Rev 13:18



 is the adverb of place HWDE, which is used figuratively for “a reference to a present event, object, or circumstance, meaning: in this case, at this point, on this occasion, under these circumstances; ‘in this case moreover’ 1 Cor 4:2; Rev 13:18, there is wisdom [that is, there is something deep] here or this calls for discernment; compare Rev 17:9, ‘Here is the mind that has wisdom’.”
  Then we have the predicate nominative from the feminine singular article and noun SOPHIA, meaning “wisdom” plus the third person singular present active indicative from the verb EIMI, meaning “there is.”

The present tense is an aoristic and static present for a state or condition that is always true.


The active voice indicates that the state of condition of wisdom from God existing in the statement of the last verse combined with this verse is a perpetual fact.


The indicative mood is declarative for a dogmatic statement of doctrine.

“There is wisdom here.”
 is the nominative subject from the masculine singular articular present active participle of the verb ECHW, meaning “the one who has” or “He who has.”

The article is used as a relative pronoun, translated “the one who” or “he who.”

The present tense is a customary present for what is reasonably expected among believers.


The active voice indicates that the believer paying attention to what John is saying under the teaching ministry of God the Holy Spirit customarily produces the action.


The participle is circumstantial.

Then we have the accusative direct object from the masculine singular noun NOUS, which means “the faculty of intellectual perception: a mind, an intellect, understanding Lk 24:45; whoever has understanding Rev 13:18.”
  This is followed by the third person singular aorist active imperative from the verb PSĒPHIZW, which means “(1) to add up digits and calculate a total, count (up), calculate, reckon Lk 14:28; (2) to probe a number for its meaning: interpret, figure out Rev 13:18.”
  “This process of ‘adding up the number of the beast’ involved calculating the total based upon the numerical values of each of the letters of the name.”


The aorist tense is constative aorist, which looks at the action in its entirety.


The active voice indicates that the believer with the spiritual faculty of understanding the doctrine being taught produces the action.


The imperative mood is a command that should be translated “must interpret.”  “One final note: the third person imperative is normally translated Let him do, etc.  This is easily confused in English with a permissive idea.  Its force is more akin to he must, however, or periphrastically, I command him to …﻿﻿ Regardless of how it is translated, the expositor is responsible to observe and explain the underlying Greek form.”

Then we have the accusative direct object from the masculine singular article and noun ARITHMOS plus the possessive genitive from the neuter singular article and noun THĒRION, meaning “the number of the beast.”  The word ARITHMOS also means “the numerical total” according to BDAG, page 131, which is also possible here.
“He who has understanding must interpret the number of the beast;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for, because.”  With this we have the predicate nominative from the masculine singular noun ARITHMOS, meaning “the number” plus the genitive of identity (descriptive genitive) from the masculine singular noun ANTHRWPOS, “of man” or “of mankind.”  There are two possible meanings here:

1.  The word ANTHRWPOS describes the human race in its entirety as ‘mankind’.  This is the generic use of the noun; that is, ANTHRWPOS describes a class of beings.  This is the view taken by Wallace:
“If  is generic, then the sense is, ‘It is [the] number of humankind.’  It is significant that this construction fits Apollonius’ Canon (i.e., both the head noun and the genitive are anarthrous), suggesting that if one of these nouns is definite, then the other is, too.  Grammatically, those who contend that the sense is ‘it is [the] number of a man’ have the burden of proof on them (for they treat the head noun, , as definite and the genitive, , as indefinite—the rarest of all possibilities).  In light of Johannine usage, we might also add Rev 16:18, where the Seer clearly uses the anarthrous  in a generic sense, meaning ‘humankind’.  The implications of this grammatical possibility are simply that the number ‘666’ is the number that represents humankind.  Of course, an individual is in view, but his number may be the number representing all of humankind. Thus the Seer might be suggesting here that the antichrist, who is the best representative of humanity without Christ (the best counterfeit of a perfect man that the serpent could muster), is still less than perfection (which would have been represented by the number seven).
The general rule (discussed earlier in this chapter) is that both the head noun and the genitive noun either have the article or lack the article (known as Apollonius﻿’ Canon).  It makes little semantic difference whether the construction is articular or anarthrous. Thus = .  The corollary to this rule (Apollonius﻿’ Corollary)﻿ is that when both nouns are anarthrous, both will usually have the same semantic force. That is, both will be, for example, definite (D-D), the most commonly shared semantic force.”

