Philippians 1:7



- is the adverb KATHWS, used as a conjunction, “of cause, meaning: since, in so far as, especially as a conjunction beginning a sentence Jn 17:2; Rom 1:28; 1 Cor 1:6; 5:7; Eph 1:4; 4:32; Phil 1:7.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: it is.”


The present tense is an aoristic present, which presents the action as a simple event or present fact without any reference to its progress.


The active voice indicates that this situation produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative neuter singular from the adjective DIKAIOS, which “denotes that which is obligatory in view of certain requirements of justice, right, fair, equitable; it is right in the sight of God 2 Thes 1:6; Acts 4:19; Phil 4:8; it is right Eph 6:1.”
  Then we have the dative of advantage from the first person singular personal pronoun EGW, meaning “for me.”  This is followed by the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this thing” and referring to what Paul thinks about the Philippian believers.  With this we have the present active infinitive from the verb PHRONEW, which means “to have an opinion with regard to something: to think, form/hold an opinion, judge.”


The present tense is a descriptive present for what is now going on in Paul’s mind.


The active voice indicates that Paul produces the action of thinking this or holding this opinion about the Philippians.


The infinitive is a substantival infinitive modifying or explaining the verb EIMI and functioning as the indirect object of the verb.

Then we have the preposition HUPER plus the adverbial genitive of reference from the masculine plural adjective PAS and the descriptive genitive from the second person plural personal pronoun SU, meaning “about all of you.”

“Since it is right for me to be holding this opinion about all of you,”

- is the preposition DIA plus the accusative of cause from the neuter singular article and present active infinitive from the verb ECHW, meaning “to have.


The present tense is a durative present for what has begun in the past and continues into the present.


The active voice indicates that Paul produces the action.


The infinitive is an infinitive of cause.  “The causal infinitive indicates the reason for the action of the controlling verb.  In this respect, it answers the question ‘Why?’ Unlike the infinitive of purpose, however, the causal infinitive gives a retrospective answer (i.e., it looks back to the ground or reason), while the purpose infinitive gives a prospective answer (looking forward to the intended result).  In Luke-Acts this category is fairly common, though rare elsewhere.  Structural clues: there is one predominantly used structure for this infinitive category…  + infinitive.  Translate this infinitive because followed by a finite verb appropriate for the context.”

Then we have the adverbial accusative of general reference from the first person singular personal pronoun EGW, meaning “me,” but functioning as the subject of the infinitive, which acts like a finite verb.  It is translated “because I have.”  This is followed by the preposition EN plus the locative of place from the feminine singular article used as a personal pronoun and the noun KARDIA, meaning “in my heart,” which is the right lobe of the soul, where the word of God is processed and applied.  Then we have the accusative direct object from the second person plural personal pronoun SU, meaning “you,” referring to the Philippians.  This is followed by the preposition EN plus the locative of place from the masculine plural article and noun DESMOS with the possessive genitive from the first person singular personal pronoun EGW, meaning “in my bonds, chains, fetters, or shackles.”   With this we have the enclitic particle TE, used in combination with a following KAI, meaning “both…and” and connecting concepts, usually of the same kind or as opposites.

“because I have you in my heart, both in my bonds”

- is the other half of the TE…KAI construction, meaning “both…and.”  Then we have the preposition EN plus the locative of sphere from the feminine singular article and noun APOLOGIA, meaning “in the defense (as a technical legal term)” with the connective conjunction KAI, meaning “and” plus the locative of sphere from the feminine singular noun BEBEAIWSIS, which means “process of establishing or confirming something, confirmation, validation, establishment of the gospel Phil 1:7.”
  The Granville-Sharp rule applies here, in that the two substantives (“defense and establishment”) are governed by a single article, and therefore, are two aspects of the same concept.  Then we have the objective genitive neuter singular from the article and noun EUAGGELION, meaning “of the gospel” in which the gospel receives the action of being defended and being established, implied in the nouns of action.

“and in the defense and establishment of the gospel,”

- is the accusative direct object from the masculine plural noun SUGKOINWNOS, which means “participant, partner with the genitive of the thing in which one shares Rom 11:17; that I might jointly share in it (i.e. in the benefits promised by the gospel 1 Cor 9:23; sharers of the same grace as myself Phil 1:7.  Also sharer with someone in something Rev 1:9.”
  With this we have the possessive genitive from the first person singular personal pronoun EGW, meaning “my partners.”  Then we have the genitive of association of the thing in which one shares from the feminine singular article and noun CHARIS, meaning “in grace.”  The entire phrase is translated “my partners in grace.”  Finally, we have the accusative absolute from the masculine plural adjective PAS with the second person plural personal pronoun SU, meaning “all you” or “all of you,” followed by the accusative second person masculine plural present active participle from the verb EIMI, meaning “to be.”  The accusative absolute construction is where a noun or pronoun in the accusative case is the subject of the action of a participle also in the accusative case and grammatically unrelated to the subject of the main clause.


The present tense is a descriptive present for what is now going on and a static present for what will perpetually exist.


The active voice indicates that the Philippian believers produce the action of being Paul’s partners in being the recipients of God’s grace.


The participle is a circumstantial.

“all of you being my partners in grace.”

