Philemon 7




 - is the accusative direct object from the feminine singular noun CHARA, meaning “joy, happiness.”
is the postpositive explanatory use of the conjunctive particle GAR, meaning “For” or “For you see.”  It introduces a further reason why Paul prays for Philemon.

 - is the accusative direct object from the feminine singular adjective POLUS, meaning “much or great.”
 - is the first person singular aorist active indicative from the verb ECHW, meaning “to have.”

The aorist tense is an ingressive aorist, which looks at the whole of Paul’s feelings regarding the many reports concerning Philemon, but regards it from the viewpoint of its beginning. 


The active voice indicates that Paul produces the action.


The indicative mood is declarative for the reality of Paul’s happiness.

 - is the connective conjunction KAI, meaning “and” plus the accusative direct object from the feminine singular noun PARAKLĒSIS, which means “encouragement, comfort or consolation.”
, - is the preposition EPI plus the instrumental of cause from the feminine singular article and noun AGAPĒ, meaning “unconditional love,” a reference to the virtue-love of the spiritual life.  With this we also have the possessive genitive second person singular from the personal pronoun SU, meaning “your.”  When the preposition EPI is used with the dative it can mean “on, at, in, with, by, near, over, because of, on the basis of, to, for, against, in addition to, about, concerning, of, from, after.”  Context must determine its meaning, and here, “on account of or because of” makes sense in the context.

“For you see I have begun to have great happiness and encouragement [comfort] on account of your virtue-love,”
 - is the conjunction HOTI, used in its causal sense, meaning “because.”  It introduces the reason for Paul’s great happiness and encouragement.
 - is the nominative subject from the neuter plural article and noun SPLAGCHNON, which means “affections or compassions.”
- is the subjective genitive from the masculine plural article and the noun HAGIOS, meaning “of the saints.”
 - is the third person singular perfect passive indicative from the verb ANAPAUW, meaning “to rest, give relief, or to be refreshed.”

The perfect tense is a dramatic perfect, which describes a fact in an unusually vivid and realistic way.  It is a rhetorical use of the intensive perfect for placing additional emphasis on the existing state.


The passive voice indicates that the royal family of God receives the action of the verb.


The indicative mood is a dogmatic statement of fact.

 - is the preposition DIA plus the ablative of agency from the second person singular personal pronoun SU, meaning “through you.”  The preposition DIA plus the genitive is used after a passive verb when the agent producing the action [in this case—Philemon] is the medium through which the original cause [God the Holy Spirit] has effected the action expressed by the passive verb.

 - is the vocative masculine singular from the noun ADELPHOS, meaning “brother,” and here used technically by Paul in reference to a fellow-believer.

“because the affections [compassions] of the saints have been refreshed through you, brother.”
Phlm 7 corrected translation
“For you see I have begun to have great happiness and encouragement [comfort] on account of your virtue-love, because the affections [compassions] of the saints have been refreshed through you, brother.”
Explanation:
1.  Paul now explains his own mental attitude with regard to Philemon.  When he thinks of Philemon, he has two thoughts.


a.  Great happiness.



(1)  You can be a source of great happiness to other believers.



(2)  This does not mean that your happiness depends on them.  Your happiness depends on the doctrine circulating in your stream of consciousness, not on what other people do or fail to do.



(3)  Philemon is a mature believer.  Association with a mature always brings thoughts of happiness to your soul.  If you are associated with another believer who is growing in grace and you do not have any thoughts of happiness when thinking of them, then you have a problem with your spiritual life.



(4)  One of the best ministries you can ever have in life is to be source of happiness to another believer.


b.  The second mental attitude Paul has when thinking of Philemon is encouragement.



(1)  You can be a source of encouragement to other believers.



(2)  This does not mean that your encouragement depends on them.  Your encouragement depends on the doctrine circulating in your stream of consciousness, not on what other people do or fail to do.



(3)  Philemon is a mature believer.  Association with a mature always brings thoughts of encouragement to your soul.  If you are associated with another believer who is growing in grace and you do not have any thoughts of encouragement when thinking of them, then you have a problem with your spiritual life.



(4)  One of the best ministries you can ever have in life is to be source of encouragement to another believer.

2.  The reason for Paul’s great happiness and encouragement was Philemon’s virtue-love.


a.  Philemon has consistently learned doctrine.


b.  From that doctrine, he has built up an inventory of metabolized doctrine in his own soul.


c.  From that inventory of doctrine, Philemon has formed categories of doctrine, which he can apply to any given situation in life.


d.  One of those categories is virtue-love.



(1)  Virtue-love is the ability of the believer to respond to other believers from the standpoint of the virtue, honor, and integrity of his own norms and standards.



(2)  Virtue-love is a combination of your personal love for God and your impersonal love toward all other members of the human race.



(3)  Philemon has learned and understood this concept, so that he is now able to apply it to his relationships with others.



(4)  This is one of the most difficult lessons to learn in the Christian way of life, and is especially applicable to those who are closest to us.  Why?  Because it is so easy for us to react to the old sin nature of those we love.  Because we love them so much, we never expect their sin nature to attack us.



(5)  We put our closest friends and loved ones up on a pedestal and make an idol out of them.  Then they do or say something to hurt us.  Immediately we think, “I love them!  How could they even think of doing that awful thing to me?  How could they ever say such an awful thing to me?”  This is the distorted thinking of the first arrogance skill—self-justification.



(6)  This motivates revenge, so we think to ourselves, “They deserve it!  I’ll just throw a little doctrine at them to show them how wrong they are.”  And so, we bite back at them with our own nasty little comment while throwing a little doctrine around.  We have now entered the second arrogance skill—self-deception.