2.  That it is not generic.  This is the view taken by Osborne and Thomas.  “ANTHRWPOU is probably not generic, since that would simply mean it was open to human understanding or would mean ‘for it is the number of humanity’.  But in that sense the beast would simply be the sum of human depravity; and as I argued above, the NT evidence for an actual Antichrist figure appearing in human history is too strong.  Therefore, it refers to a particular ‘person’, probably identifying the Antichrist with a certain individual.”

In support of both of these meanings is Beale’s argument that: “Since the exhortation in Rev 17:9 refers to understanding the figurative meaning of a number (“Here is the mind which has wisdom.  The seven heads are the seven mountains on which the woman [religion] sits [dominates].  Furthermore, they are seven kings [empires/kingdoms],”), the exhortation and number in Rev 13:18 are to be understood likewise.”
  The number 666 can be figurative for both a single person or for mankind in general.
Then we have the third person singular present active indicative from the verb EIMI, meaning “it is.”

The present tense is an aoristic and static present for a state or condition that is always true.


The active voice indicates that the state of condition of the number of the beast being the number of man/mankind perpetually exists as a fact.


The indicative mood is declarative for a dogmatic statement of doctrine.
“for it is the number of a man”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative subject from the masculine singular article and noun ARITHMOS with the possessive genitive third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his number” and referring to the number of the Antichrist.  Finally, we have the predicate nominative from the masculine plural cardinal number HEXAKOSIOI, meaning “six hundred,” HEXĒKONTA, meaning “sixty,” and HEX, meaning “six.”  There is no verb here and the nominative subject with the predicate nominative indicates that ellipsis of the verb EIMI = [is].
“and his number [is] 666.”
Rev 13:18 corrected translation
“There is wisdom here.  He who has understanding must interpret the number of the beast; for it is the number of a man, and his number [is] 666.”
Explanation:
1.  “There is wisdom here.”

a.  John continues with a terse statement, which serves as a warning to the believer to take special note of what is being said.

b.  This statement is tantamount to saying, “There is something deep here” or “This calls for discernment.”

c.  The angel explaining the vision to John uses a similar statement in Rev 17:9 (‘Here is the mind that has wisdom’) just before he gives the interpretation of something previously said in a metaphor.  (The angel goes on to explain, “The seven heads are the seven mountains on which the woman [religion] sits [dominates].  Furthermore, they are seven kings [empires], five have fallen, [Egypt, Babylon, Assyria, Persia, Greece], one is [Rome], the other [revived Roman Empire] has not yet come; nevertheless, when it comes it must remain for a short time.”)

d.  John is doing here what the angel will do to him in Rev 17:9—he is alerting us to the interpretation of the previous metaphor of the beast.  John is about to identify who the beast dictator is.

2.  “He who has understanding must interpret the number of the beast;”

a.  John makes this statement to further explain his previous statement “There is wisdom here.”

b.  Wisdom is spiritual understanding from God.  The person who has real understanding is the believer who listens to, studies, and learns the word of God.  God the Holy Spirit gives this person the real spiritual understanding that produces wisdom.


c.  The believer is commanded to interpret the number of the beast.


d.  The beast has a name and his name is associated with the number 666.  That number gives us the interpretation of the beast’s name.  We must interpret and understand the beast’s number, not his name.

e.  Therefore, we are not looking for a person’s name, but must understand the interpretation of his number.  It is not the man’s name that is important, but the meaning of the man’s number.


f.  We must figure out the meaning of the number or probe the number for its meaning.

3.  “for it is the number of a man, and his number [is] 666.”

a.  John then gives us a further explanation that the beast’s number is the number of mankind.

b.  John clearly states here that 666 is the number of mankind.

c.  The beast-dictator of the revived Roman Empire is a man, and this man has a number and the number of the beast is the number of mankind, and the number of mankind is 666.

4.  The textual variant 616.

a.  Some Greek texts have the number 616 instead of 666.

b.  The explanation for this follows:  “Instead of  [sixty], which is strongly supported by p47, Sinaiticus, Uncials A P 046 051, all extant minuscules, the Old Latin, the Vulgate, the Syriac, Coptic, Armenian, and other versions,  [ten] is read by Uncial C and some manuscripts known to Irenaeus [200 A.D.] (who, however, says that 666 is found ‘in all good and ancient copies’, and is ‘attested by those who had themselves seen John face to face’).  When Greek letters are used as numerals the difference between 666 and 616 is merely a change from  to  (666 =  and 616 = ).  Perhaps the change was intentional, seeing that the Greek form Nero Caesar written in Hebrew characters (‮) is equivalent to 666, whereas the Latin form Nero Caesar (‮‮‬) is equivalent to 616.”

