John 1:1
Matthew 8:5



 is the transitional use of the postpositive conjunction DE, meaning “Now.”  With this we have a genitive absolute construction, in which the genitive from the third person masculine singular personal use of the intensive pronoun AUTOS functions as the ‘subject’ (“He”) of the genitive masculine singular aorist active participle of the verb EISEROMAI, which means “to enter.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after He entered.”

Next we have the preposition EIS plus the accusative of place from the feminine singular proper noun KAPHARNAOUM, meaning “into Capernaum.”

“Now after He entered into Capernaum,”
 is the third person singular aorist active indicative from the verb PROSERCHOMAI, which means “to come to.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that a centurion produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”  This is followed by the nominative subject from the masculine singular noun HEKATONTARCHĒS, meaning “a commander of a hundred” or “a centurion.”  Then we have the nominative masculine singular present active participle of the verb PARAKALEW, which means “to request, implore, entreat Mt 8:5; 18:32; Mk 1:40; 2 Cor 12:18; Mk 5:23.”


The present tense is a descriptive present of what was occurring at that moment.


The active voice indicates that the centurion was producing the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him” and referring to Jesus.
“a centurion came to Him, imploring Him”
Mt 8:5 corrected translation
“Now after He entered into Capernaum, a centurion came to Him, imploring Him”
There is controversy over whether or not Matthew’s story here is the same or a different event recorded by Luke in Lk 7:1ff.  See the chart (on page 5) at the end of the Commentator’s Comments on the differences, similarities and dis-similarities.  “The essential differences between the two reports are that Matthew presents an occasion in which the centurion himself went to Jesus, was addressed by Him, but immediately replied saying there was no need for Jesus to come to his home; i.e., the whole episode took place in one spot, over a brief period of time, and between Jesus and the centurion personally.  Luke, on the other hand, presents a prolonged episode in which the centurion sent two different sets of emissaries to Jesus (Jewish elders and then his friends) and did not come in contact with the Lord personally.  The episode endured for as long as it took Jesus to walk from the point of initial contact to a point ‘already not far from the house’ where the friends contacted Him; i.e., this episode took place on a journey, was prolonged, and was between Jesus and emissaries—not the centurion personally.  There are five differences of detail in the two records, six dis-similarities (which are nevertheless capable of reconciliation), and three similarities”

Explanation:
1.  “Now after He entered into Capernaum,”

a.  Matthew transitions to another significant event in the life of Jesus.  This verse introduces a second miracle of healing as proof that Jesus is the Messiah.


b.  Prior to the healing of the leper Jesus had been making a ‘speaking tour’ of the cities, towns, and villages in Galilee.  We know of His speaking tour because of Mk 1:38-39, “And He said to them, ‘Let us go elsewhere to the neighboring market-towns, in order that I might preach there also; for I came for this purpose.’  And He went into their synagogues in all Galilee, preaching and casting out the demons.”  Somewhere during this tour of Galilee, Jesus encounters the leper and heals him.


c.  Because of the healing of the leper, Jesus had to discontinue the tour.  This is explained in Mk 1:45, “However, after going out, he [the healed leper] began to publicly proclaim freely and spread abroad the story, with the result that He was no longer able to publicly enter into a city, but stayed outside in desolate places; and they were coming to Him from all directions.”

d.  At some point things quiet down and Jesus is able to return to Capernaum.

2.  “a centurion came to Him, imploring Him”

a.  A centurion was a Roman military officer in charge of one hundred soldiers.  In the United States military this would be a company commander with the rank of Captain.


b.  This man is not afraid of Jesus, but in great humility and recognition of Jesus’ authority comes to Him with an urgent request.  The fact he has come to Jesus for help indicates that (1) he believes Jesus can help him and heal his servant/child, which implies that he believes that Jesus is divine or at least has the power of God to do what is otherwise impossible; (2) he has given up on getting any help from his former ‘gods’, the deities worshipped by the Romans, Greeks and other pagans; (3) he has heard from others that Jesus is a holy man, who very well may be the Messiah, and has the power that only God has or gives, which means He may be the real Savior of the World, rather than Caesar, who claims this title of deity.  Thus it is very possible that this centurion was a believer in Jesus, when he came to Him.  If he wasn’t a believer beforehand, he was certainly a believer afterwards.


c.  The centurion comes to Jesus in a mental attitude of genuine humility (implied in the verb ‘to implore’—people don’t implore someone with the same mental attitude a person has when commanding someone else.  Imploring is accompanied with an attitude of helplessness, which involves a state of humility).  He is at a loss, and has no one else to which to turn.  Jesus is his last resort.  He has come to the only Person he believes can help.  This is a case of helplessness being helped by the only One who can help.  God helps the helpless.

