Philippians 1:1



- is the nominative subject from the masculine singular proper noun PAULOS with the connective KAI plus the nominative subject from the masculine singular proper noun TIMOTHEOS, meaning “Paul and Timothy.”  This is followed by the appositional or explanatory nominative from the masculine plural noun DOULOS, meaning “slaves.”  Then we have the possessive genitive from the masculine singular proper nouns CHRISTOS and IĒSOUS, meaning “of Christ Jesus” in the sense of “belonging to Christ Jesus.”
“Paul and Timothy, slaves of Christ Jesus,”
- is the dative of recipient from the masculine plural adjective PAS with the article and the adjective HAGIOS, meaning “to all the saints.”
“The dative of recipient is a dative that would ordinarily be an indirect object.  It is used to indicate the person(s) who receives the object stated or implied. This usage is not common.  This is a personal noun in the dative case occurring in verbless constructions.  This dative occurs in two types of constructions: (1) titles and salutations in which no verb is implied; (2) constructions within a sentence in which the dative is related to a verbal noun that implies a transitive verb.  Illustrations:
Acts 23:26, ‘Claudius Lysius, to his Excellency, the governor Felix, greetings.’
1 Cor 1:2, ‘to the church of God which is in Corinth’”

This is followed by the preposition EN plus the locative of sphere from the masculine singular proper names CHRISTOS and IĒSOUS, which means “in Christ Jesus.”
“to all the saints in Christ Jesus”
- is the dative of apposition or explanation from the articular second person masculine plural present active participle from the verb EIMI, meaning “to those who are.”

The article is used as a relative pronoun, translated “who.”

The present tense is an aoristic present, which states a present fact without reference to its beginning, end, or progress.

The active voice indicates that the believers in Philippi produce the action of existing there.


The participle is circumstantial.

Then we have the preposition EN plus the locative of place from the masculine plural proper noun PHILIPPOI, meaning “in Philippi.”
“who are in Philippi,”
- is the preposition SUN plus the instrumental of association from the masculine plural noun EPISKOPOS, meaning “(1) one who has the responsibility of safeguarding or seeing to it that something is done in the correct way, guardian; 1 Pet 2:25, “For all of you were continually going astray like sheep, but now you have turned toward the Shepherd and Guardian of your souls.”  (2) In the Greek-Roman world it frequently referred to one who has a definite function or fixed office of guardianship and related activity within a group.  The term was taken over in Christian communities in reference to one who served as overseer or supervisor, with special interest in guarding the apostolic tradition.  Acts 20:28; Phil 1:1; 1 Tim 3:1-2, “It is a trustworthy statement: if any man aspires to the office of overseer, it is a fine work he desires to do.  An overseer, then, must be above reproach, the husband of one wife, temperate, prudent, respectable, hospitable, able to teach.”  Tit 1:7, “For the guardian must be blameless as the public official of God, not self-willed, not quick-tempered, not an alcoholic, not a bully, not greedy.’”
  The English word “bishop” has traditionally been the translation of this Greek word and is synonymous with the translation “guardian” or “overseer.”  Compare 1 Pet 5:2, which uses the verb, “Shepherd the flock of God among you, caring for [them] not by compulsion but willingly according to the will of God, nor greedily but freely.”

With this we have the connective conjunction KAI, meaning “and” and the instrumental of association from the masculine plural noun DIAKONOS, which means “one who gets something done, at the behest of a superior, an assistant to someone.”
  It is used as a technical term for “deacons” in a local church.    
“together with bishop-guardians and deacons.”
Phil 1:1 corrected translation
“Paul and Timothy, slaves of Christ Jesus, to all the saints in Christ Jesus, who are in Philippi, together with bishop-guardians and deacons.”
Explanation:
1.  “Paul and Timothy, slaves of Christ Jesus,”

a.  Paul is under house arrest in Rome, since he sends greeting from all those of Caesar’s household in Phil 4:22 and refers to his imprisonment in Phil 1:7, 13-14 and mentions the Praetorian Guard in Phil 1:13.

b.  Timothy has been able to join him and has probably been with him for the last year, since he was with Paul when Paul wrote Colossians and Philemon (see the first verse of each of those letters).

c.  Paul refers to himself and Timothy as slaves of Christ Jesus.