5.  So what does 666 mean?


a.  Eerdmans dictionary of the Bible gives a short summary of the interpretation of this number.  “The ‘human number’ of the beast of the Apocalypse…has perplexed popular and scholarly readers alike.  Because 666 is ‘a human number’, and because Greek and Hebrew characters had numerical values, many have tried to identify a person’s name with the number.  One popular solution has tied the name to the emperor Nero (54–68 A.D.), noting that a transliteration of Caesar Nero into Hebrew (neron qesar) yields a numerical value of 666.  This approach is especially intriguing because Revelation apparently alludes to a popular myth that Nero would return after his death.  It also explains those ancient witnesses in which the number is 616: Latin pronunciation would omit the final n of Neron, which has a numerical value of 50, leading to the value 616.  The allusion may characterize the emperor Domitian (81–96), within whose reign most scholars date Revelation, as a second Nero, associating Domitian with Nero’s brutal persecution of Roman Christians and Jews in 64.  In the late 2nd century Irenaeus suggested that since six precedes the perfect number seven, 666 embodies the original, present, and final revolts against God.  Others have contrasted 666 with 888, the numerical value of Jesus in Greek.”


b.  Adolph Deissmann in his book Light from the ancient East has this to say.  “Scientific commentators are probably by this time agreed that the name to be ‘counted’ must be found by ‘gematria,’ that is, we must look for a name the letters of which, taken separately in their ordinary values as numerals and added together, will make up the sum of 666 or 616.  Now it has been generally assumed by exegetes hitherto that gematria was a specifically Jewish form of the numerical riddle, and therefore, attempts have often been made, especially in recent times, to solve the number 666 or 616 by means of the Hebrew alphabet.  As a matter of fact, however, the interchange of numbers for words and words for numbers was not unknown to the ancient Greeks, as even Greek lexicons﻿ tell us.  The patristic writers, in so far as they attempt to solve the riddle with the Greek alphabet, show that such numerical puzzles were not entirely foreign to the Greek world.  From Pompeii, however, we learn that they were current among the people at the very time in which the New Testament was being written.  Graffiti (wall-scribblings) from Pompeii (79 A.D.) give one example: ‘Amerimnus thought upon his lady Harmonia﻿﻿ for good. The number of her honorable name is 45 (or 1035)’.  Another example reads ‘I love her whose number is 545’.  These graffiti establish the following facts:



(1) They are concerned with names of persons, which names for some reason or other are to be concealed.



(2) The name was concealed by resolving it into a number.  In all probability single letters were given their usual values as numerals and then added together.



(3) The similar numerical riddle in the Revelation would not necessarily seem Semitic; that is, foreign, to the men of the Greek-speaking world.  Examples of such playing with numbers have been found on inscribed stones﻿﻿ of the Imperial period at Pergamum, which was one of the cities of the Apocalypse.  Quite recently Franz Bücheler﻿﻿ has proved how widespread the habit was at that time, and a passage in Suetonius, hitherto obscured by false conjectures, has been cleared up by his brilliant discovery that the name ‘Nero’ is there resolved numerically into ‘matricide’.



(4) In solving the apocalyptic numbers 616 and 666, occurring in a Greek book, it is not only not unfeasible to start from the Greek alphabet,﻿ it is in fact the most obvious thing to do.”
 


c.  Philip Schaff’s explanation in Volume 1 of his History of the Christian Church.
“The Number 666.

The historical understanding of the Apocalypse turns, according to its own statement, chiefly on the solution of the numerical riddle in the thirteenth chapter, which has tried the wits of commentators from the time of Irenaeus in the second century to the present day, and is still under dispute. The history of its solution is a history of the interpretation of the whole book. Hence I present here a summary of the most important views. First some preliminary remarks.



1.  The text ‘and the number is six hundred and sixty-six’ is the correct reading in the Greek text.  Irenaeus found it ‘in all the most approved and ancient copies’ and ‘attested by those who had themselves seen John face to face’.  There was, however, in his day, a very remarkable variation, sustained by Codex C, and ‘some’ copies, known to, but not approved by, Irenaeus, namely, 616.  In the Anglo-American revision this reading is noted in the margin.


