Philippians 2:2



- is the second person plural aorist active imperative from the verb PLĒROW, which means “to bring to completion that which was already begun, or to bring to completion an activity in which one has been involved from its beginning: complete, finish Rom 15:19; Col 1:25; Phil 2:2; 2 Thes 1:11; 2 Cor 10:6; Gal 5:14.  Johannine usage speaks of joy that is made complete Jn 3:29; 15:11; 16:24; 17:13; 1 Jn 1:4; 2 Jn 12.”


The aorist tense is a constative aorist, which views the action in its entirety with no reference to its beginning, end, progress, or result.  The action is simply stated as a fact.


The active voice indicates that Paul expected the Philippian believers to produce the action, and by extension God expects all Church Age believers to produce the action.


The imperative mood is an imperative of command.
This is followed by the possessive genitive from the first person singular personal pronoun EGW, meaning “my” plus the accusative direct object from the feminine singular article and noun CHARA, meaning “joy, happiness.”
“bring to completion my happiness,”
- is the “substantival use of HINA to introduce a sub-final clause.  As with HOTI plus the indicative, HINA plus the subjunctive can be used substantivally. There are four basic uses: subject, predicate nominative, direct object, and apposition.  …The force of the appositional HINA is: namely, that.  Although not frequent, it is almost idiomatic of Johannine literature.  Jn 17:3, ‘This is eternal life, namely, that they might know you, the only true God.’
  This is followed by the accusative direct object from the neuter singular article and the attributive use of the adjective AUTOS, meaning “the same thing.”  Then we have the second person plural present active subjunctive from the verb PHRONEW, which means:


“(1)  to have an opinion with regard to something, think, form/hold an opinion, judge; I thought like a child 1 Cor 13:11; think or feel in a certain way about someone Phil 1:7; think of someone in the sense be concerned about him Phil 4:10; to think of or about someone; think nothing different, not take a different view Gal 5:10; Phil 3:15 think of or regard something differently; think the same thing, i.e., be in agreement, live in harmony 2 Cor 13:11; Phil 2:2a; 4:2; Rom 15:5; 12:16.

(2)  to give careful consideration to something, to set one’s mind on, be intent on, Rom 12:16b; Phil 3:19; Col 3:2; Rom 8:5.

(3)  to develop an attitude based on careful thought, be minded/disposed; let the same kind of thinking dominate you as dominated Christ Jesus Phil 2:5.”
  The meaning “to be in agreement” means “to think the same thing.”

The present tense is a customary present for what is reasonably expected to occur.


The active voice indicates that all Church Age believers are to produce the action.


The subjunctive mood is used with HINA to introduce a sub-final epexegetical or explanatory clause and is potential, indicating that the believer’s volition is involved.  The element of contingency in the subjunctive mood is translated by the word “might.”
“namely, that you might be thinking the same thing,”
- is the accusative direct object from the feminine singular article, attributive use of the intensive pronoun AUTOS and the noun AGAPĒ, which means “the same virtue-love,” which includes both reciprocal love for God and unconditional impersonal love for mankind.  Then we have the nominative masculine second person plural present active participle from the verb ECHW, which means “to have.”

The present tense is a customary present for what God reasonably expects of us at all times now that we are believers.


The active voice indicates that all Church Age believers are to produce the action.


The participle is an imperatival participle, in which the participle in the Koine Greek is used with the force of an imperative mood.

“having that same virtue-love,”
 - is the appositional nominative from the masculine plural adjective SUMPSUCHOS, which “pertains to similarity of attitude and spirit: ‘harmonious, united in spirit, being one in spirit.’”
  The problem with this definition is that PSUCHĒ, refers the “soul”  and PNEUMA refers to the “spirit.”  Here we have to the concept of people being “together” (from the preposition SUN, meaning “together with”) and the noun PSUCHĒ, meaning “the soul.”  Therefore, “together in soul” or “united in soul” is the meaning instead of “united in spirit.”  The idea or concept is having the same attitudes and thinking.  When we think of being “united in spirit” we view this as having the same emotions, feelings, enthusiasms about something, such as having the same “school spirit,” which is not at all what this word means.  The appositional construction involves two adjacent substantives (the other adjacent substantive is the nominative masculine second person plural in the previous participle ECHW) in the same case (both are nominative), which refer to the same person (second masculine plural = all Church Age believers), and have the same syntactical relation to the rest of the clause.  This is exactly what we have here.
“united in the soul,”
 - is the accusative direct object from the neuter singular article and numeral adjective HEIS, meaning “a single entity, with focus on uniformity or quality, one; one and the same thing.  Expressing unanimity to be of one mind Phil 2:2; single, only one.”
  With this we have the nominative masculine second person plural present active participle from the verb PHRONEW again, which means “to think.”

The present tense is a customary present for what God reasonably expects of us now that we are believers.


The active voice indicates that all Church Age believers are to produce the action.


