Rev 20:4



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the first person singular aorist active indicative from the verb EIDON, meaning “I saw.”

The aorist tense is a constative/historical aorist, which regards the entire action of seeing as a past fact.


The active voice indicates that John produced the action of seeing.


The indicative mood is declarative for a simple statement of fact.
Then we have the accusative direct object from the masculine plural noun THRONOS, meaning “thrones,” followed by the connective use of the conjunction KAI, meaning “and.”  With this we have the third person plural aorist active indicative from the verb KATHIZW, which means “to sit down: they sat down.”

The aorist tense is a constative aorist, which regards the entire process of taking one’s seat as a fact.  From John’s perspective of thinking back on what he saw, it is a past action.


The active voice indicates that a group of people (tribulational martyrs as explained in the remainder of the verse: the souls of those who had been decapitated because of the witness for Jesus) produced the action of sitting down on the thrones.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the adverbial accusative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “on them” and referring to the masculine plural noun THRONOS = thrones.  Then we have the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the neuter singular noun KRIMA, which means “the action or function of a judge: judging, judgment, the authority to judge was given them Rev 20:4.”
  This is followed by the third person singular aorist passive indicative from the verb DIDWMI, which means “to be given.”

The aorist tense is a constative aorist, which regards the action in its entirety as a past fact.


The passive voice indicates that authority to judge or judgment received the action of being given to the tribulational martyrs.


The indicative mood is declarative for simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the tribulational martyrs.
“And then I saw thrones; and they [tribulational martyrs] sat down on them; and authority to judge was given to them;”
 is the epexegetical or explanatory use of the conjunction KAI, meaning “that is” or “namely.”
  Then we have the accusative direct object from the feminine plural article and noun PSUCHĒ, meaning “the souls.”  Because of the explanatory use of KAI and a direct object without a main verb, this suggests the deliberate omission of the previous main verb “[I saw].”  Then we have the possessive genitive from the masculine plural articular perfect passive participle of the verb PELEKIZW, which means “to behead (with an ax) (), normally an act of capital punishment Rev 20:4.”
  The Modern English word is to decapitate.


The article is used as a relative pronoun with an embedded demonstrative pronoun, translated “of those who had been beheaded or decapitated.”

The perfect tense is a consummative perfect, which emphasizes the past, completed action.  The consummative aspect is brought out in the English translation by the word “have.”

The passive voice indicates that certain persons received the action of being decapitated or beheaded.


The participle is circumstantial.

This is followed by the preposition DIA plus the accusative of cause/reason from the feminine singular article, used as a personal pronoun (‘their’) and noun MARTURIA, which means “because of their testimony.”  With this we have the objective genitive from the masculine singular noun IĒSOUS, which means “for or about Jesus.”  With this we have the connective conjunction KAI, meaning “and,” followed by the preposition DIA plus the accusative of cause/reason from the masculine singular article and noun LOGOS with the possessive genitive from the masculine singular article and noun THEOS, meaning “because of the word of God.”
“that is, [I saw] the souls of those who had been decapitated because of their testimony about Jesus and because of the word of God;”
 is the epexegetical or explanatory or explicative use of the conjunction KAI; “i.e., a word or clause is connected by means of  with another word or clause, for the purpose of explaining what goes before it: and so; that is, namely.”
  Then we have the nominative subject from the masculine plural qualitative relative pronoun HOSTIS, which is used: (1) qualitatively, to indicate that a definite person or thing belongs to a certain class, meaning: which very one, such a one who (Mt 2:6; 21:41); (2) to emphasize a characteristic quality, by which a preceding statement is to be confirmed, meaning: who (to be sure, by his very nature), who (indeed), who certainly; ‘who, to be sure, have not learned’ Rev 2:24; and (3) in place of the simple relative pronoun HOS.  Here it is used qualitatively to indicate that these believers belong to a certain class: “the very ones who.”  This is followed by the absolute negative OU, meaning “not” plus the third person plural aorist active indicative from the verb PROSKUNEW, which means “to worship.”