2.  ‘The number of a man’ may mean either the number of an individual, or of a corporate person, or a human number; that is, a number according to ordinary human reckoning.  Just because the number may be counted in the customary way, the writer could expect the reader to find it out.  He made the solution difficult indeed, but not impossible.


3.  The mystic use of numbers (the rabbinical Ghematria) was familiar to the Jews in Babylon, and passed from them to the Greeks in Asia.  It occurs in the Cabbala, in the Sibylline Books, in the Epistle of Barnabas, and was very common also among the Gnostic sects.  It arose from the employment of the letters of the Hebrew and Greek alphabets for the designation of numbers.  The Hebrew Aleph counts 1, Beth 2, etc., Yodh 10; but Kaph (the eleventh letter) counts 20, Resh (the twentieth letter) 200, etc.  The Greek letters, with the addition of an acute accent (as ’, ’), have the same numerical value in their order down to Sigma, which counts 200; except that ’ (st) is used for 6, and ’ (an antiquated letter Koppa between  and ) for 90. The Hebrew alphabet ends with Tav = 400, the Greek with Omega = 800.  To express thousands an accent is put beneath the letter, as ,, = 1,000; ,, = 2,000; ,, = 10,000.


4.  On this fact most interpretations of the Apocalyptic puzzle are based.  It is urged by some commentators that the number 666 must be deciphered from the Greek alphabet, since the book was written in Greek and for Greek readers, and uses the Greek letters Alpha and Omega repeatedly as a designation of Christ.  On the other hand, all who favor the Nero-hypothesis, appeal against this argument to the strongly Hebraistic spirit and coloring of the Apocalypse and the familiarity of its Jewish Christian readers with the Hebrew alphabet.  The writer, moreover, may have preferred this for the purpose of partial concealment; just as he substituted Babylon for Rome.  But after all, the former view is much more natural.  John wrote to churches of Asia Minor, chiefly gathered from Gentile converts who knew no Hebrew.  Had he addressed Christians in Palestine, the case might be different.


5.  The number 666 (three sixes) must, in itself, be a significant number, if we keep in view the symbolism of numbers which runs through the whole Apocalypse.  It is remarkable that the numerical value of the name Jesus is 888 (three eights), and exceeds the trinity of the sacred number (777) as much as the number of the beast falls below it.


6.  The numerous interpretations of the mystic number of the beast may be reduced to three classes:




(a)  The figures 666 represent the letters composing the name of a historical power, or of a single man, in conflict with Christ and his church.  Here belong the explanations: Latinus, Caesar-Augustus, Nero, and other Roman emperors down to Diocletian. Even such names as Julian the Apostate, Genseric, Mohammed (Maometis), Luther (Martinus Lauterus), Joannes Calvinus, Beza Antitheos, Louis XIV., Napoleon Bonaparte, the Duke of Reichstadt (called ‘King of Rome’), Napoleon III., have been discovered in the three sixes by a strange kind of imposition.




(b)  The number is chronological, and designates the duration of the life of the beast, whether it be heathenism, or Mohammedanism, or popery.




(c)  The number is symbolical of Antichrist and the anti-Christian power.

We now proceed to the principal interpretations:
Latinus or the Roman Empire.
Lateinos ( for , Latinus); that is, the Latin or Roman Empire.  This is the numerical value of 666 in Greek:  = 30 +  = 1 +  = 300 +  = 5 +  = 10 +  = 50 +  = 70 +  = 200 = total 666.  The Greek form is no valid objection; for  often represents the Latin long ‘i’; , ‘the Latin empire’, likewise gives the number 666.

This interpretation is the oldest we know of, and is already mentioned by Irenaeus, the first among the Fathers who investigated the problem, and who, as a pupil of Polycarp in Smyrna (d. 155), the personal friend of John, deserves special consideration as a witness of traditions from the school of the beloved disciple.  He mentions three interpretations, but the interpretation Latinus is the only sensible one among the three.  Latinus was the name of a king of Latium, but not of any Roman emperor.  Hence it must here be taken in a generic sense, and applied to the whole heathen Roman Empire.  But many Protestant commentators apply it also, in a secondary sense, to the Latin or papal church as far as it repeated in its persecuting spirit the sins of heathen Rome.  The second beast which is described, Rev 13:11–17, as coming out of the earth, and having two horns like unto a lamb, and speaking as a dragon, and exercising all the authority of the first beast in his sight, is referred to the papacy.  Dean Alford advocates this double application in his Commentary.