Phil 1:7 corrected translation
“Since it is right for me to be holding this opinion about all of you, because I have you in my heart, both in my bonds and in the defense and establishment of the gospel, all of you being my partners in grace.”
Explanation:
1.  “Since it is right for me to be holding this opinion about all of you,”

a.  Paul has the opinion that God the Father, who has begun a good work in us, will complete that good work until the day of the resurrection of the Church.


b.  Paul believes this to be true for all the Philippian believers, which means it is just as true for every member of the Church.  Therefore, it applies to all of us as well.


c.  It is right for Paul to have this opinion because it is not based upon anything we do by way of good works or good deeds, but because it is based upon the work or action of God the Father.  It is His grace toward us, and we are the beneficiaries of His grace.


d.  Paul has absolute confidence in the fact that God will complete what He has begun, and it is right for him to have and hold this opinion.


e.  Paul’s absolute confidence in his opinion on our final outcome as God’s royal family is not based upon the worthiness of the Philippians, just as it is not based upon our worthiness.  Instead Paul’s confidence is based upon the faithfulness and integrity of God to do what He has promised He will do.


f.  Paul is absolutely right in this opinion because this opinion is based upon the character of God and not the intellect of Paul.

2.  “because I have you in my heart,”

a.  The reason Paul has this opinion about the Philippians is because he has the Philippian believers in his stream of conscious thoughts.  Paul thinks about the Philippians, just as he does about all the believers in all the churches he established.


b.  “Having someone in your heart” is not an emotional experience, but a system of thinking.  The heart or right side of the soul is always connected with thinking in the Scripture, not with emotion.


c.  Paul thinks about the Philippians.  He has fragrance of memories.  They are in his thoughts, just as the Corinthians, Romans, Thessalonians, Galatians, Ephesians, and Colossians were in his thoughts.


d.  We think about and remember those we care about.  Paul was no different.  Most people think of this as a function of personal love, but it should be much more than simply personal love.  It should involve our virtue-love.  That means both personal love for others from the motivation of personal love for God producing virtue, honor, and integrity toward them, plus the virtue of unconditional virtuous love toward them.


e.  Paul loved the Philippian believers personally because he first loved God the Father, the Lord Jesus Christ, and God the Holy Spirit.  This gave him the capacity for love for others.


f.  Paul loved the Philippian believers unconditionally because he first loved God and learned the importance of the doctrinal standard of unconditional virtuous love toward all as demonstrated by our Lord on the cross.

3.  “both in my bonds and in the defense and establishment of the gospel,”

a.  This is a reference to Paul’s actions as a Roman citizen with the freedom to go anywhere he wants and establish the gospel and then defend the faith.


b.  Paul now qualifies his statement of virtue love toward the Philippians by telling them that he thinks about them, not only because he is under the divine discipline of God, which has been turned into blessing—the ability to write Scripture again, but also when he is free to move about the Roman Empire and establish the gospel.


c.  The defense and establishment of the gospel are two parts of the same act.



(1)  The defense of the gospel included explaining the meaning and purpose of the gospel to unbelieving Jews and Gentile officials in the Empire.



(2)  Establishment of the gospel meant taking the gospel to new areas of the Roman Empire and presenting it as God’s truth for having a permanent relationship with Himself.


d.  Paul established the message of God that man could have a permanent relationship with God only through faith in Christ.


e.  He established this message in two ways:



(1)  By publicly proclaiming it wherever God would permit him to do so.



(2)  And by writing it down as a permanent record in the new word of God; that is, the New Testament.


f.  Paul defended the gospel by proclaiming it before both the Jews who rejected him in the synagogues and before the Gentile rulers of the Roman Empire.  Examples can be seen in:



(1)  Acts 17:1-10.



(2)  Acts 17:16-34.



(3)  Acts 24:10ff.



(4)  Acts 25:6ff.



(5)  Acts 28:17ff.

4.  “all of you being my partners in grace.”

a.  This is an additional thought not directly connected to the rest of the sentence, but a powerful expression of Paul’s attitude toward the Philippians.  Another way of looking at this verse is by inverting the final two clauses: “all of you being my partners in grace both in my bonds and in the defense and establishment of the gospel.”

b.  Paul considered the Philippians as his partners in grace.


c.  The Philippians shared in everything God did for Paul.  They shared in all of His logistical grace support, all of his maturity blessings, and all of his blessings for time and eternity.  Whatever God did for Paul in grace, the Philippians were blessed by association with him.


d.  He considered all the Philippian believers as his partners: the new believers, the adolescent believers, and the mature believers.  Paul had all of the Philippian believers in his heart (thoughts) since all of them were his partners in grace.


e.  It was right for Paul to believe that God would complete the work He had begun in the Philippians, since all of them were Paul’s partners in grace.


f.  Every Church Age believer is a partner in grace.  We are all partners in grace because we are all in union with Christ.  We are partners in Christ, therefore, we are partners with each other, whether we like it or not.


g.  All Church Age believers are partners or share in saving grace, logistical grace, dying grace, greater grace, and the eternal grace of God.


h.  We all share equally in God’s grace as a function of our equal privilege and equal opportunity.



(1)  We have all been equally elected or chosen by God to be the recipients of His grace.



(2)  We have all been equally provided the opportunity to take advantage of the grace of God by believing in Christ, learning the word of God, and executing the will of God.


i.  The Philippian church had followed Paul in believing in Christ, learning the word of God, making it their number one priority in life, and then living the word of God by executing the will of God as a function of the spiritual life they had learned from Paul.  They were truly partners with Paul and sharers in the grace of God in every sense of the word.


j.  The same equal privilege and opportunity is available to us by the same system of faith in Christ alone for salvation, learning the word of God, making the will of God our priority in life, and then executing the will of God by living the spiritual life God the Holy Spirit has provided for us and taught us.
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