The aorist tense is a constative/historical aorist, which emphasizes the action as a past fact without reference to its progress.

The active voice indicates that the tribulational martyrs produced the action of definitely not worshipping the beast or his image.


The indicative mood is declarative for a dogmatic fact.

Then we have the accusative direct object from the neuter singular article and noun THĒRION, meaning “the beast” and referring to the beast-dictator of the Revived Roman Empire, the Antichrist.  With this we have the coordinating conjunction OUDE, meaning “nor” plus the accusative direct object from the feminine singular article and noun EIKWN plus the possessive genitive from the third person neuter singular personal use of the intensive pronoun AUTOS, meaning “his image, likeness, or portrait.”  This is followed by the connective conjunction KAI, meaning “and” plus the absolute negative OUK, meaning “not” plus the third person plural aorist active indicative from the verb LAMBANW, which means “to receive.”

The aorist tense is a constative/historical aorist, which emphasizes the action as a past fact without reference to its progress.


The active voice indicates that the tribulational martyrs produced the action of definitely not receiving the mark of the beast.


The indicative mood is declarative for a dogmatic fact.

Then we have the accusative direct object from the neuter singular article, used as a personal pronoun and noun CHARAGMA, meaning “his mark.”  This is followed by the preposition EPI plus the adverbial accusative of place from the neuter singular article, used as a personal pronoun and the noun METWPON, meaning “on their forehead.”  Then we have the connective conjunction KAI, meaning “and” with the preposition EPI plus the adverbial accusative of place from the feminine singular article and noun CHEIR with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “on their hand.”
“namely, the very ones who did not worship the beast nor his image and did not receive his mark on their forehead and on their hand.”
 is the coordinating use of the conjunction KAI, used with itself, meaning “both…and.”  Then we have the third person plural aorist active indicative from the verb ZAW, which means “to live: of dead persons who return to life become alive again: of humans in general Mt 9:18; Acts 9:41; 20:12; Rev 20:4, 5; of Jesus Mk 16:11; Lk 24:5, 23; Acts 1:3; 25:19; Rom 14:9a; 2 Cor 13:4a; Rev 1:18b; 2:8.”
  The verb means “to come to life” as in Mt 9:18, where the synagogue ruler says if Jesus will touch his dead daughter, she will ‘come to life’.  Mt 9:18, “While He was saying these things to them, a synagogue official came and bowed down before Him, and said, ‘My daughter has just died; but come and lay Your hand on her, and she will live’.”  Jn 11:25, “He who believes in Me will live (=come to life) even though he dies.”  Rom 14:9, “You see, for this reason, Christ died and lived [=came to life], in order that He might be Lord over both dead and living.”


The aorist tense is an ingressive aorist, which emphasizes entrance into the state of being alive again.  And from John’s viewpoint of having already seen the vision the action is viewed as a past fact.


The active voice indicates that the tribulational martyrs produced the action of coming to life again.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the coordinating use of KAI, meaning “and” with the third person plural aorist active indicative from the verb BASILEUW, which means “to rule; reign.”

The aorist tense is a constative/historical aorist, which regards the past action (from John’s viewpoint of having already seen the vision) as a fact.


The active voice indicates that the tribulational martyrs produced the action of ruling with Christ.


The indicative mood is declarative for a dogmatic statement of fact.
Then we have the preposition META plus the genitive of association from the masculine singular article and noun CHRISTOS, which means “with Christ.”  Finally, we have the adverbial accusative of measure of extent of time from the neuter plural adjective CHILIOI and the noun ETOS, meaning “for a thousand years.”
“They both came to life and ruled with Christ for a thousand years.”
Rev 20:4 corrected translation
“And then I saw thrones; and they [tribulational martyrs] sat down on them; and authority to judge was given to them; that is, [I saw] the souls of those who had been decapitated because of their testimony about Jesus and because of the word of God; namely, the very ones who did not worship the beast nor his image and did not receive his mark on their forehead and on their hand.  They both came to life and ruled with Christ for a thousand years.”
Explanation:
1.  “And then I saw thrones; and they [tribulational martyrs] sat down on them; and authority to judge was given to them;”

a.  The next thing John sees are thrones.  Then he sees the tribulational martyrs having the authority to sit on these thrones to judge the unbelievers of the world who murdered them.