“This name describes the common character of the rulers of the former Pagan Roman Empire, and, which Irenaeus could not foresee, unites under itself the character of the later Papal Roman Empire also, as revived and kept up by the agency of its false prophet, the priesthood.  The Latin Empire, the Latin Church, Latin Christianity, have ever been its commonly current appellations: its language, civil and ecclesiastical, has ever been Latin: its public services, in defiance of the most obvious requisite for public worship, have ever been throughout the world conducted in Latin; there is no one word which could so completely describe its character, and at the same time unite the ancient and modern attributes of the two beasts, as this.  Short of saying absolutely that this was the word in St. John’s mind, I have the strongest persuasion that no other can be found approaching so near to a complete solution.”
Nero.
The Apocalypse is a Christian counterblast against the Neronian persecution, and Nero is represented as the beast of the abyss who will return as Antichrist. The number 666 signifies the very name of this imperial monster in Hebrew letters, Neron Kaesar, as follows: (n) = 50, (r) = 200, (o) = 6, (n) = 50, (k) = 100, (s) = 60, (r) = 200; in all 666.  Nero was the first, as well as the most wicked, of all imperial persecutors of Christianity, and eminently worthy of being characterized as the beast from the abyss, and being regarded as the type and forerunner of Antichrist.  This interpretation, moreover, has the advantage of giving the number of a man or a particular person (which is not the case with Lateinos), and affords a satisfactory explanation of the textual variant 616; for this number precisely corresponds to the Latin form, Nero Caesar, and was probably substituted by a Latin copyist, who in his calculation dropped the final Nun (= 50), from Neron (666 less 50=616).  The series of Roman emperors (excluding Julius Caesar), according to this explanation, is counted thus: Augustus, Tiberius, Caligula, Claudius, Nero, Galba. This makes Nero (who died June 9, 68) the fifth, and Galba the sixth, and seems to fit precisely the passage 17:10: “Five [of the seven heads of the beast] are fallen, the one [Galba] is, the other [the seventh] is not yet come; and when he cometh he must continue a little while.” This leads to the conclusion that the Apocalypse was written during the short reign of Galba, between June 9, 68, and January 15, 69.  It is further inferred from 17:11 (“the beast that was, and is not, is himself also an eighth, and is of the seven; and he goeth into perdition”), that, in the opinion of the seer and in agreement with a popular rumor, Nero, one of the seven emperors, would return as the eighth in the character of Antichrist, but shortly perish.

It is just now the most popular interpretation, and regarded by its champions as absolutely conclusive.  But, as already stated in the text, there are serious objections to the Nero-hypothesis:


(1)  The language and readers of the Apocalypse suggest a Greek rather than a Hebrew explanation of the numerical riddle.


(2)  The seer clearly distinguishes the beast, as a collective name for the Roman empire (so used also by Daniel), from the seven heads; that is, kings or emperors.  Nero is one of the five heads who ruled before the date of the Apocalypse.  He was ‘slain’ (committed suicide), and the empire fell into anarchy for two years, until Vespasian restored it, and so the death-stroke was healed (Rev 13:3).  The three emperors between Nero and Vespasian (Galba, Otho, and Vitellius) were usurpers, and represent the deadly wound of the beast.  This at least is a more worthy interpretation and consistent with the actual facts.  It should be noticed, however, that Josephus, very distinctly includes Julius Caesar among the emperors, and calls Augustus the second, Tiberius the third, Caius Caligula the fourth Roman emperor.  Suetonius begins his Lives of the Twelve Caesars with Julius and ends with Domitian, including the lives of Galba, Otho, and Vitellius.  This fact tends at all events to weaken the foundation of the Nero-hypothesis.

(3)  It is difficult to conceive of a reasonable motive for concealing the detested name of Nero after his death.  For this reason some make Nero the sixth emperor (by beginning the series with Julius Caesar) and assigns the writing of Revelation to his persecuting reign.  But this does not explain the wound of the beast and the statement that ‘it was and is not’.

(4)  A radical error, such as the belief in the absurd heathen fable of the return of Nero, is altogether incompatible with the lofty character and profound wisdom of the Apocalypse, and would destroy all confidence in its prophecy.  If John, as these writers maintain, composed it in 68, he lived long enough to be undeceived, and would have corrected the fatal blunder or withheld the book from circulation.

