John 1:1
Matthew 9:13



 is the adversative use of the postpositive conjunction DE, meaning “However” with the nominative masculine second person plural aorist deponent passive participle of the verb POREUOMAI, which means “to go.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (the Pharisees) producing the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after going.”

Next we have the second person plural aoristic active imperative of the verb MANTHANW, which means “to learn.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Pharisees are expected to produce the action.


The imperative mood is a command.

This is followed by the nominative subject from the neuter singular interrogative pronoun TIS, meaning “what.”  Then we have the third person singular present active indicative from the verb EIMI, which means “After verbs of asking, recognizing, knowing and not knowing ‘learn what (this) means’ Mt 9:13 and a similar phrase ‘if you understand what this means’ in Mt 12:7; Mk 1:27; 9:10; Lk 20:17; Jn 16:17f; Eph 4:9.”


The present tense is describes a state of being that is expected to occur right now.


The active voice indicates that the meaning of the following statement produces the state of meaning what it means.


The indicative mood is declarative for a simple statement of fact.

“However, after going, learn what this means:”
 is the accusative direct object from the neuter singular noun ELEOS, meaning “mercy” plus the first person singular present active indicative of the verb THELW, which means “to wish, will, want, or desire.”


The present tense is a durative present, which describes a permanent state of being.


The active voice indicates that God produces the action.


The indicative mood is declarative for a dogmatic statement of fact.

Next we have the additive use of the conjunction KAI, meaning “and” with the negative adverb OU, meaning “not” plus the accusative direct object from the feminine singular noun THUSIA, meaning “sacrifice.”

““I desire mercy, and not sacrifice”;”
 is the explanatory use of the negative OU, meaning “not” followed by the explanatory use of the postpositive conjunction GAR, meaning “for.”  Then we have the first person singular aorist active indicative of the verb ERCHOMAI, which means “to come: I did not come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the aorist active infinitive of the verb KALEW, which means “to call.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus did not produce the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the masculine plural adjective DIKAIOS, which means “the righteous.”  This is followed by the strong adversative conjunction ALLA, meaning “but” plus the accusative direct object from the masculine plural adjective HAMARTWLOS, meaning “sinners.”

“for I did not come to call the righteous, but sinners.’”
Mt 9:13 corrected translation
“However, after going, learn what this means: “I desire mercy, and not sacrifice”; for I did not come to call the righteous, but sinners.’”
Lk 5:32, “I have not come to call the righteous but the sinners to a change of mind.’”
Explanation:
1.  “However, after going, learn what this means:”

a.  Jesus continues His answer to the scribes and Pharisees by turning their attention from what He is doing to what they need to do.


b.  The phrase “after going” indicates what He and they both know is going to happen next.  It is late at night; the party is over; everyone is heading to their own homes or ‘hotel’ rooms.  Jesus and His disciples have to go home and so do His enemies.  They are not going to stand there in the dark and question Him all night.  So Jesus tells them, that after they have departed from each other He wants them to think about the following statement from Scripture that should be important to them, but isn’t.


c.  The statement ‘learn what this means’ is a request (not really a demand, but more than begging them) to figure out in their own minds what meant by the following quote from Scripture.  The implication is that they have yet to learn what the saying means, but they need to learn what it means, since it is a statement from God to His people about what He expects of them.  And since the scribes and Pharisees are so intent on following the Law, shouldn’t they embrace and follow this ‘law’ of God.

2.  ““I desire mercy, and not sacrifice”;”

a.  This is a quote from the Greek translation of Hos 6:6.  The Hebrew says, “For I delight in loyalty rather than sacrifice,…”


b.  The subject “I” is the Lord Jesus Christ, the God of Israel.  The God of Israel desires mercy from His people toward others.  Mercy should have been the attitude of the scribes and Pharisees toward the tax collectors and sinners.  It was Jesus’ attitude toward them as demonstrated in His invitation to Matthew to follow Him.


c.  The scribes and Pharisees were ‘hell bent’ on offering a system of sacrifices to make up for their sins, because this system required no mercy toward others on their part.  It was easy to offer a sacrifice and continue to despise their enemies (anyone who didn’t agree with them or live like them).


d.  A legalistic system of sacrifices was more important to the religious leaders of Israel than a system of loving one’s neighbor unconditionally and showing mercy and graciousness toward them.  So Jesus wants these men to think about this single statement from their own revered Scriptures and apply it to themselves.  He wants them to evaluate themselves in light of this simple Scripture and make the proper application of this doctrine.

