Rev 19:9



 is the continuative use of the conjunction KAI, meaning “And then,” followed by the third person singular present active indicative from the verb LEGW, meaning “to say: he says.”

The present tense is a descriptive present for what occurred at that moment in the past when John was experiencing this vision.


The active voice indicates that the elect angel of the next verse produced the action of saying something to John.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to John.  This is followed by the second person singular aorist active imperative from the verb GRAPHW, which means “to write.”

The aorist tense is an ingressive aorist, which emphasizes entrance into a state, condition, or process.  Here we have entrance into the process of writing.  It could be translated “Begin writing” or “Start writing” or as a short command, simple “Write.”

The active voice indicates that John is expected to produce the action.


The imperative mood is a command.

“And then he says to me, ‘Write,”
 is the predicate nominative from the masculine plural adjective MAKARIOS, meaning “Happinesses, blessings, privileges” (BDAG, p. 610).  Here is means “Happy, Blessed, Privileged.”  Then we have the nominative subject from the masculine plural articular perfect passive participle from the verb KALEW, which means “to be called or invited.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, translated “those who.”

The perfect tense is a consummative perfect, which emphasizes a past, completed action—what occurred at the moment of salvation for every believer—they were invited to the wedding feast of the Lamb.  The consummative aspect is brought out in the English translation by the word “have.”

The passive voice indicates that every believer prior to the millennial reign of Christ received the action of being invited to the wedding celebration of Jesus Christ.


The participle is circumstantial.  We could also translate this as a substantival participle as follows: “Happy are the invitees.”
Because we have a nominative subject and predicate with no copulative verb, such as EIMI, this indicates the ellipsis or deliberate omission of the main verb “to be: [are].”  Then we have the preposition EIS plus the accusative of place from the neuter singular article and noun DEIPNON, which means “to the dinner, supper, or a formal dinner such as a feast” (BDAG, p. 215).  With this we have the attributive genitive from the masculine singular article and noun GAMOS, meaning “wedding.”  The attributive genitive is used like an adjective, only with stronger force and emphasis than an adjective.  Also with this we have the possessive genitive from the neuter singular article and noun ARNION, meaning “of the Lamb” and referring to the wedding reception and formal dinner of our Lord Jesus Christ.

““Blessed [are] those who have been invited to the wedding feast of the Lamb.””
 is the adjunctive or additive function of the conjunction KAI, meaning “Furthermore or In addition.”  Then we have the third person singular present active indicative from the verb LEGW, meaning “to say: he says.”

The present tense is a descriptive present for what occurred at that moment in the past when John was experiencing this vision.


The active voice indicates that the elect angel produced the action of saying something to John.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to John.  Then we have the nominative subject from the masculine plural demonstrative pronoun HOUTOS, meaning “These.”  This is followed by the predicate nominative from the article and noun LOGOS with the masculine plural adjective ALĒTHINOS, meaning “true, trustworthy, genuine, authentic, or real: the true words.”  Then we have the ablative of origin or source from the masculine singular article and noun THEOS, meaning “from God.”  Finally, we have the third person plural present active indicative from the verb EIMI, meaning “to be: are.”

The present tense is a static present for a state or condition that perpetually exists, and an aoristic present for a fact without reference to its beginning, end, progress, or result.


The active voice indicates that what is said here produces the state of being what it is.


The indicative mood is declarative for a dogmatic statement of fact.

“Furthermore he says to me, ‘These are the true words from God.’”
Rev 19:9 corrected translation
“And then he says to me, ‘Write, “Blessed [are] those who have been invited to the wedding feast of the Lamb.”  Furthermore he says to me, ‘These are the true words from God.’”
Explanation:
1.  Rev 17:1–19:10 and 21:9–22:9 are a pair of angelic revelations with a very similar beginning and concluding structure:

	Rev 17:1–19:10
	Rev 21:9–22:9

	17:1 Then came one of the seven angels with the seven bowls

	21:9 Then came one of the seven angels with the seven bowls full of the seven last plagues

	and he spoke with me saying, “Come, I will show you the judgment of the great Whore….”
	And he spoke to me saying, “Come, I will show you the bride, the wife of the Lamb….”