(5)  It seems incredible that such an easy solution of the problem should have remained unknown for eighteen centuries and been reserved for the wits of half a dozen rival rationalists in Germany.  Truth is truth, and must be thankfully accepted from any quarter and at any time; yet as the Apocalypse was written for the benefit of contemporaries of Nero, one should think that such a solution would not altogether have escaped them.  Irenaeus makes no mention of it.

The Emperor Of Rome.
Caesar Romae.  But this gives the number 616, which is rejected by the best critics in favor of 666.

Caligula.
From . But this counts likewise 616.

Titus.
The Greek .  Irenaeus considers this the most probable interpretation, because the word is composed of six letters, and belongs to a royal tyrant.  If we omit the final n, we get the other reading (616). The objection is that Titus, the destroyer of Jerusalem, was one of the best emperors, and not a persecutor of Christians.

Diocletian.
Diocletian, Emperor, in Roman characters, Diocles Augustus, counting only some of the letters, namely: DIo CLes aVg Vst Vs. (D = 500 + I = 1 + C = 100 + L = 50 + V = 5 + V = 5 = 666.) Diocletian was the last of the persecuting emperors (died 313 A.D.).  The Huguenots opposed the name of the ‘grand monarch’ and persecutor of Protestants, Louis XIV, which yields the same result (LVDo VICVs).

The Roman Emperors From Augustus To Vespasian.
The initial letters of the first ten Roman emperors from Octavianus (Augustus) to Titus, including the three usurpers Galba, Otho, and Vitellius, yield the numerical value of 666.
Caesar Augustus.
; that is, the ‘Caesar Augustan’ beast (The numerical value of Καισαρσεβαστον is = 20 + 1 + 10 + 200 + 1 + 100 + 200 + 5 + 2 + 1 + 6 + 70 + 50, in all 666.)  The official designation of the Roman emperors was  (Caesar Augustus). In support of it may be quoted ‘the names of blasphemy on the heads of the beast’, Rev 13:1.

It is certainly ingenious and more consistent with the character of the Apocalypse than the Nero-hypothesis. It substantially agrees with the interpretation Lateinos.  But the substitution of a final n for s is an objection.
The Chronological Solutions.—The Duration Of Antichrist.
The number 666 signifies the duration of the beast or antichristian world power, and the false prophet associated with the beast.


(1)  The number signifies the duration of Heathenism.  But heathen Rome, which persecuted the church, was Christianized after the conversion of Constantine, A.D. 311.  The other forms and subsequent history of heathenism lie outside of the apocalyptic vision.


(2)  Mohammedanism.  Pope Innocent III, when rousing Western Europe to a new crusade, declared the Saracens to be the beast, and Mohammed the false prophet whose power would last six hundred and sixty-six years.  See his papal bull of 1213, in which he summoned the fourth Lateran Council.  But six hundred and sixty-six years have passed since the formation of Mohammedanism (622), and even since the fourth Lateran Council (1215); yet Islam still sits on the throne in Constantinople.


(3)  The anti-Christian Papacy. This interpretation was suggested by mediaeval sects hostile to Rome, and was matured by orthodox Protestant scholars of the sixteenth and seventeenth centuries under the fresh impression of the fearful persecutions which were directly instigated or approved by the papacy, and which surpass in cruelty and extent the persecutions of heathen Rome.  It is asserted that the terrible Duke of Alva alone put more Protestants to death in the Netherlands within a few years than all the heathen emperors from Nero to Diocletian; and that the victims of the Spanish Inquisition (105,000 persons in eighteen years under Torquemada’s administration) outnumber the ancient martyrs.  It became almost a Protestant article of faith that the mystical Babylon, the mother of harlots, riding on the beast, the woman drunken with the blood of the saints, and with the blood of the martyrs of Jesus (Rev 17:5ff), is none other than the pseudo-Christian and anti-Christian church of Rome, and this view is still widely prevalent, especially in Great Britain and North America.  Luther struck the key-note of this anti-popery exegesis.  He had at first a very low opinion of the Apocalypse, and would not recognize it as apostolic or prophetic (1522), but afterward he utilized it for polemic purposes (in a preface to his edition of the NT of 1530).  He dated the one thousand years (Rev 20:7) with Augustine from the composition of the book, and the six hundred and sixty-six years from Gregory VII, as the supposed founder of the papacy, and understood Gog and Magog to mean the unspeakable Turks and the Jews.  As Gregory VII was elected pope 1073, the anti-Christian era ought to have come to an end in A.D. 1739; but that year passed off without any change in the history of the papacy.  Later writers have again and again predicted the fall of the papacy and the beginning of the millennium, advancing the date as times progress; but the Pope still lives with the additional honor of infallibility, which the Church Fathers never heard of, which even St. Peter never claimed, and St. Paul effectually disputed at Antioch.  All mathematical calculations about the Second Advent are doomed to disappointment.