(1)  There will be thousands if not millions of tribulational martyrs.  Therefore, there will be thousands, if not millions of thrones on which they sit.



(2)  The fact that the tribulational martyrs sit on these thrones indicates that they accept the responsibility and authority to judge the unbelievers left alive on the earth at the end of the Tribulation.



(3)  Every unbeliever who is left alive after the slaughter of the second advent of Christ will receive their day in court.  And their judges will be the believers of the Tribulation who suffered at their hands.



(4)  The Tribulational martyrs will judge the unbelievers of the Tribulation for their crimes against the believers whom they persecuted.


b.  “The promise that the saints will share Christ’s rule and judgment is one that occurs often in Scripture, Dan 7:9, 22; Mt 19:28; 1 Cor 4:8; 6:2f; 2 Tim 2:12; Rev 2:26; 3:21; 5:10.”



(1)  Dan 7:9, “I kept looking until thrones were set up, and the Ancient of Days took His seat; His vesture was like white snow and the hair of His head like pure wool.  His throne was ablaze with flames, its wheels were a burning fire.”


(2)  Mt 19:28, “And Jesus said to them, ‘Truly I say to you, that you who have followed Me, in the regeneration when ﻿the Son of Man will sit on His glorious throne, you also shall sit upon twelve thrones, judging the twelve tribes of Israel.”  Compare Lk 22:29f.


(3)  1 Cor 4:8, “You already have all you could want; you have become kings apart from our assistance.  In fact I wish that you were indeed kings, in order that we might also rule with you.”


(4)  1 Cor 6:2, “Or do you not know that the saints will judge the world?  And so if the world will be judged by you, [and it will], are you unworthy of judging the most insignificant legal actions?”


(5)  2 Tim 2:12, “If we endure [and I assume we will], we shall also rule with [Christ].  If we repudiate [the spiritual life], that One will also deny us [eternal rewards].”


(6)  Rev 2:26, “Furthermore the winner; that is, the one who persists in obeying My works until the end, I will give to him authority over the nations.”


(7)  Rev 3:21, “The winner, I will give to him the authority to sit down with Me on My throne, as I also have won and have sat down with My Father on His throne.”


(8)  Rev 5:10, “In fact, You [Jesus Christ] have made them [Church Age believers] royalty and priests to our God; and they [mature believers] will rule upon the earth.’”
2.  “that is, [I saw] the souls of those who had been decapitated because of their testimony about Jesus and because of the word of God;”

a.  John then clarifies exactly whom he means by those who were given judgment and sat down on judgment thrones or seats.  These people were those who had been martyred because of their testimony about Jesus and the word of God.


(1)  These souls were those who lost their lives during the Tribulation at the hands of those who worshipped the beast and his image.



(2)  The primary means of execution during the Tribulation for those who believe in Christ is decapitation—the means of execution of the Roman Empire against a citizen of the Empire (the form of death given to Paul).



(3)  Satan’s objective during the Tribulation is to silence the testimony about Jesus.  Decapitation is his method.



(4)  Those who testify concerning their faith in Christ are martyred via decapitation during the Tribulation.



(5)  Notice the title emphasizing the humanity of Christ—Jesus, and therefore, the title emphasizing His work on the Cross during His first advent.