(1)  Not only are communicators of the word of God slaves of Christ Jesus, but so also are all believers, Eph 6:6, “not by way of eyeservice, as men-pleasers, but as slaves of Christ, doing the will of God from the heart.”


(2)  All of us are slaves of Christ because we were bought with a price, the spiritual death of our Lord on the cross.




(a)  1 Cor 6:20, “For you have been bought with a price: therefore glorify God in your body.”



(b)  1 Cor 7:23, “You were bought with a price; do not become slaves of men.”



(c)  Those who reject Bible doctrine are not slaves of Christ, Rom 16:17-18, “Now I urge you, brethren, look out for and avoid those who are causing dissensions and apostasies contrary to the teaching which you have learned.  In fact, stay away from them.  For such [believers] do not serve our Lord Christ, but their own emotion, and by their smooth, false eloquence and flattering speech they deceive the hearts of the unsuspecting.”


d.  We see from a comparison of these passages that a slave of Christ Jesus is a believer in Christ, but not just a believer, rather a believer who is positive to the teaching of the word of God.



e.  Paul is clearly back in fellowship with God from his emotional diversion to Jerusalem and a couple of years of divine discipline.  He is God’s slave again, committed totally to doing the will of God, even if that means never going to Jerusalem again, which he never did.


f.  Paul has made it back to the status of spiritual maturity he was at when he wrote the same thing in Rom 1:1, “Paul, the slave of Christ Jesus, commissioned an apostle, having been appointed because of the gospel of God,”


g.  Paul was still in a status of spiritual maturity as a slave of Christ a few years later, when he wrote Tit 1:1, “Paul, the slave of God and the apostle of Jesus Christ on the basis of the doctrine belonging to the elect of God; that is, the full knowledge of the truth, which is on the basis of the spiritual life.”


h.  This same attitude of being a slave of the Lord was taken by other communicators of the word of God.




(a)  Jam 1:1, “James, a slave of God and of the Lord Jesus Christ, to the twelve tribes who are dispersed abroad: Greetings.”



(b)  2 Pet 1:1, “Simon Peter, the slave and apostle of Jesus Christ, to those who have received an equivalent faith to us in the righteousness of our God even savior Jesus Christ.”



(c)  Jude 1:1, “Jude, the slave of Jesus Christ, but brother of James, to those elect ones who are loved by God the Father and kept unharmed by Jesus Christ.”
2.  “to all the saints in Christ Jesus who are in Philippi,”

a.  Paul’s letter is addressed to all the believers in the local church in the Roman city of Philippi, which is in the Greek province of Macedonia.

b.  It is important to remember that these believers were primarily retired Roman military soldiers, with a few Jewish women, and very few Jewish men.

c.  But regardless of the former ethnic heritage of these believers, they are now no longer Jews or Gentiles, but sanctified in union with Christ Jesus.


d.  Every believer is set apart unto God by being in union with Christ.


e.  This is the ministry of God the Holy Spirit, who enters us into union with Christ by identifying us with Christ in His death, burial, and resurrection the moment we believe in Christ.  This is called ‘the baptism of the Holy Spirit’.  This is also known as positional sanctification.


f.  Positional sanctification is one of the means of eternal security.  We can never be taken out of union with Christ.  Rom 8:38‑39, “For I am persuaded that neither death nor life nor angels nor principalities nor powers nor things present nor things to come nor height nor depth nor any other creature shall be able to separate us from the love of God which is in Christ Jesus our Lord.”  Rom 8:1, “There is therefore now no condemnation to those who are in Christ Jesus.”

g.  Positional sanctification qualifies the believer to live with God forever.  There are two reasons for this.



(1)  The believer possesses the double portion righteousness of God.  The first portion is the imputed righteousness of God the Father; the second portion is sharing the perfect righteousness of Christ through our positional sanctification.  If we are going to live with God forever, we have to be as good as He is.  We are as good as He is positionally by having His perfect righteousness given to us twice.