Mystical and Symbolical Interpretations.
The number is neither alphabetical nor chronological, but what about the mystical or symbolical name of Antichrist?  Here we meet again with different views.  The number is symbolical, like all other numbers in the Apocalypse, and signifies the anti-Christian world-power in all its successive forms from heathen Rome down to the end.  Hence it admits of many applications, as there are ‘many Antichrists’.  The number six is the number of human work and toil (six days of the week), as seven is the number of divine rest.  Or, six is the half of twelve—the number of the church—and indicates the divided condition of the temporal power.  Three sixes signify worldliness (worldly glory, worldly wisdom, worldly civilization) at the height of power, which with all vaunted strength is but weakness and folly, and falls short of the divine perfection symbolized by the numbers seven and twelve.

The Messiah Of Satan.
To the class of mystical interpretation belongs the recent view of Professor Godet.  This eminent commentator sees in 666 the emblematic name of The Messiah of Satan in opposition to the divine Messiah. The number was originally represented by the three letters ’.  The first and the last letters are an abridgment of the name of Christ, and have the value of 606 ( = 600 + = 6); the middle  is, in virtue of its form [it looks like a snake] and of the sibilant sound [it is pronounced Xi—the hissing sound of a snake], the emblem of Satan, and as a cipher has the value of 60.  Satan is called in the Apocalypse the old serpent in allusion to the history of the temptation.  This explanation is made by Godet the basis of an original theory, namely, that Antichrist or the man of sin will be a Jew who will set up a carnal Israel in opposition to the true Messiah, and worship the prince of this world in order to gain universal empire.  Renan says: ‘Nothing can equal in wickedness the wickedness of Jews: at the same time the best of men have been Jews; you may say of this race whatever good or evil you please, without danger of overstepping the truth.’  In blasphemy, as well as in adoration, the Jew is the foremost of mankind.  Only an apostate can blaspheme with all his heart.  Our Gentile Voltaires [unbelievers] are but lambs as compared with Jews in reviling Christ and his church.  None but Israel could give birth to Judas, none but apostate Israel can give birth to Antichrist.  Israel answers precisely to the description of the apocalyptic beast, which was and is not and shall be, which was wounded to death, and is to be miraculously healed [the establishment of the modern state of Israel], in order to play, as the eighth head, the part of Antichrist.  Godet holds to the late date of the Apocalypse under Domitian, and rejects the application of the seven heads of the beast to Roman emperors.  He applies them to as many empires, before and after Christ, but brings in, as a new feature, the Herodian dynasty, which was subject to the Roman power.  According to his view, the first head is ancient Egypt trying to destroy Israel in its cradle; the second is the Assyro-Babylonian empire which destroyed the kingdom of the ten tribes, and then Jerusalem; the third is the Persian empire, which held restored Israel under its authority; the fourth is the Greek monarchy under Antiochus Epiphanes (the little horn of Daniel 8, the Antichrist of the Old Testament), who attempted to suppress the worship of God in Israel, and to substitute that of Zeus; the fifth is the Jewish state under the Herods and the pontificates of Annas and Caiaphas, who crucified the Saviour and then tried to destroy his church; the sixth is the Roman empire, which is supposed to embrace all political power in Europe to this day; the seventh head is that power of short duration which shall destroy the whole political system of Europe, and prepare it for the arrival of Antichrist from the bosom of infidel Judaism.  In this way Godet harmonizes the Apocalypse with the teaching of Paul concerning the restraining effect of the Roman empire, which will be overthrown in order to give way to the full sway of Antichrist. The eighth head is Israel restored, with a carnal Messiah at its head, who will preach the worship of humanity and overthrow Rome, the old enemy of the Jews, but be overthrown in turn by Christ.
Conclusion.
A very ingenious interpretation, with much valuable truth, but not the last word yet on this mysterious book, and very doubtful in its solution of the numerical riddle.  The primary meaning of the beast, as already remarked, is heathen Rome, as represented by that monster tyrant and persecutor, Nero, the very incarnation of satanic wickedness.  The oldest interpretation (Lateinos), known already to a grand-pupil of St. John, is also the best, and it is all the more plausible because the other interpretations which give us the alphabetical value of 666, namely, Nero and Caesar Augustus, likewise point to the same Roman power which kept up a bloody crusade of three hundred years against Christianity.  But the political beast, and its intellectual ally, the false prophet, appear again and again in history, and make war upon the church and the truth of Christ, within and without the circle of the old Roman Empire.  Many more wonders of exegetical ability and historical learning will yet be performed before the mysteries of Revelation are solved, if they ever will be solved before the final fulfillment.”