The participle is an imperatival participle, in which the participle in the Koine Greek is used with the force of an imperative mood.
“thinking one and the same thing.”
Phil 2:2 corrected translation
“bring to completion my happiness, namely, that you might be thinking the same thing, having that same virtue-love, united in the soul, thinking one and the same thing.”
Explanation:
1.  “bring to completion my happiness,”

a.  The entire sentence reads: “Therefore, if there is any encouragement in Christ [and there is], if there is any comfort from love [and there is], if there is any fellowship with the Spirit [and there is], if there is any affections and mercies [and there are], bring to completion my happiness, namely, that you might be thinking the same thing, having that same virtue-love, united in the soul, thinking one and the same thing.”

b.  Paul tells the Philippians and us that there is a way that we can make the communicator of doctrine happy and by extension please God.

c.  Paul’s happiness was not dependent upon the Philippians or any other group of believers.  His happiness was dependent upon his relationship with God.


d.  But the Philippians and other believers to whom Paul ministered could complete the happiness he had in relationship to them by something they could do with each other.


e.  By coming to the point of unity in doctrinal thinking and application any group of believers can bring the happiness of the leadership of the church to completion.


f.  The greatest happiness any pastor will ever know is sharing the happiness of God.  But the icing on the cake is being able to teach those things which produce happiness in a believer’s relationship with God, have a group of believers all learn, accept, and apply those teachings to their own lives.


g.  Paul was happy because of his mature relationship with God.  The Philippians and other believers could add to that happiness by their spiritual advance, occupation with Christ, and resultant unity among themselves.


h.  The pastor’s happiness is complete when he knows that he has faithfully studied, accurately communicated what he has learned, and his hearers have accepted his message, so that it has changed their motivation from selfishness to personal love for God.  The result is their unconditional virtuous love toward others.  This creates unity among the brethren as the practical application of their personal love for God as a result of positive volition to the word of God.

2.  “namely, that you might be thinking the same thing,”

a.  Paul now explains exactly what the Philippians must do to bring his happiness to completion.  They must have spiritual agreement in their thinking.

b.  All believers will never agree on all things.  But we can and should agree on most things.


c.  There are a few essential doctrines we must agree upon, and many non-essentials in life that we do not need to agree upon.

d.  Thinking the same thing requires several prerequisites:



(1)  We must have the same basic knowledge base from which to think.  If I know items A through W and you only know items D, U, M, and Y, then we will have a tough time agreeing with each other, since I have much more information on which to evaluate things in life.



(2)  We must have accurate teaching of the right things we really need to know.



(3)  We must equally accept the things we learn.


(4)  We must be willing to apply what we have learned correctly and consistently.


e.  God does not expect us to all have the same opinions about everything, but He does expect us to understand exactly what His word says, what it demands, and what it expects of us.


f.  We have the freedom to form our own opinions about many things in life and associate with whomever we desire.


g.  But we do not have the right to be antagonistic toward others, judge, malign, criticize, or ostracize others for any reason.


h.  Compare Rom 15:5-7, “Now may the God who produces perseverance and encouragement give to you the same thinking [Bible doctrine] among one another according to the standard of Christ Jesus, in order that with one motivation by one voice you may glorify the God even the Father of our Lord Jesus Christ.  Therefore, receive (welcome) one another, even as Christ has received us for the purpose of the glory of God.”

i.  Notice what Paul says in Phil 4:2, “I urge Euodia and I urge Syntyche to be having the same viewpoint by means of the Lord.”  That viewpoint is that personal love for God and unconditional virtuous love for each others is more important than our own petty, personal opinions.

j.  Rom 12:16, “Be thinking the same thing toward each other.  Stop thinking in terms of arrogance, but associate with humble people.  Stop being wise in your own estimation.”


(1)  This is a command to think doctrine; that is, to have metabolized doctrine circulating in our stream of conscious thoughts.



(2)  This is not a command for all of us to think exactly the same things, but a command to be in agreement with regard to the teachings of the word of God.



(3)  God does not expect us to think alike in all things.  He does not even want us to think alike in all things.  That is why we are each different.  Not everyone likes carrots, or peas, or meat, or candy, etc.  Not everyone likes football or baseball or golf or tennis.  We all have different tastes, and different things that are important to us.



(4)  However, God does expect us to all know, love, and apply the word of God in our spiritual life.

k.  2 Cor 13:11, “Finally, brethren, be happy, be made complete, be encouraged, be in agreement, keep the peace, and then the God of unconditional love and peace (prosperity, harmony, reconciliation) will be with you.”

l.  1 Pet 3:8, “And finally, everyone [should be] like-minded, sympathetic, loving one’s brother, compassionate, humble.”
3.  “having that same virtue-love, united in the soul, thinking one and the same thing.”

a.  The way in which we think the same thing is by having virtue-love in the soul.

b.  Virtue-love is reciprocal, personal love for God an unconditional virtuous love for others.

c.  Reciprocal love for God is our personal love for God based upon the doctrine we have learned, believed, and apply.


d.  Unconditional impersonal love for all mankind is the virtue, honor, and integrity we give to others based upon our motivation of personal love for God.


e.  We honor and love God by respecting, honoring, and having integrity toward others.


f.  Personal love for God is expected of all believers.


g.  Personal love for God is an essential in the spiritual life.


h.  Personal love toward God from all members of the royal family produces a unity in motivation in the royal family.  We all agree that God is more important than anything else, and that love for God far outweighs anything else in life.


i.  Virtuous love for all others is also a mandate of the spiritual life and expected of all believers.


j.  Unconditional impersonal love of virtue directed toward others according to the teachings of the word of God produces unity in the royal family.  We don’t gossip about, malign, criticize, judge, or vilify each other.  We are not bitter, jealous, hateful, or intolerant of each other.  We don’t lie, cheat, and steal from each other.  All these things create unity in the royal family of God.


k.  We have the same thinking in our souls, which gives us the same motivation to produce the same virtuous behavior and integrity toward one another.


l.  The one and the same things we think are:



(1)  In our relationship with God the Father, we put obedience first.


(2)  In our relationship with God the Son, we put love first.



(3)  In our relationship with the Holy Spirit, we put humility first, which means acknowledging our sinfulness when necessary.



(4)  In our spiritual life we put doctrine first.



(5)  In our relationship with others we put virtue first.


m.  These priorities are how we think the same thing, remain united in the soul, and have the same virtuous thinking at all times toward all people.
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