	17:3 He then transported me to the desert in prophetic ecstasy
	21:10 He then transported me in prophetic ecstasy to a great and high mountain.

	Then I saw …
	Then he showed me …

	[Vision reports 17:3b–19:9]
	[Vision reports 21:10b–22:5]

	19:9b Then he said to me, “These are the true words of God …”
	22:6 Then he said to me, “These words are trustworthy and true …”

	19:10 Then I fell before his feet to worship him
	22:8b And when I heard and saw this I fell down to worship before the feet of the angel who showed me these things.

	But he said to me, “Don’t do that! I am a fellow servant with you and your brothers who maintain the witness to Jesus.
	But he said to me, “Don’t do that! I am a fellow servant with you and your brothers the prophets and with those who keep the commands of this book.

	Worship God!”
	Worship God.”


2.  “And then he says to me, ‘Write,”

a.  The song by believers in heaven has now concluded and again the voice from the throne (verse 5) speaks to John.  This voice is clearly the voice of an elect angel, as demonstrated by the next verse, where John falls to the ground to worship what he thinks is the voice of God, but finds out very quickly that it is in fact the voice of an angel.  This angel is probably the angel of Rev 17:1, “And then one of the seven angels, who have the seven bowls, came and spoke with me saying, ‘Come here, I will make known to you the judgment of the great prostitute.”


b.  This is probably the same voice that commanded John to write in Rev 14:13, “And then I heard a voice from heaven saying, ‘Write, “Blessed [are] the dead who die in the Lord from now on.”  ‘Yes’, says the Spirit, ‘because they will rest from their hardships, for their accomplishments accompany them.’”  Also notice the same command from the Lord Jesus Christ in Rev 21:5, “And He who sits on the throne said, ‘Behold, I am making all things new.’ And He said, ‘Write, for these words are faithful and true.’”

c.  Whether it is one of the members of the Trinity or an elect angel speaking on their behalf does not matter.  The issue is that there is divine revelation, which God wants committed to writing as a part of the Scripture, and God makes this happen through the command of an angel.

d.  This simple command “write” is the ultimate proof for the authority of Scriptures as the word of God.  What is written has been commanded by God, and therefore, is completely authoritative for the life of the believer.


e.  The command to write also implies the command to read, for what good does it do for John to write the words of God, if no one reads the words of God.


f.  The command to write the words of God also implies the command to teach the words of God, for what good does it do to read the words of God, if no one understands what they read.


g.  This command also tells us that God wants to and does reveal Himself to mankind.  And if God reveals Himself to mankind, then man owes God a hearing.


h.  This command also tells us that the Scriptures are the inerrant revelation of God, because God does not reveal Himself incorrectly.  What God reveals to us is true and trustworthy, because God is true, genuine, and trustworthy—the very subject of the last statement of this verse.
2.  ““Blessed [are] those who have been invited to the wedding feast of the Lamb.”“

a.  Now we have the exact quote of what John was commanded to write.  Not all Scripture is revealed to man through dictation, but this statement is the dictation of God to man, the voice of an angel, probably at the direction of God the Holy Spirit (based upon Rev 14:13).

b.  Those who have been invited to the wedding feast of the Lamb are three groups of people:



(1)  The Bride—all Church Age believers.



(2)  The friends of the Groom—all Old Testament believers and tribulational martyrs.



(3)  The friends of the Bride—all tribulational believers that go alive into the millennial reign of Christ plus all people who believe in Christ during the Tribulation.



(4)  Lk 13:29, “And they will come from east and west and from north and south, and will recline at the table in the kingdom of God.”


(5)  Isa 25:6-8 gives the OT background for this wedding feast, “The Lord of the Armies will prepare a lavish banquet for all peoples on this mountain [His kingdom]; a banquet of aged wine, choice pieces with marrow, and refined, aged wine.  And on this mountain He will swallow up the covering which is over all peoples, even the veil which is stretched over all nations.  He will swallow up death for all time, and the Lord God will wipe tears away from all faces, and He will remove the reproach of His people [the Jews] from all the earth; For the Lord has spoken.”  Notice that our Lord gives three wedding gifts to the people at the wedding feast:




(a)  There will be no death for tribulational believers who enter the millennium.




