Philippians 2:26



- is the conjunction EPEIDĒ, which is a “marker of cause or reason, meaning because Lk 11:6; 1 Cor 1:22; 14:16; Phil 2:26.”
  This is followed by the nominative masculine singular present active participle from the verb EPIPOTHEW, which means “to have a strong desire for something, with implication of need, long for, desire something.”


The present tense is a retroactive progressive present for an action that began in the past and continues into the present.

The active voice indicates that Epaphroditus was producing the action.


The participle is a causal participle with the causal conjunction EPEIDĒ.

Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be.”

The imperfect tense is durative imperfect, which describes an act which began in the past as having continued over a period of time up to some undefined point.


The active voice indicates that Epaphroditus kept on producing this action.


The indicative mood is declarative for a simple statement of fact.  This verb with the previous participle forms a periphrastic, which is the combination of two verbs used together to express a verbal idea more completely than could be done with a single verb.

This is followed by the accusative direct object from the masculine plural adjective PAS and the second person personal pronoun SU, meaning “all you.”  However, in modern English we say “all of you” or “you all.”
“because he was longing for you all”
- is the continuative use of the conjunction KAI, meaning “and” plus the nominative masculine singular present active participle from the verb ADĒMONEW, which means “to be distressed and troubled, with the probable implication of anguish—’to be troubled, to be upset, to be distressed.’ ‘he was very upset because you heard he was sick’.”


The present tense is a historical present, which presents the action as if it were currently happening.  Paul narrates the past event as if it were currently happening for dramatic effect.


The active voice indicates that Epaphroditus produced the action.


The participle is a circumstantial participle.
“and was distressed”
- is the causal use of the conjunction DIOTI, which means “because.”  This is followed by the second person plural aorist active indicative from the verb AKOUW, which means “to hear.”

The aorist tense is a culminative aorist, which describes a past action as a fact with emphasis on its result.  It is translated by the English auxiliary verb “has/have.”

The active voice indicates that Epaphroditus produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the conjunction HOTI, which is used after verbs that describe sensory activity to indicate the content of that sensory activity.  It is translated “that.”  Finally, we have the third person singular aorist active indicative from the verb ASTHENEW, which means “to be or become sick.”

The aorist tense is a culminative aorist, which looks at the action in its entirety but describes it from the standpoint of its results.  It is translated by the English auxiliary verb “has/have/had.”

The active voice indicates that Epaphroditus produced the action.


The indicative mood is declarative for a simple statement of fact and the reality of his illness.

“because you had heard that he had become sick.”
Phil 2:26 corrected translation
“because he was longing for you all and was distressed because you had heard that he had become sick.”
Explanation:
1.  “because he was longing for you all”

a.  The entire sentence reads: “Now, I consider it necessary to send to you Epaphroditus, my brother also my co-worker and comrade-in-arms, but your commander [pastor-teacher] and aide-de-camp for my need, because he was longing for you all and was distressed because you had heard that he had become sick.”

b.  Paul continues his sentence by explaining to the Philippians another reason why he is sending Epaphroditus back to them.

c.  Epaphroditus desperately wanted to return to his church.  He loved being with Paul in Rome, but he wanted and needed to go home to his own congregation.  It’s nice to visit family and friends, but after a while there is a longing to go home.


d.  Epaphroditus missed his fellow-believers in Philippi.  They were his congregation.  They were his “right woman.”  They were his real “mother and brothers.”

e.  Genuine capacity for love longs to be with those it loves.  Epaphroditus had genuine capacity for love from the doctrine in his soul and his reciprocal love for God.


f.  Our capacity for love for other people is developed from our reciprocal love for God.  We love because He first loved us.  We learn how to love others from understanding how God has loved and does love us.


g.  Paul had the authority to make Epaphroditus stay in Rome and be of help to him, but to do so would have been an abuse of his authority, when Epaphroditus so badly wanted to return home to his congregation.


