), “but with a striking difference: Ezekiel saw there the new temple (Ezek 40–47), whereas John’s ‘new Jerusalem’ had no temple in it, ‘for its temple is the Lord God the Almighty and the Lamb’ (Rev 21:22).”


c.  John is under the influence, control, or filling of the Holy Spirit during this experience, which indicates the divine inspiration of what he is about to see.


d.  The influence of the Spirit guarantees the truthfulness and accuracy of what John will both see and describe.


e.  This is probably not a metaphorical, figurative, or spiritual carrying away of John.  It is not an ecstatic experience, but a real, physical, bodily experience.  This is most likely, because John is going to physically see the real physical holy city and describe its physical details.
2.  “and he showed me the holy city, Jerusalem, coming down out of heaven from God,”

a.  It almost seems like the angel carries John up a mountain on the new earth and when they crest the peak John then sees the holy city Jerusalem coming down out of heaven from God.

b.  John observes empirically with his own eyes the holy city, the New Jerusalem.  He sees a literal, real, physical city.  He is not seeing a figurative picture of the Church, the bride of the Lamb, but the physical city where the bride and the Lamb will live.

c.  This “holy city” is the same “holy city” mentioned in Rev 21:2, “And then I saw the holy city, New Jerusalem, descending out of heaven from God, having been prepared as a bride having been made beautiful for her husband.”  This verse, in effect, takes us back to Rev 21:2 and fills in the details of what was already said.  This is a very common Hebrew way of explaining something.  Moses used this technique in his description of the restoration of the earth for man’s habitation in Genesis chapters 1-2.

d.  The holy city is clearly identified as Jerusalem, which is the same “New Jerusalem” descending out of heaven as mentioned previously in:



(1)  Rev 3:12, “The winner, I will make him a pillar in the temple of My God and he will never go outside; furthermore, I will also write on him the name of My God and the city of My God, the new Jerusalem, which shall descend out of heaven from My God, and My new title.”


(2)  Rev 21:2, “And then I saw the holy city, New Jerusalem, descending out of heaven from God, having been prepared as a bride having been made beautiful for her husband.”

e.  The immediate source of the New Jerusalem is the third heaven, not the heaven suspended above the earth.



(1)  There is not a single shred of evidence in the New Testament for a city of God or New Jerusalem suspended as a satellite city above the earth during the millennial reign of Christ where believers live until the end of the millennial reign of Christ.  We know this for two reasons:




(a)  the Church will rule with Christ on earth during the millennium and not live in the New Jerusalem as a satellite city above the earth, and



(b)  the OT saints live on earth during the millennium with Christ for the fulfillment of the unconditional covenants rather than living in a city suspended above the earth.



(2)  The New Jerusalem comes down from the third heaven, not the second heaven (suspended above the earth).  We know this because the passage says that the city comes from the ultimate source of God, and God lives in the third heaven.  This city was created by and originates from the third heaven, not anywhere in the space above the earth.


(3)  We also know that this city could not exist on earth during the millennial reign of Christ, because of its massive size: 1500 miles long, wide, and high (Rev 21:16).


f.  This city will be the final residence of our Lord Jesus Christ, His bride—the Church, and all Jewish believers.  The rest of the new earth will be the residence of all Gentile believers.  There will no longer be a need for a third heaven, for God will dwell among His people.  The elect angels will occupy the new heaven.

g.  The fact that this city comes “from God” emphasizes that it is a grace gift from God and not based upon anything man could do.  It is a gift of God not of our works, lest any man should boast.
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