Philippians 2:3



- is the accusative direct object from the neuter singular adjective MĒDEIS, which is used as a substantive “as a negative reference to an entity, event, or condition, translated nothing.”
  This is followed by the preposition KATA plus the adverbial accusative of general reference as a “marker of norm of similarity or homogeneity, meaning: according to, in accordance with, in conformity with, according to, used as a periphrasis to express equality, similarity, or example, meaning: in accordance with, just as, similar(ly) to, on the basis of and serves in general to indicate the nature, kind, peculiarity or characteristics of a thing (frequently as a periphrasis for the adverb = with something or by something Phil 2:3.”
  With the preposition we have the feminine singular noun ERITHEIA, which “before NT times denotes a self-seeking pursuit of political office by unfair means.  Its meaning in our literature is a matter of conjecture.  A derivation from  is not regarded with favor by recent NT linguistic scholarship.  It means: strife, contentiousness; selfishness, selfish ambition Rom 2:8; Jam 3:14, 16; Phil 1:17; disputes or outbreaks of selfishness 2 Cor 12:20; Gal 5:20.”
  Then we have coordinating conjunction MĒDE, which is used in conjunction with the previous negative MĒDEIS, meaning “nor.”  This is followed by the preposition KATA plus the adverbial accusative of general reference from the feminine singular noun KENODOXIA, which means on the basis of “a vain or exaggerated self-evaluation, vanity, conceit, excessive ambition: ‘from empty conceit’ Phil 2:3; vain or worthless opinion, illusion, delusion, error.”
  There is no verb due to ellipsis.  It must be supplied from the context.  Therefore, it must be an imperative mood.  The verb POIEW = “to do” works very well here.
“[Do] nothing on the basis of contentiousness from selfish ambition, nor on the basis of excessive ambition from self-delusion,”
- is the strong adversative conjunction ALLA, meaning “but” followed by the instrumental of means from the feminine singular article and noun TAPEINOPHROSUNĒ, which means “by means of or with humility.”  Then we have the accusative direct object from the masculine second person plural reciprocal pronoun ALLĒLWN, meaning “one another; each other.”  This is followed by the nominative masculine second person plural present deponent middle/passive participle from the verb HĒGEOMAI, which means “to engage in an intellectual process, think, consider, or regard.”


The present tense is a customary present for an action that is reasonably expected by God throughout one’s spiritual life.


The deponent middle/passive voice is middle/passive in form, but active in meaning; every believer is expected to produce this action.

The participle is an imperatival participle, being used as an imperative mood.
Then we have the accusative masculine second person plural present active participle from the verb HUPERECHW, which means “to surpass in quality or value, be better than, surpass, excel with the genitive Jude 21:4; each one should consider the others better than himself Phil 2:3.”


The present tense is a customary present for what is reasonably expected by God throughout one’s spiritual life.  This could also be regarded as an aoristic present, which presents the action as a present fact without reference to its beginning, end, or progress.

The active voice indicates that each individual believer is expected to produce this action.


The participle is a participle used in “indirect discourse.  An anarthrous participle in the accusative case, in conjunction with an accusative noun or pronoun, sometimes indicates indirect discourse after a verb of perception or communication.  As with the infinitive of indirect discourse, the participle of indirect discourse retains the tense of the direct discourse.  Illustrations: Acts 7:12, “when Jacob heard that there was grain in Egypt”; Phil 2:3, “by regarding one another as more important than yourselves”; 2 John 7, “confessing Jesus Christ coming in the flesh (or confessing Jesus Christ to have come in the flesh; or confessing that Jesus Christ has come in the flesh).”

Finally, we have the ablative of comparison from the masculine second person plural reflexive pronoun HEAUTOU, meaning “than yourselves.”
“but by means of humility consider each other as better than yourselves.”
Phil 2:3 corrected translation
“[Do] nothing on the basis of contentiousness from selfish ambition, nor on the basis of excessive ambition from self-delusion, but by means of humility consider each other as better than yourselves.”
Explanation:
1.  “[Do] nothing on the basis of contentiousness from selfish ambition, nor on the basis of excessive ambition from self-delusion,”

a.  The aorist active imperative from the verb PLĒROW (“bring to completion”) at the beginning of the previous verse suggests that the command to action continues in this clause, which has no verb.

b.  In the previous verse Paul ordered the Philippians (and us) to do something.  In this verse he qualifies this demand by telling us what we should not be doing.

c.  The imperative mood from the previous verse carries over into this verse as the same mood of the writer—an imperative of command.


d.  There are two things mentioned, which we are not to engage in:


(1)  contentiousness from selfish ambition, and


(2)  excessive ambition from self-delusion.


e.  The word ERITHEIA (contentiousness):



(1)  means:




(a)  seeking after something by unfair means.



