John 1:1
Matthew 9:18



 is the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have a genitive absolute, which combines the genitive third person masculine singular personal use of the intensive pronoun AUTOS, meaning “He” and the genitive masculine singular present active participle of the verb LALEW, which means “to speak; to say; to assert; to proclaim.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Jesus was producing the action.


The participle is a temporal participle that coincides with the action of the main verb and can be translated “While He was speaking.”

Next we have the dative indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the disciples of John and the scribes and Pharisees.

“While He was speaking these things to them,”
 is the particle of attention IDOU, meaning “behold; notice; pay attention.”  Then we have the nominative subject from the masculine singular noun ARCHWN, meaning “a leader, official (of the synagogue).”  With this we have the nominative masculine singular cardinal adjective HEIS, meaning “a certain.”  Next we have the nominative masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the third person singular imperfect active indicative from the verb PROSKUNEW, which means “to bow down; to prostrate.”


The imperfect tense is a descriptive imperfect, which describes a past action without reference to its completion.


The active voice indicates that a certain synagogue official produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”  This is followed by the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what occurs at that moment.


The active voice indicates that the synagogue official produces the action.


The participle is circumstantial.

“notice, a certain synagogue official, after coming, bowed down to Him, saying,”
 is the conjunction HOTI, which is used to introduce direct discourse and is translated as quotation marks.  Then we have the nominative subject from the feminine singular article and noun THUGATĒR with the possessive genitive from the first person singular personal pronoun EGW, meaning “‘My daughter.”  Next we have the temporal adverb ARTI, which means “now; just now.”  This is followed by the third person singular aorist active indicative from the verb TELEUTAW, which means “to come to an end; to die.”


The aorist tense is an ingressive aorist, which emphasizes the beginning of an entire action.  This is brought out in translation by use of the English auxiliary verb “has begun.”  This has to be an ingressive aorist since the other two gospel accounts indicates that the girl has not yet died.


The active voice indicates that the man’s daughter has produced the action.


The indicative mood is declarative for a simple statement of fact.

“‘My daughter has just now begun to die;”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the nominative second person masculine singular aorist active participle of the verb ERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus can produce the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Next we have the second person singular aorist active imperative from the verb EPITITHĒMI, which means “to lay on.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus can produce the action.


The imperative mood is an imperative of entreaty.

This is followed by the accusative direct object from the feminine singular article and noun CHEIR with the possessive genitive from the second person singular personal pronoun SU, meaning “Your hand.”  Then we have the preposition EPI plus the accusative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “on her.”  Next we have the continuative use of the conjunction KAI, meaning “and” plus the third person singular future middle indicative from the verb ZAW, which means “to live: she will live.”


The future tense is a predictive future, which affirms what will take place.


The middle voice is a dynamic or indirect middle, which emphasizes the personal responsibility of the subject (the daughter) in producing the action of living.  She is most intimately involved in producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

“but, after coming, lay Your hand on her, and she will live.’”
Mt 9:18 corrected translation
“While He was speaking these things to them, notice, a certain synagogue official, after coming, bowed down to Him, saying, ‘My daughter has just now begun to die; but, after coming, lay Your hand on her, and she will live.’”

Mk 5:22-23, “And one of the rulers of the synagogue who possesses the name Jairus came up, and after seeing Him, fell at His feet and earnestly implored Him, saying, ‘My little daughter is at the point of death; after coming, please lay Your hands on her, in order that she might get well and live.’”

Lk 8:41-42, “And behold a man came who had the name Jairus, and this man was an official of the synagogue; and after falling at Jesus’ feet, he began inviting Him to come into his house; for he had an only daughter, about twelve years old, and she was dying.  However, while He was going, the crowds were pressing upon Him.”
Explanation:
1.  “While He was speaking these things to them,”

a.  While Jesus was in the process of teaching the lessons of the new patch of cloth and the new wine to the disciples of John the Baptist, the scribes, and the Pharisees, something else was happening in another part of the city of Capernaum that was a crisis.


b.  Notice that Matthew shows how Jesus moves from one problem to the next, solving each in order in a calm and compassionate manner.  He deals with understanding issues (fasting), danger of death issues, healing issues, and doctrinal issues (rising from death).