h.  True love has a deep longing to be with the one(s) we love.  Paul could understand this based upon what he said earlier in this letter about his longing to be with the Lord.  Phil 1:23 “In fact, I am hard pressed to choose between the two alternatives, because I have the desire to depart, and so to keep on being with Christ, since [this alternative is] much more advantageous.”
2.  “and was distressed because you had heard that he had become sick.”

a.  In addition, Epaphroditus was distressed, upset, concerned about the mental and emotional state of his congregation back in Philippi, because they heard that he was seriously ill.

b.  He knew that they would be concerned about him and that that concern might turn into worry, even to the point that they would get out of fellowship with God through worry.

c.  Epaphroditus’ illness is not explained to us.  But the fact that Paul mentions it at all means that it was more serious than simply having a cold or the flu.  He was seriously ill and may have even been on the verge of death.


d.  It is interesting to note that even though Paul had the spiritual gift of healing at the beginning of his ministry he could not use that spiritual gift to help one of his best friends.  Why not?  The spiritual gift was a temporary spiritual gift, which was used by God the Holy Spirit to establish Paul’s authority as an apostle to the Gentiles.  That was necessary at the beginning of his ministry to the Gentiles, when Paul was an unknown Roman-Jew, coming to them on a missionary journey.  But now that Paul has become well established and well known as the apostle to the Gentiles and the man who had established churches all over the Empire, the spiritual gift was no longer necessary to prove that he was sent by God.  Believers already knew that.  Therefore, there was nothing Paul could do to heal Epaphroditus.


e.  Word had gotten back to Philippi that Epaphroditus had arrived safely in Rome and delivered the money to Paul.  But the same messengers (who were probably members of the Philippian church who traveled with Epaphroditus from Philippi to Rome) also came back with the news that Epaphroditus had fallen seriously ill in Rome.

f.  The news that their pastor was seriously ill would have caused great concern among the believers of the Philippian church.  Why?  Because they loved him as much as he loved them.


g.  Epaphroditus had taught them the same doctrines that gave him great capacity for love, with the result that they also had great capacity for love.  Therefore, they longed for him as much as he longed for them.


h.  Word got back to Paul from Philippi that the Philippian believers were really concerned and worried about their pastor.  So part of Paul’s motivation in sending this letter is to let them know that Epaphroditus has recovered and will be returning to them shortly.


i.  Epaphroditus was distressed about his congregation hearing that he was sick, because he did not want them to be overly concerned, start to worry, and then get out of fellowship.  If it was God’s will for him to die, then all the concern and worry of the Philippian believers was a waste of time, energy, emotion, etc.  If it was God’s will for him not to die, then there was nothing to worry about in the first place.


j.  Epaphroditus didn’t want those he loved to know anything was wrong, so that they would continue to keep their eyes on Christ and be occupied with Him, and not become pre-occupied with his own condition and circumstances.


k.  In other words, Epaphroditus did not want his congregation to become distracted from their spiritual advance by his own suffering and difficulties.

l.  This is the great principle of this verse, which is applicable to us all:  One of the greatest dangers in the spiritual life is to become distracted from our own execution of the spiritual life by our concern over the difficulties and problems of others we love.


m.  The most important thing that we can do for those we love who are sick is to pray for them.  Worry and concern is not the solution.  Prayer and confidence in God as a function of the faith-rest drill is the solution.  James 5:13-16, “Is anyone among you suffering?  Then he must pray.  Is anyone cheerful?  He is to sing praises.  Is anyone among you sick?  Then he must call for the leaders [PRESBUTEROS used here for the deacons] of the church and they are to pray over him, anointing him with oil in the name of the Lord; and the prayer of faith will deliver the one who is sick, and the Lord will raise him up; and if he has committed sins, they will be forgiven him.  Therefore, …pray for one another so that you may be healed.  The effective prayer of a righteous man can accomplish much.”

n.  There was nothing Epaphroditus’ congregation could do for him except pray for him.  The most effective and powerful thing his congregation could do for him was to pray for him.
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