(7)  This motivates them to respond in kind and an argument or fight begins.  We have now entered hook, line, and sinker into the third arrogance skill—self-absorption.


e.  This whole cycle can only be broken by the application of virtue-love as a defense mechanism of the spiritual life.

3.  The result of Philemon’s use of virtue-love was refreshment for the other members of the royal family associated with him.


a.  Other believers would see Philemon’s application of virtue-love when faced with antagonism and realize the importance of doctrine.


b.  When Philemon used virtue-love to handle the antagonism of others, it would stimulate other believers to apply doctrine in a similar manner.


c.  In this way, Philemon’s application of doctrine became a source of refreshment to the compassions of other believers.


d.  Compassion is the combination of grace orientation toward others, doctrinal orientation toward others, and impersonal love for others.  These three problem-solving devices combine to produce compassion in the believer’s soul.  Compassion is not pity toward others.  We are neither to pity others nor pity ourselves.  Mercy is a synonym for compassion, and mercy is grace in action toward others.


e.  When others attack you, you are not commanded to fight back mentally or verbally, but have compassion on them.  You do this by being gracious toward them, by treating them with honor, integrity, and virtue, by applying the doctrine that Christ died for them as well as you.  In this way, you respond to them with virtue-love rather than react to them with mental attitude and verbal sins.

4.  Mature believers are used as agents by God the Holy Spirit to provide refreshment, comfort, and consolation for the rest of the royal family of God.  This is truly being used by God, not that hogwash of getting out and doing great things for God taught by fundamentalists.

5.  Paul is setting Philemon up for the doctrinal kill.


a.  Paul has told Philemon he is praying for him.


b.  Paul has told Philemon he is thankful for him.


c.  Paul has told Philemon what a wonderful source of happiness, encouragement he is.


d.  Paul has told Philemon how much he has been a source of refreshment to other believers because of his virtue-love.


e.  In verses 8-10, Paul will ask him to apply all this great doctrine to Onesimus.  Paul did not have to order Philemon to do anything.  He beat him to death with the correct teaching of the word of God and God the Holy Spirit will do the rest.


f.  Application.



(1)  You do not have to tell others how to live their life, doctrine will do that for you.



(2)  You do not have to tell others what is right or wrong, doctrine will do that for you.



(3)  You do not have to change those you love to make them better, doctrine will do that for you.



(4)  You do not have to do anything except apply your very own doctrine, from your very own soul, to your very own self and let God do the rest for you.  That’s grace and that’s what the Christian life is all about!

Doctrine of Refreshment
A.  Definition.

1.  While refreshment in the English connotes having food and drink, in the Bible it means to restore the strength of the soul, to revive the divine viewpoint in the function of a soul, and to do so apart from the pastor’s function of Bible teaching.


2.  It means to provide stimulation and blessing for the soul of an individual without teaching doctrine.


3.  It also means to supply what is necessary for spiritual blessing in time of adversity or disaster.


4.  The Greek verb ANAPSUCHW means to breathe again and again, or to revive the soul.  Your life should be a source of blessing to others, true sentimental friendship.


5.  You have the basis through Bible doctrine to communicate warmth, friendship, stability, and encouragement.  You should be able to find refreshment from the friendship of others.  Your true friends will be those taking in doctrine.


6.  Refreshment is a relaxed mental attitude, forgiveness of others, and being a blessing by association.


7.  Refreshment connotes a temporary solution or interlude of enjoyment.  Doctrine is both a permanent solution and temporary refreshment.

B. The Alleviation of Saul’s Psychosis.

1.  When Saul became jealous of David, he temporarily went psychotic.  David played a stringed instrument to refresh Saul’s soul, 1 Sam 16:23.  David’s musical therapy reached Saul’s soul and calmed his fits.


2.  Refreshment, then, is used for soul recovery and blessing.  In this case it was temporary alleviation but did not solve the problem.


3.  The phrase “evil spirit from God” refers to God’s permissive control of history.  God permitted Satan to have a demon torment Saul.

C.  The Tristich of Doctrinal Refreshment, Prov 25:13.

1.  A tristich is a three-line poem.  The first line is the illustration of the next two lines.  “Like the cold of snow in the time of harvest [a hot day] is a faithful messenger [pastor-teacher] to those who send for him.  He refreshes the soul of his masters.”

2.  Refreshment that comes to believers comes through the one who is faithful in communication of doctrine.  The personality of the messenger is not the issue, but the refreshing message he brings.  The point of total refreshment is maturity.  The mature believer is then a refreshment to those associated with him.

D.  The rejection of refreshment means national discipline, Isa 28:8-14 cf Acts 3:19.

1.  “Times of refreshing” is the revival of Bible doctrine in the soul of believers resulting in doctrine, which gives you capacity for life and periods of national prosperity.


2.  The Northern Kingdom was so negative to doctrine that they wouldn’t even listen to refreshing Bible doctrine.


3.  Acts 3:19 says that if you change your mind about Bible doctrine and go back and listen to all of the doctrine that hurts and cuts you down to size, then you will find doctrine that will bring refreshment to your soul.

E.  Response to the word of God is called refreshment, Rom 15:32; 2 Cor 7:13.  The Corinthian’s response to doctrine refreshed Titus, so that Paul desired to enjoy the same refreshment with them.

F.  All mature believers have a ministry of refreshment as part of their blessing by association.

1.  1 Cor 16:17-18 lists three men who were loyal friends and a source of blessing and refreshment to Paul.


2.  In Phile 7 and 20, Philemon had been a refreshment to other believers in the past, and now Paul asks Philemon to be a refreshment to him.


3.  In 2 Tim 1:16, Onesiphorus refreshed Paul.  He was one of Paul’s greatest friends.

1