d.  Using gematria of the Greek and Hebrew words for “beast” Beale makes the interesting observation: “Is it coincidence that the numerical value in Hebrew of the Greek word THĒRION (‘beast’) is 666?”


e.  What do modern commentators say the number 666 means?


(1)  R.B. Thieme, Jr’s conclusion is that it refers to mankind deified in the cosmic system of Satan.  (Revelation, 1981)


(2)  Walvoord’s conclusion: “Probably the simplest explanation here is the best, that the triple six is the number of a man, each digit falling short of the perfect number seven.  Six in the Scripture is man’s number.”  Thomas disagrees with this solution saying, “This solution falls short on two counts.  It ignores the command to ‘count’, and it overlooks the writer’s intention that the number be understood well enough to identify an individual from it.”



(3)  Mounce concludes that “In view of the widely divergent and highly speculative solutions to the riddle it seems best to conclude that John intended only his intimate associates to be able to decipher the number.  So successful were his precautions that even Irenaeus some one hundred years later was unable to identify the person intended.  An additional 1800 years of conjecture have not brought us any closer to a definitive answer.”



(4)  Thomas’ concludes “In applying gematria a precaution offered long ago by Irenaeus is necessary.  The identity of the person represented by the number 666 should not be a subject of speculation until that person arrives on the earthly scene.  …its primary meaning will be to help Christians of the future recognize the false Christ when he becomes a public figure.  The better part of wisdom is to be content that the identification is not yet available, but will be when the future false Christ ascends to his throne.  The person to whom 666 applies must have been future to John’s time, because John clearly meant the number to be recognizable to someone.  If it was not discernible to his generation and those immediately following him—and it was not—the generation to whom it will be discernible must have lain (and still lies) in the future.”



(5)  Beale’s conclusion: “All attempts to identify 666 with the literal calculation of some individual’s name encounter difficulty because of the metaphorical manner in which language and numbers are used in the Apocalypse.  If the number were intended to be identified with some ruler by means of such literal calculation, it would be a rare exception form the way numbers are employed elsewhere in the Apocalypse.  There is no evidence of any other number in the book being used in such a way.  If a Hebrew or Greek gematria system of literal computation were being used exceptionally here, the John would have alerted his readers by writing something like ‘and the number of his name in Hebrew (or Greek) is 666’.  Indeed, when he wants to bring his readers’ attention to a Hebrew or Greek name elsewhere, he clearly prefaces the name with ‘in Hebrew’ or ‘in Greek’ (as in Rev 9:11, “his name in Hebrew [is] Abaddon [Destroyer], and in Greek language he has the name Apollyon”; and 16:16, “Then He [Jesus Christ] deployed them in a place which is called in the Hebrew language – Armageddon”).  It is unlikely that John is cryptically identifying an emperor to avoid persecution in case his work falls into the hands of Roman officials.  He is already in exile and not afraid of further suffering.  Neither is he trying to protect his readers from persecution, since he is preparing them to be faithful witnesses, even to the point of death.”



(5)  Osborne’s conclusion: “In the final analysis, we must remain uncertain regarding the actual meaning of 666.”

6.  Conclusion.  There will be a world ruler in the Tribulation, who is the head of the revived Roman Empire.  His actual name is unknown to us now but will be clearly understood by the Tribulational believer with spiritual understanding and wisdom.  The Tribulational believer who is positive to the teaching of the word of God will be able to identify the Antichrist by name through the calculation of the number 666.  We cannot do so.  And one final point, the number of my name is 2158, so I’m not the Antichrist.
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