(2)  The believer possesses eternal life.  1 Jn 5:11‑12, “And this is the deposition:  that God has given to each one of us eternal life, and this life is in His Son.  He who has the Son [positional sanctification] has eternal life; He who does not have the Son of God does not have the [eternal] life.”  If we are going to live with God forever, we must also have His life, eternal life.  We have a double portion of eternal life; it comes from the Father through imputation and from the Son through positional sanctification.


h.  Positional sanctification belongs to all categories of believers, whether winners or losers experientially.  1 Cor 1:2, 30 says that even the worst of believers (those in the Corinthian church) are sanctified in Christ Jesus.


i.  Positional sanctification is the status of the new spiritual species.  Eph 2:10, “We are His creation, having been created in Christ Jesus for good of intrinsic value achievements which God has prepared in advance, that we should walk by means of them.”

j.  Positional sanctification is the means of forming the royal family of God, Eph 1:5, 10.


k.  Characteristics of positional sanctification.



(1)  It is not an experience; it is neither emotional nor ecstatics.



(2)  It is not progressive.  It cannot be improved in time or in eternity.



(3)  It is not related to human merit.  We are not in Christ because of what we do, but because we believed in Him and God the Holy Spirit did the work of entering us into union with Him.



(4)  It is obtained in total at the moment of salvation through the baptism of the Holy Spirit.



(5)  It is understood only through cognition of the pertinent doctrine.



(6)  It is eternal in nature; it cannot be changed by God, angels, or mankind.


l.  Implications of positional sanctification.



(1)  We share the perfect righteousness of Christ, 2 Cor 5:21.



(2)  We share the eternal life of Christ, 1 Jn 5:11‑12.



(3)  We share the election of Christ, Eph 1:4.



(4)  We share the sonship of Christ, Gal 3:26.



(5)  We share the heirship of Christ, Rom 8:16‑17.



(6)  We share the priesthood of Christ, Heb 10:10‑14.



(7)  We are transferred into the kingdom of the Son of His love, Col 1:13.


m.  This constitutes the principle of equal privilege under the invisible asset of predestination.  This is the basis for the formation of the royal family of God.


n.  Positional sanctification is divided into two parts theologically: retroactive positional truth and current positional truth.  This whole concept is presented in Romans as analogous to the believer being divorced from the sin nature and now married to the Lord Jesus Christ.


(1)  In retroactive positional truth, the believer is identified with Christ in His spiritual and physical deaths and burial.




(a)  Identification with Christ in His spiritual death is rejection of good and evil, tantamount to separation from the first husband, the sin nature.  (This whole analogy follows divorce procedure.)




(b)  Identification with Christ in His physical death is separation from good and evil, tantamount to separation from our first husband, the sin nature.




(c)  Identification with Christ in His burial is tantamount to actual divorce, where there is death between the two involved.

    

(2)  In current positional truth, the believer is identified with Christ in His resurrection, ascension, and session at the right hand of God the Father, tantamount to our second marriage which demands “walking in newness of life.”  We are “new creatures; the old things have passed away.”  Old things refers to our past marriage to the sin nature.
3.  “together with bishop-guardians and deacons.”

a.  Not only is Paul addressing his letter to all the believers in Philippi, but also to the leadership of the local churches.

b.  We know this refers to more than one local church because of the masculine plural noun EPISKOPOS, meaning “bishops, guardians, overseers, or supervisors.”

c.  We know from Paul’s use of the term “pastor-teacher” in Eph 4:11 and his statement in 1 Tim 3:1-2, “It is a trustworthy statement: if any man aspires to the office of overseer, it is a fine work he desires to do.  An overseer, then, must be above reproach, the husband of one wife, temperate, prudent, respectable, hospitable, able to teach,” that these two titles refer to the function of the same leader in the local church.


d.  The EPISKOPOS is the guardian of the flock.  He guards the flock by teaching them the word of God.

e.  The EPISKOPOS is a synonym for the POIMEN-DIDASKOLOS, the pastor-teacher., Eph 4:11.  Just as the pastor provides for the flock, so the EPISKOPOS is the guardian of the flock.


f.  The other group of men mentioned here are those with all the other leadership spiritual gifts in the local church that support the pastor and the other members of the local church.


g.  Paul’s point is that he wants all the believers, including the leadership of the local church to pay close attention to what he is going to teach.


h.  Paul has advanced in spiritual maturity beyond where he was when he wrote Romans.  He has new doctrine to teach, things never heard before from God, and he does not want anyone in the local churches in Philippi to miss anything.


i.  The fact there were several local churches in Philippi tells us that there was tremendous positive volition among the retired Roman citizens living here.  This church was one of the greatest churches in the first century, right behind the Ephesian church or maybe even a little ahead of it.
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