2.  “notice, a certain synagogue official, after coming, bowed down to Him, saying,”

a.  Matthew again asks us to pay careful attention to something he is about to relate.  There is a certain synagogue official (there were several men appointed to such positions in the synagogue, and Matthew knew exactly who each of them were, but does not bother with the details of which man this was, because Mark had already done so in his gospel account) whom Mark tells us was named Jairus (Mk 5:22).


b.  Matthew, Mark, and Luke all simply say that the man came to Jesus.  None of them say that the man rushed to find or see Jesus, but believing that his daughter was dying it is hard to imagine him not hurrying.  He also had the problem of making his way through the crowd of people listening to Jesus.


c.  All three gospel accounts note that the man bowed down or prostrated himself before Jesus.  Mark and Luke both say that the man fell at the feet of Jesus.  This is significant because it shows that the man believed Jesus to be the King of Israel, and therefore, also the Son of God and the Messiah.  The act of worship being given to a man was an act of blasphemy; for which this synagogue leader would be excommunicated immediately.  He would immediately become a social outcast with loss of job, home, wealth, everything by this act of worship to a mere man.  Therefore, the man was risking his ‘life’ to save his daughter’s life.  He is risking everything because of his love for his daughter.  Jesus knew this, which is why He did not hesitate to follow the man.  Jesus had not yet been ‘excommunicated’ from the synagogues by the high priest in Jerusalem.  However, this man was not concerned with any disciplinary action from Jerusalem because of his recognition of the authority of Jesus.

3.  “‘My daughter has just now begun to die;”

a. Matthew tells us that the man believes his daughter has just now begun to die.  Mark says that the man believes his daughter is at the point of death and Luke says that she was dying.  These are not contradictions.  All three expressions indicate the same point in time—she was in the processing of dying, but had not yet died.  Because she had begun the process of dying the father’s request was urgent and desperate.


b.  Everyone in the crowd knew exactly who this synagogue official was and Jesus had probably spoken to the man prior to this in order to have permission to speak in the Capernaum synagogue (which Jesus had certainly already done).  Jesus knew this man and the man knew Jesus.  This issue wasn’t about personalities or past contact or any other mundane issue.  The critic issue was the love of a father for his daughter and turning in faith to the only hope he had of saving her.

4.  “but, after coming, lay Your hand on her, and she will live.’”

a.  In spite of the dying of his twelve year old daughter, the father knows and believes with certainty that Jesus can save her.  He says that simply laying a single hand on her will do the job.  He doesn’t imagine Jesus healing with a word from a distance, but still believes that this situation is so critical that the Lord’s touch must be used to heal her.


b.  Because the official believes so strongly that Jesus must come with him to his house and touch his daughter to save her, Jesus agrees immediately to go.  Jesus knows He can heal her with a word from a distance, but He also knows that something more important must be proven here (as we shall see).


c.  The synagogue official firmly believes that Jesus has the power and authority to make his child live.  And even though Jesus makes no comment about the man’s faith in Him, it is certain that Jesus noted it and appreciated it.  This is evidenced by the next statement by Matthew.

5.  Commentators’ comments.


a.  “It must have been difficult for Jairus to come to Jesus, since he was a devout Jew and the leader in the synagogue. But Jairus’ love for his dying daughter compelled him to seek Jesus’ help, even if the religious leaders were opposing Him.”


b.  “Clearly, this Jewish leader did not see Jesus’ power as coming from Beelzebub; for by petitioning Him, he denounced the national leaders’ decision.  It seems Jesus responded favorably to this request in order to establish that thinking Jews still recognized Him as the Messiah (worship by a ruler of the synagogue acknowledged His divinity).  Jairus was at least one important Jewish office bearer who did not believe that Jesus was in league with Satan.  This man, whose daughter was desperately ill, recognized Him as his only hope.  The fact that he worshiped Him indicates that he recognized the deity of Christ, so contradicted the other rulers; by responding to his worship, Jesus affirmed His deity and proved it.  Then, too, we need to recognize that Jesus’ action demonstrated that even though the nation as a whole had rejected Him, He was still prepared to be Lord to those individuals in Israel who would place their faith in Him.”


c.  “While faith is not mentioned explicitly in this story, the ruler’s practical confidence in Jesus’ healing power is closely parallel to the ‘faith’ depicted in Mt 8:8–9; 9:2.”


d.  “What is important is not the precise moment of death but Jairus’s astonishing faith.  On any interpretation, this influential religious leader believes that Jesus can miraculously reclaim his daughter’s life.  The faith to which Jesus will explicitly point in verse 22 is implicitly present here already.”


e.  “The synagogue was the center of local life, civil as well as religious to use our terms (though first-century people did not put a sharp distinction between the two), and a man who is designated a ruler, without any qualification, would have been one of the leaders in the local synagogue.  That a member of the local establishment should seek Jesus’ aid probably means that he was desperate.  It is clear that those in official positions were coming to regard Jesus as a dangerous heretic; thus there is every reason for supposing that a synagogue official would try every other source of help before turning to Jesus. But this ruler approached Jesus courteously: he bowed down to him, which certainly indicates respect and may even mean that he worshipped him.  The story was one that demanded a raising from the dead.  What mattered to Matthew was that the ruler sought Jesus out and that, even when it was known that his daughter had died, he went with Jesus to his home and saw the miracle of the dead girl brought back to life.  Jairus asked Jesus nevertheless to come and lay his hand on her (an action often used in healing) in the assurance that then she would live.  Hand is singular; one hand is sufficient.”


f.  “When Jairus says, ‘she shall live’, he shows that his faith is by no means insignificant.”
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