3.  “for I did not come to call the righteous, but sinners.’”

a.  The Lord then explains how He has applied this statement of Scripture to Himself and His conduct with those needing mercy.


b.  When He says “I did not come,” there is a veiled reference to our Lord’s pre-existent state of being as eternal God.  God the Father sent God the Son, but here our Lord says that He also “came.”  He came of His own free will in obedience to the will of the Father.  They both agreed completely on His coming.


c.  Jesus then states the one of the primary purposes of His coming to earth to live life as a man.  One purpose was to call or invite sinners to believe in Him.  (Another critical purpose was to go to the Cross and be judged as a substitute for us.)  There is no need for God to call the righteous to believe in Him, because they have already done so.  The righteous are righteous because they have the righteousness of God imputed to them at the moment of salvation.  They are already saved and don’t need another savior.  They already have a Savior—the Lord Jesus Christ.  Jesus came to earth to save those who had no savior.  He came to be their savior.


d.  You don’t have to invite a person to the wedding feast who is already there and attending the party.  You don’t have to heal someone who is already cured.  Jesus didn’t come to save those who were already saved.  He came to save those who were lost and in need of His mercy.


e.  Our mission to others is not to those who saved, but to those who need ambassadors for Christ.  We don’t evangelize other Christians.  We evangelize unbelievers.

4.  Commentators’ comments.


a.  “The Pharisees always brought the proper sacrifices, but they were totally lacking in compassion toward sinners.  When mercy is lacking, then religious formalities are meaningless.”


b.  “Mt 9:13 identifies the difficulty the Pharisees faced and would stumble over repeatedly and consistently.  They insisted that their do’s and don’ts (legalism) is the basis of righteousness and refused to recognize that righteousness is founded only on God’s mercy.  Jesus accused them of foisting legalism on the people and not extending God’s mercy to them, but they self-righteously considered themselves righteous, and a person in this state is deaf to God’s call.  Each person has to recognize he is a sinner before he can avail himself of God’s mercy.”


c.  “Two further sayings reinforce this difference of perspective. The first is a quotation of Hosea 6:6, introduced by a typically Rabbinic formula, Go and learn what this means.  It is a call to reflection; for Jesus is pointing not to the surface meaning of the text (the validity of sacrifice is not the point here or indeed anywhere in Jesus’ teaching) but to Hosea’s underlying concern, the danger of a religion which is all external, in which ritual demands have taken the place of love.  Jesus’ table-fellowship to which they object is in fact the supreme fulfilment of God’s desire, while in their censorious indifference is a rebirth of the superficial religion which Hosea deplored.  The second saying returns more directly to the present situation, and has the same shocking effect; those who are to be called (not only to this meal but to the Messianic banquet) should surely be the righteous, but Jesus reverses the standards of formal religion, and invites only the disqualified.  Righteous is not entirely ironical: in their sense of the word they were ‘righteous’, but it is precisely the adequacy of such righteousness that Jesus constantly calls in question.  Sinners who ‘hunger and thirst for righteousness’ are closer to true righteousness than the self-satisfied.”


d.  “Hosea did not abolish the sacrificial cult but graphically emphasized the priority of interpersonal relationships over religious ritual.  Jesus introduces the quote with the command ‘go and learn,’ a standard charge from rabbis to their disciples.  Jesus is dealing the Pharisees a double rebuke by treating them first as learners rather than teachers and second as beginners who have yet to learn Scripture correctly.  His logic is impeccable; the Pharisees have no reply.  ‘I have come’ hints at His prior existence in heaven, from which He was sent.  Jesus’ fraternizing with disreputable people remains a scandal in the predominantly middle class, suburban, Western church.  Many of us, like the Pharisees, at best ignore the outcasts of our society and at worst continue to discriminate against them.  We do well to consider substantially increasing our spiritual, evangelistic, and social outreach to minorities, the homeless, prostitutes, addicts and pushers, gays and lesbians, AIDS victims, and the like, as well as to the more hidden outcasts such as divorcees, single parents, the elderly, white-collar alcoholics, and so on.  We dare not join with sinners in their sinning, but we may well have to go places with them and encounter the world’s wickedness in ways that the contemporary Pharisees in our churches will decry.”


e.  “Go and learn is a call for a genuine effort to understand.  Jesus quotes from Hosea 6:6, where the prophet looks for God’s people to show love and loyalty.  In the first instance this will mean that they should love the God who loves them so much.  But this means also that they should love other people as God loves them.  So it is that Jesus looks for the self-satisfied Pharisees to show compassion to the outcasts instead of rejecting them so firmly.  He makes that clear when He goes on to outline His own procedure.  I did not come points to His existence before he ‘came’ to this world and sums up the essence of His mission.  When He left His heavenly abode to come to earth, this was not in order to congratulate people like the Pharisees, who were so well satisfied with themselves and so ready to condemn all who failed to measure up to their finicky standards.  Nor indeed was it to deal with people who were genuinely right with God.  Rather, His business was with sinners.  The attitude of the Pharisees was such that these people were left far from God; they made no attempt to bring them near.  Since they were ready to let these people die in their sins, their attitude lacked compassion and thus failed to comply with the standards taught by the prophet they professed to honor so highly.  This failure meant that in fact the Pharisees belonged among the people Hosea condemned—a startling accusation for these so outwardly religious people!  Luke tells us that Jesus came to call the sinful people (Lk 5:32), but Matthew lets this be understood.  He leaves his emphasis on the fact that the people Jesus came to call were sinners.  Later we find that he came to die for them (Mt 20:28).  Jesus never said that the people in question were anything other than sinful.  But that was not the point.  The point was that he came to save sinners.”
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