(b)  There will be no grief, sorrow, or tears for anyone for any reason.




(c)  There will never again be any anti-Semitism, racial prejudice, or bigotry of any kind.

c.  The Greek word for “feast” used here is the same word used in the Gospels for the banquets that the Scribes and Pharisees loved to attend, Mt 23:6, Mk 12:39; Lk 20:46.

d.  Mt 26:29 says that our Lord will not participate in any banquet with His disciples until He celebrates with them “in My Father’s kingdom,” Mt 26:29, “But I say to you, I will not drink of this fruit of the vine from now on until that day when I drink it new with you in My Father’s kingdom.”  The context is His inauguration of the Eucharist.  Lk 22:15-20, “And He said to them, ‘I have earnestly desired to eat this Passover with you before I suffer; for I say to you, I shall never again eat it until it is fulfilled in the kingdom of God.’  And when He had taken a cup and given thanks, He said, ‘Take this and share it among yourselves; for I say to you, I will not drink of the fruit of the vine from now on until the kingdom of God comes.’  And when He had taken some bread and given thanks, He broke it and gave it to them, saying, ‘This is My body which is given for you; do this in remembrance of Me’.  And in the same way He took the cup after they had eaten, saying, ‘This cup which is poured out for you is the new covenant in My blood.’”  Does our Lord’s statement mean that the wedding feast of the Lamb does not occur until after the Second Advent of Christ?  The answer to this question is related to the wedding ceremonies and order of events related to the wedding at the time of writing.  The simple answer is ‘Yes’.

e.  “The Jewish Wedding Ceremony.  (Not all of the following steps were taken at all weddings.)


(1)  Garments of bride and groom. The bride sometimes wore embroidered garments (Ps 45:13–14), jewels (Isa 61:10), a special girdle or ‘attire’ (Jer 2:32) and a veil (Gen 24:65). Among the adornments of the groom might be a garland (Isa 61:10).


(2)  Bridesmaids and friends. Ps 45:14 speaks of bridesmaids for a royal bride, and we assume that lesser brides had their bridesmaids also. Certainly the bridegroom had his group of companions (Judg 14:11). One of these corresponded to the best man at our weddings, and is called ‘companion’ in Judg 14:20; 15:2, and ‘the friend of the bridegroom’ in Jn 3:29.  He may be the same as ‘the steward of the feast’ in Jn 2:8–9.


(3)  The procession. In the evening of the day fixed for the marriage the bridegroom and his friends went in procession to the bride’s house [A picture of the Rapture of the Church, when the Groom comes for us to take us to his home].  The wedding supper could be held there: sometimes circumstances compelled this (Gen 29:22; Judg 14), but it may have been fairly common, since the parable of the Ten Virgins in Mt 25:1–13 is most easily interpreted of the bridegroom going to the bride’s house for the supper.  One would, however, expect that more usually the bridegroom escorted the bride back to his own or his parents’ home for the supper, though the only references to this in Scripture are in Ps 45:14f.; Mt 22:1–14 (royal weddings), and probably in Jn 2:9-10.  The procession might be accompanied by singing, music and dancing (Jer 7:34; 1 Macc 9:39), and by lamps if at night (Mt 25:7).


(4)  The marriage feast. This was usually held at the house of the groom [this would indicate that the wedding feast is in heaven and not on earth] (Mt 22:1–10; Jn 2:9) and often at night (Mt 22:13; 25:6).  Many relatives and friends attended; so the wine might well run out (Jn 2:3).  A steward or friend supervised the feast (Jn 2:9–10). To refuse an invitation to the wedding feast was an insult (Mt 22:7).  The guests were expected to wear festive clothes [resurrection bodies dressed in fine white linen] (Mt 22:11–12).  In special circumstances the feast could be held in the bride’s home (Gen 29:22; Tobit 8:19).  The glorious gathering of Christ and his saints in heaven is figuratively called ‘the marriage supper of the Lamb’ (Rev 19:9).


(5)  Blessing. Parents and friends blessed the couple and wished them well (Gen 24:60; Ruth 4:11; Tobit 7:13).


