Philemon 9



 - is the preposition DIA plus the accusative of cause from the feminine singular article used as a personal pronoun plus the noun AGAPĒ and the adverb MALLON, used as an adjective and meaning “because of your great virtue-love.”
 - is the first person singular present active indicative from the verb PARAKALEW, which means “to encourage, request, implore, appeal to, entreat.”

The present tense is an aoristic present for a present fact without reference to its progress.


The active voice indicates that the apostle Paul produces the action.


The indicative mood is declarative for the reality of Paul’s entreaty.

Note there will be no direct object given here; it does not show up until the beginning of verse ten, after the verb is repeated.

“because of your great virtue-love, I appeal to”
 - is the appositional nominative from the masculine singular correlative relative pronoun TOIOUTOS, which means “such as this, of this kind, the sort of person; none other than.”  The appositional or explanatory nominative here is key to understanding the meaning.  Every word which follows in this verse is part of the explanation of who and what the subject “I” is in the verb PARAKALEW, and forms part of an Attic Greek idiom.

 - is the nominative masculine first person singular present active participle from the verb EIMI, meaning “to be: I am.””

The present tense is a customary present for an action that is reasonably expected to occur.


The active voice indicates that Paul produces the action of the verb.


The participle is causal, which denotes the ground or reason for the action in the main verb, and is translated “since I am.”
 - is the relative adverb from the relative pronoun HWS used as a comparative particle, meaning “as; since”
 - is the nominative subject from the masculine singular proper noun PAULOS, meaning “Paul.”  This phrase is literally translated “since I am such a person as Paul.”  In modern English, we would translate the Greek idiom “since I am no other than Paul.”
 - is the appositional nominative from the masculine singular noun PRESBUTĒS, which means “old man, aged man,” (Paul was probably in his early to mid-fifties at this time.  But the word PRESBEUTĒS (note the additional E before the U) means “ambassador.”  In the LXX PRESBUTĒS is used four times for PRESBEUTĒS.  There is also the slight possibility of a scribal error here.

 - is the adverb of time NUNI, meaning “now” plus the mild adversative conjunction DE, meaning “but or and” plus the adjunctive use of the conjunction KAI, meaning “also.”
 - is the nominative subject from the masculine singular noun DESMIOS, meaning “ the prisoner.”
 - is the objective genitive from the masculine singular proper nouns CHRISTOS and IĒSOUS, meaning “for Christ Jesus.”
“—since I am none other than Paul, the ambassador, but now also the prisoner for Christ Jesus—”
Phlm 9 corrected translation
“because of your great virtue-love, I appeal to—since I am none other than Paul, the ambassador, but now also the prisoner for Christ Jesus—”
Explanation:
1.  Paul continues on with the sentence he began in verse eight and interrupted and with the logical thought begun in verse seven.  The sentence reads “For this reason, because of your great virtue-love...”
2.  Having started again to say what he so much wants to say, Paul again interrupts himself with another thought.


a.  In verse eight, Paul began to say, “For this reason I implore you” but interrupted himself with the thought: “though I am confident because of Christ that I could command you [to do] your duty,”

b.  Then in verse nine, Paul picks up where he left off at the beginning of verse eight and begins again, “For this reason, because of your great virtue-love.”

c.  At this point he breaks off his thought again and interrupts himself with another thought.


d.  Why?



(1)  Paul is excited.  What he has to say is so important to him personally that he wants to say it just right.



(2)  Paul is nervous.  He wants to teach Philemon an important point of doctrine, but does not want to intrude upon the privacy of Philemon’s priesthood with this very personal letter.  Paul is walking a fine line and he knows it.  The last thing Paul wants to do is hurt the feelings of his old friend.



(3)  Paul is a pastor.  His soul is so saturated with so many doctrines that all apply so very well to the situation, he can barely contain himself from going off on several different doctrinal tangents.  There is so much to teach and so little time.  There is so much he wants Philemon to understand, but cannot afford the time to explain everything in detail.  And so, for fear that Philemon might not understand, Paul digresses to make sure there will be no misunderstanding.

3.  So once again Paul states his major premise: “Because of your virtue-love.”

a.  The basis for everything that Paul will ask of Philemon is Philemon’s very own understanding and use of the problem-solving device called virtue-love.


b.  Virtue-love is really the combination of two problem solving devices: personal love for God the Father and unconditional love for all mankind.


c.  Paul reminds Philemon again that he is well known for his personal love for God, which is manifest so clearly in how he treats others.  Paul keeps hammering this point home, because this is the problem solving device which Philemon will need to use when faced with the people test of seeing Onesimus again face-to-face.  Remember, Paul is sending Onesimus back with this letter to Philemon.  Imagine the shock to Philemon when Onesimus, the old runaway, unbeliever slave walks up to Philemon with a personal letter from the greatest Christian.  The natural response of the typical slave owner in the Roman Empire would have been: “Crucify this worthless dog, and burn that stupid letter.”
4.  The conclusion of the premise is that Paul wants to encourage Philemon to do something, which will require the use of his virtue-love.  However, before Paul can carry on with his entreaty, his must stop, interrupt himself, and explain who it is who is making this entreaty.


a.  To do this Paul uses a rare Attic Greek idiom, used once by Sophocles—TOIOUTOS ‘ON—”who is such a person as.”

b.  Paul gives two qualifications for making his entreaty.



(1)  He is an ambassador for the Lord Jesus Christ.



(2)  He is a prisoner for the Lord Jesus Christ.


c.  In both cases, who and what he is, is for the Lord Jesus Christ.


d.  Being an ambassador for Christ, instead of ordering Philemon to do what is right, Paul will turn the matter of Onesimus over to Philemon for judgment.


(1)  By so doing, Paul makes grace the issue for both men.  Onesimus must be grace oriented to return to Philemon and face possible death.  Philemon must be grace oriented in how he treats this runaway slave.



(2)  Paul has taught doctrine to both men, and both have become mature believers.  Now they each must use their own problem solving devices to face the grace test.  After meeting again, both Philemon and Onesimus will never be the same.  If they each pass the test, they will become even greater believers.  If either or both fail the test, they will retrogress in their spiritual life and have to relearn the doctrine and face the test again.



(3)  By calling himself “a prisoner” for Christ Jesus, Paul has isolated himself from the situation.  He cannot bring the two together, sit down face-to-face with them and make them forgive and forget and become friends.  Paul must kick the young out of the nest and force them to live the Christian life on their own.



(4)  Self-righteous believers rarely pass the grace test because they would rather be right than gracious.  Principle: It is infinitely better to be gracious than right.  If God had been right rather than gracious, we wouldn’t be here.  But God found a way to maintain His rightness and still be gracious to us.  That is the supreme greatness of our Lord’s work on the Cross.


e.  The two concepts “ambassador” and “prisoner” are a paradoxical parallelism.  The parallelism: Paul is truly both things—an ambassador and a prisoner.  The paradox: How can an ambassador represent his king when he is in prison.  He does so through the written word of God.
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