(b)  It refers to strife or contentiousness, which is striving after something in rivalry and inordinate competition.  It includes arguing, disputing, controversy from verbal disagreements.



(c)  It also includes the motivation of selfishness, selfish ambition, and inordinate ambition.



(2)  The word is used in:




(a)  Rom 2:8, “But to those on the other hand who from selfish ambition indeed refuse to believe the truth but keep on obeying unrighteousness—Anger and Wrath!”



(b)  Jam 3:14, “But if you have bitter jealousy and selfish ambition in your heart, do not be arrogant and so lie against the truth.”



(c)  Jam 3:16, “For where jealousy and selfish ambition exist, there is disorder and every evil thing.”



(d)  Phil 1:17, “the former category are proclaiming Christ from the motivation of selfish ambition, not from pure motives, since they expect to cause distress with respect to my imprisonment.”



(e)  2 Cor 12:20, “Indeed I am afraid that perhaps, after I come, I might find you not the sort of people I wish and I might be found by you not the sort of person you wish.  That perhaps [there might be] strife, envy, angers, selfish ambitions, slanders, whispering-gossipers, conceits, insurrections.”



(f)  Gal 5:20, “idolatry, drug abuse, hostilities, argumentation, jealousy, outbursts of anger, inordinate ambitions, dissensions, factions.”


(3)  Paul’s point here is that we are not to do anything in the spiritual life from the motivation of selfish or inordinate ambition.


(4)  We are not to engage in any kind of verbal fighting to make ourselves look better than others.



(5)  We have no right to become involved in arguing, disputing with each other over anything, starting controversies, or becoming enmeshed in doctrinal controversies and verbal conflicts.



(6)  Verbal disagreements, arguing, heated debates over false doctrinal issues in order to make ourselves appear superior to others are forbidden by this verse.


f.  The second problem is believers being motivated to do things because of excessive ambition from self-delusion.


(1)  This is the other side of the coin from selfish ambition.



(2)  The ambition of this believer is excessive.  They are involved in the arrogance problem Paul described in Rom 12:3, “Therefore I say by virtue of the grace which has been given to me to everyone who is among you stop thinking of self in terms of arrogance beyond what you ought to think, but think for the purpose of being rational without illusion, as God has assigned to each one the standard from doctrine.”


(3)  This believer has the basic problem of inordinate ambition and inordinate competition.


(4)  No Church Age believer has the right to be in competition with any other believer, in order to make themselves look good at the expense of someone else.



(5)  This is a form of using other people for your own promotion and self-benefit.



(6)  This believer is deluding themselves into thinking that they are superior to other believers, when in fact they are worse than other believers because they are involved in the same arrogance and evil that motivated Satan in his fall.



(7)  Thinking you are better than someone else is self-delusion.


(8)  Self-delusion motivates people to think they are better than others or superior to others.  In the case of the believer in inordinate ambition and inordinate competition this is taken to an extreme.
2.  “but by means of humility consider each other as better than yourselves.”

a.  The strongest possible contrast to this type of arrogant thinking is demanded by God.

b.  Instead God expects humility of us.

c.  Humility is defined here by Paul as considering or regarding our fellow-believers as better than ourselves.


d.  This is not self-effacement, which is an “awe shucks” pseudo humility.


e.  True humility recognizes the equality of all members of the royal family of God, and does not get involved in inordinate ambition and competition with other believers.


f.  It doesn’t matter if another believer is better than you.  You should be thankful that they are better than you.  That means they are glorifying the Lord more than you are, and that’s a good thing, not a bad thing.


g.  We are to consider other believers as better or superior whether they are or not.  It does not matter whether they are or not.  That is not the issue.  The issue of critical importance is not being arrogant.


h.  If not being arrogant means considering others as superior, then by all means let all men be superior that we might not become arrogant.


i.  The last thing any believer should ever want to do is be like or to imitate Satan.  That is no testimony for the Lord at all.  That is a negative testimony.


j.  Instead we have to learn, develop, nurture, and cultivate genuine humility in our stream of conscious thoughts.  Therefore, we must understand the importance of genuine humility rather than the fake, pseudo-humility of Satan’s system of thinking.
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