(6)  Covenant. Another religious element was the covenant of faithfulness which is implied in Prov 2:17; Ezek 16:8; Mal 2:14.  According to Tobit 7:14 the father of the bride drew up a written marriage contract.


(7)  Bridechamber. A nuptial chamber was specially prepared (Tobit 7:16).  The Hebrew name for this room is ‘huppa’ (Ps 19:5; Joel 2:16), originally a canopy or tent, and the Greek word is NUMPHWN (Mk 2:19).  The huppa is still used among Jews today of the canopy under which the bride and bridegroom sit or stand during the wedding ceremony.  The bride and groom were escorted to this room, often by the parents (Gen 29:23; Tobit 7:16–17; 8:1).  Before coming together prayer was offered by husband and wife (Tobit 8:4).


(8)  Festivities. The wedding festivities continued for a week [perhaps the entire millennial reign of Christ] (Gen 29:27, Jacob and Leah) or sometimes two weeks [analogous to the millennium and eternal state] (Tobit 8:20). These celebrations were marked by music (Ps 45; 78:63) and by joking like Samson’s riddles (Judg 14:12–18).”


f.  The point is that those who have been invited to the wedding feast of the Lamb; that is, believers throughout human history, will be happy, blessed, and privileged to be there.  This certainly will include believers in heaven in resurrection body and those who return with Christ in His tactical victory of the angelic conflict at the Second Advent.  It will also certainly include the millennial reign of Christ.  And the biggest party of all will be the eternal state with the new heavens and new earth.


g.  Another way of looking at this is that the wedding feast begins in heaven after the Rapture of the Church and the party moves to earth with the Second Advent of Christ.  Satan tries to crash the party at the end of the millennium as an uninvited guest and is thrown out of the party into the lake of fire, so the party becomes even greater after he is gone.
3.  “Furthermore he says to me, ‘These are the true words from God.’”

a.  In addition to the previous statement the angel or God the Holy Spirit (we don’t know who, not enough information is given) makes another dramatic statement to John.

b.  What the speaker has just said is an absolute, true, trustworthy, and accurate revelation from God.

c.  Believers will absolutely, dogmatically, be totally happy, blessed, and privileged to attend the wedding supper or feast of the Lord Jesus Christ.  The union of Jesus Christ with the Church in heaven will be one of the happiest events to ever occur, and you and I will be truly privileged and happy to be there.  But the union does not end there.  It continues throughout the second advent of Christ and on throughout His millennial reign.

d.  The wedding feast may be only a few days, weeks, months, or years at the beginning of the millennial reign of Christ or last the entire millennial reign of Christ.  The point is that the Bride, the friends of the Groom, and the friends of the Bride will all be overwhelmingly happy and blessed to be with the Groom and share His perfect happiness regardless of how long the party lasts.

e.  Therefore, this statement says that it is an absolute, dogmatic truth that those who attend our Lord’s wedding feast will be happy and blessed beyond anything they have ever known or could be imagining.  Such will be the millennial reign of Christ.

f.  The order of events:



(1)  The resurrection of the Church—the Groom coming the house of the Bride to take her to His home.   1 Cor 15:51‑58; 1 Thes 4:13‑18.



(2)  The Judgment Seat of Christ—the preparation of the Bride in her wedding dress (resurrection body and eternal rewards and decorations).   2 Cor 5:10; Rom 5:10.



(3)  Bride returns with Christ at the Second Advent, 1 Thes 3:13.


(4)  The manifestation of the Bride, Rom 8:19; Col 3:4.



(5)  Operation Footstool, Ps 110:1; Zech 13:2; Col 2:15; 1 Cor 15:24‑25.



(6)  The Triumphal Procession of the Groom and Bride over their defeated enemies.


(7)  At the end of the procession the prisoners were imprisoned, Zech 13:2; Col 2:15, or executed, 1 Cor 15:23‑25.  The last one to be imprisoned is Satan, Rev 20:1‑3.



(8)  Then Christ gives the rulership of the world to God the Father, who in turn gives it back to His Son through a coronation.



(9)  The coronation of Christ is followed by the wedding supper of the Lamb, Rev 19:6-9.


(10)  The Bride and Groom rule the Groom’s kingdom for a thousand years.
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