3.  Commentators’ comments.


a.  “Every centurion mentioned in the Gospels and Acts was a gentleman of high character and sense of duty, and this man was no exception. The fact that he was concerned about a lowly servant-boy indicates this.  It would seem that everything about this man would prevent him from coming to Jesus.  He was a professional soldier, and Jesus was a Man of peace.  He was a Gentile, and Jesus was a Jew.  But this soldier had one thing working for him: he was a man of great faith.”


b.  “This centurion, no doubt, had heard of the miracle of Jn 4:46-54; for, surely, all Capernaum heard that story; moreover, the nobleman’s son, too, was cured at a distance!  The centurion’s faith in Jesus was real—if He had done it before He could do it again.  Recognizing the importance of Jesus and His ministry, this sensitive man was anxious to use as little of Jesus’ time as possible.”


c.  “After the leper, excluded from the congregation by his physical condition, comes the centurion, excluded by his race.  The centurion was a junior officer in the auxiliary forces under the command of Herod Antipas, which were non-Jewish, drawn largely from Lebanon and Syria. His sympathy for the Jewish religion (Lk 7:3–5) was therefore that of an interested neighbor.  [Notice that this commentator sees the two events as one.]  Luke tells us that he approached Jesus through his Jewish friends; Matthew typically omits this detail as not essential to the story, and represents him as approaching Jesus directly in the first instance.  The racial element in the confrontation is thus more emphatic in Matthew’s version.”


d.  “A second petitioner approaches Jesus as He is returning home to Capernaum.  Again the identity of the supplicant is crucial.  The centurion would have been a Gentile, the commander of a division of the occupying imperial troops.  Orthodox Jews would have considered the centurion unclean because of his race and despised him all the more as a symbol of Roman subjugation.  But, like the leper, the centurion approaches Jesus with remarkable respect.”


e.  “The story of the healing of the slave of the centurion is given at greater length in Lk 7:1–10.  An important difference is that right at the beginning Matthew has the centurion meeting Jesus in person and urging Jesus not to come to his house, whereas in Luke he first sends the Jewish elders to make the request and later he sends friends to urge the Master not to come into his house.  Some harmonize the two narratives by saying that the man first sent the elders and later went himself; others regard the two narratives as irreconcilable.  But as I wrote in my commentary on Luke,

‘it is better to see Matthew as abbreviating the story and leaving out details inessential to his purpose. What a man does through agents he may be said to do himself. So Matthew simply gives the gist of the centurion’s communication to Jesus, whereas Luke in greater detail gives the actual sequence of events. Perhaps we can discern something of the differing purposes of the two Evangelists in their treatment of the messengers. Matthew was concerned primarily with the centurion’s faith and nationality; to him the messengers were irrelevant, even a distraction. But Luke was interested in the man’s character and specifically in his humility; to him the messengers were a vital part of the story.’
Matthew moves the story to Capernaum, the place that Jesus made the center of His ministry. There Jesus had contact with a centurion.  ‘The discipline and efficiency of the legion as a fighting unit depended on them’ (Interpreters Dictionary of the Bible, Volume 1, p. 548).  This centurion would have been in the army of Herod Antipas; he may not have been a Roman, but he was certainly a Gentile.  This man came to Jesus beseeching him, which indicates a courteous approach.  It may indicate more; Calvin remarks, ‘before Christ healed his servant, he himself had been healed by the Lord’.”


f.  Lenski sees the Matthew and Luke stories as the same.

	
	Matthew

	Luke

	similar = S



	
	
	
	different = D



	
	
	
	
dissimilar = d



	1.
Timing


	——


	After sermon on plain


	d



	2.
Location


	In Capernaum


	In Capernaum


	S



	3.
Sick person


	A centurion’s lad


	A centurion’s slave


	d



	4.
Condition


	paralyzed


	‘sick’


	d



	5.
Extent of illness


	terribly tormented


	ready to die


	d



	6.
Emissary


	Centurion


	Elders of the Jews


	D



	7.
Basis of plea


	compassion


	eulogy on behalf of centurion


	D



	8.
Avowal of faith


	by Centurion


	Friends


	D



	9.
when


	initial contact


	near house


	D



	10.
Basis of avowal


	understanding of authority


	understanding of authority


	S



	11.
Jesus’ commendation


	Greater faith than even in Israel


	Greater faith than even in Israel


	S



	12.
Jesus’ comment


	Gentiles will supplant Israel


	——


	d



	13.
Jesus addressed


	Centurion


	Friends who had been sent


	D



	14.
Result


	Servant healed that same hour


	Servant healed on return


	d
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