(6)  These souls were decapitated not only because of their witness for Jesus, but also because of their positive volition to the teaching of the word of God; that is, Bible doctrine.  The word of God was more important to them than their very own lives.


b.  These souls are the same souls as those mentioned in Rev 6:9, “And when He opened the fifth seal, I saw under the altar the souls of those who had been murdered because of the word of God; that is, because of the testimony which they kept on having.”
3.  “namely, the very ones who did not worship the beast nor his image and did not receive his mark on their forehead and on their hand.”

a.  John further identifies these people who sit on thrones of judgment and are given authority to judge as those who did not worship the beast-dictator of the Revived Roman Empire (the Antichrist) or his image or receive his mark on their hand and forehead.

b.  The unbelievers who worshipped the Antichrist have the numbers of his name stamped on their foreheads and hand, Rev 13:16f; 14:9, 11; 16:2; 19:20.


c.  Those who sit on thrones are believers in Christ, who rejected the beast and his economic system.


d.  Those who are judged by these believers are the unbelievers of the Tribulation who worshipped the beast and his image and received his mark.


e.  The judgment received by these unbelievers is the baptism of fire.  They are found guilty of worshipping the beast.  Their guilt is displayed on their very own hands and foreheads.  They are sentenced to Hades, and there they are sent and remain during the thousand year reign of Christ.


(1)  The baptism of fire is the judgment of the tribulational unbelievers at the Second Advent.  They are removed from the earth and placed in fire for 1,000 years until the Last Judgment.



(2)  Both Jews and Gentiles who are tribulational unbelievers are involved in this Second Advent judgment.



(3)  This judgment results in the millennium beginning with believers only, Mt 3:11‑12; Lk 3:16-17, “John answered and said to them all, ‘As for me, I baptize you with water; but One is coming who is mightier than I, and I am not fit to untie the thong of His sandals; He will baptize you with the Holy Spirit and fire.  His winnowing fork is in His hand to thoroughly clear His threshing floor, and to gather the wheat into His barn; but He will burn up the chaff with unquenchable fire.”


(4)  Parables of the Baptism of Fire.




(a)  The wheat and the tares, Mt 13:24‑30, 36‑40.




(b)  The good and bad fish, Mt 13:47‑50.




(c)  The ten virgins, Mt 25:1‑13.




(d)  The sheep and the goats, Mt 25:31‑46.




(e)  The talent test, Mt 25:14‑30.  The one talent man represents the unbeliever.



(5)  The Jewish baptism of fire, Ezek 20:34‑38; Isa 1:25‑27.  All Jewish unbelievers of the Tribulation go into fire, Mal 3:1‑6, 4:1‑2.  Christ judges them in the desert.



(6)  The Gentile baptism of fire, Mt 25:31‑46.

f.  The perfect justice of God gives the martyrs of the Tribulation the privilege and right to judge those who martyred them by their direct involvement and indirect support of the Satan’s man of lawlessness, the Antichrist or beast out of the sea.
4.  “They both came to life and ruled with Christ for a thousand years.”

a.  These tribulational martyrs come back to life just as our Lord Jesus Christ did.  They receive their resurrection bodies at the Second Advent of Christ.

b.  These tribulational martyrs will also rule with Christ for His entire millennial reign along with the disciples (Lk 22:30) and the Church (Rev 5:10).

c.  The Church will rule with Christ for a thousand years, and therefore, is certainly included in this statement.


d.  Old Testament believers also share in this first resurrection as promised in other Scriptures, Lk 20:34-38, “Jesus said to them, ‘The sons of this age [the Jewish Age] marry and are given in marriage, but those who are considered worthy to attain to that age [the millennium] and the resurrection from the dead, neither marry nor are given in marriage; for they cannot even die anymore, because they are like angels, and are sons of God, being sons of the resurrection.  But that the dead are raised, even Moses showed, in the passage about the burning bush, where he calls the Lord the God of Abraham, and the God of Isaac, and the God of Jacob.  Now He is not the God of the dead but of the living; for all live to Him.”

e.  Therefore, this resurrection includes three groups of believers:



(1)  The Church or the Bride of Christ, who return with Him at His second advent in resurrection body, Jn 14:1‑3; Phil 3:20‑21; 1 Cor 15:51‑57; 1 Thes 4:13‑18; 1 Jn 3:1‑2.


(2)  The resurrection of Old Testament believers and


(3)  The Tribulational martyrs, Dan 12:13; Isa 26:19‑20; Mt 24:31; Rev 20:4.
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