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 is the continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular adjective HETEROS, meaning “another.”  With this we have the genitive of identity from the masculine plural article, used as a possessive pronoun (“His”) and noun MATHĒTĒS, meaning “of His disciples.”  Fifth century scribes, not understanding the possessive pronoun use of the article, attempted to ‘correct’ the text by the addition of the intensive pronoun AUTOS.  The best early uncial manuscripts do not have the word AUTOU.  Then we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that another disciple produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus.

“Then another of His disciples said to Him,”
 is the vocative masculine singular from the noun KURIOS, meaning “Lord.”  Then we have the second person singular aorist active imperative of the verb EPITREPW, which means “to permit; to allow.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus is expected to produce the action.


The imperative mood is an imperative of entreaty.

Next we have the dative direct object from the first person singular personal pronoun EGW, meaning “me.”  This is followed by the ordinal adjective PRWTOS, meaning “first.”  Then we have the aorist active infinitive of the verb APERCHOMAI, which means “to depart; to go away.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the disciple intends to produce the action.


The infinitive is a complementary infinitive.

“‘Lord, permit me first to go”
 is the additive use of the conjunction KAI, meaning “and,” followed by the aorist active infinitive of the verb PHAPTW, which means “to bury.”  The morphology is the same as the previous verb.  Finally, we have the accusative direct object from the masculine singular article and noun PATĒR with the possessive genitive from the first person singular personal pronoun EGW, which means “my father.”

“and bury my father.’”
Mt 8:21 corrected translation
“Then another of His disciples said to Him, ‘Lord, permit me first to go and bury my father.’”
Explanation:
1.  “Then another of His disciples said to Him,”

a.  Matthew continues his narrative with a second example of a disciple wanting to follow Jesus.  The use of the word “another” begs the question, ‘Who is the other?’  The answer is found in the previous context—the single scribe.  Therefore, this tells us that the scribe was a disciple of Jesus.  He had believed in Jesus, but was unwilling to follow Him on the unknown missionary field, where the comforts of home could not be guaranteed.


b.  This second or ‘another’ disciple is also a believer in Jesus.  Matthew would not call him ‘a disciple’ were he not already a believer.  Matthew uses these two examples to show that a person could be a believer in Christ, but unwilling to follow Jesus onto the mission field as the Twelve would do.  The point is that there are varying degrees of disciples.  Some are more committed than others.  But all are still believers in Christ.  This is not to imply that everyone must or should go on the mission field.  Some believers have to stay home, work, and support the missionaries financially.  Some believers are incapable of going on the mission field, and some don’t belong on the mission field.

2.  “‘Lord, permit me first to go and bury my father.’”

a.  We know this disciple is a believer by his address to Jesus as ‘Lord’.  The man recognizes the deity of Jesus, like the leper and the centurion.


b.  This man also wants to go on this mission field with Jesus, but wants permission from Jesus to delay this commitment until he can first go and bury his father.  Some think the man’s father has not yet died and others think that he has just died.  In either case, the request of the disciple is to delay total commitment to Jesus until a family obligation has been completed.


c.  There is more to the act of burying his father than we might imagine.  The son is also obligated to settle the father’s financial matters—the payment of any debts, the transfer of the inheritance and possible sharing that inheritance with other brothers, as well as providing for his mother, if she is still alive.  The burial will only take a day, since the Jews buried their dead on the same day they died.  It is the other obligations regarding the inheritance that are so time consuming.  Therefore, this disciple’s request for a delay in following Jesus could take weeks or months.


d.  Thus, the disciple is asking Jesus for permission to stop following Him for some unknown time period and return later, when he could be fully committed.  In his mind this disciple’s family commitments take priority over commitments to God.

3.  Commentators’ comments.


a.  “A second man, already a disciple of Jesus, requested that he be permitted to return home and bury his father.  This man’s father was not dead or even at the point of death.  This disciple was simply saying he wanted to return home and wait until his father died.  Then he would return and follow Jesus.  His request demonstrated he felt discipleship was something he could pick up or lay down at will.  He put material concerns ahead of Jesus; for he apparently wanted to receive the estate when his father died.”


b.  “The second example seems unduly harsh, until one realizes that burial followed immediately after death (remember Ananias and Saphira—Acts 5); this means, then, that the man’s father was not yet dead, and that he was asking to follow Christ when it was convenient for him to do so.”


c.  “If the condition of the previous ‘volunteer’ was uncertain, this one is explicitly a disciple (note his use of Lord).  What is in question is his degree of commitment.  If his father was already dead, his request was a natural, even essential, one.  The dead must be buried within 24 hours (though the subsequent ceremonies could last a week), and this duty was incumbent on the son (Gen 50:5).  It was so important that it took precedence over essential religious duties (Mishnah Berakoth 3:1), and even justified priests in contracting ritual defilement (Lev 21:2).  It has been suggested, however, that the father was not yet dead, so that what was requested was an indefinite postponement.”


d.  “Matthew describes the second would-be follower as ‘another disciple’.  This seems to imply that the scribe had also been some kind of disciple.  Matthew again wishes to illustrate the inadequacy of this man’s response.  His attitude does not demonstrate sufficient commitment.  If the first man was overeager, this one is under-eager.  Jesus had to remind the scribe that sacrifices would be necessary.  He must warn this ‘disciple’ that distractions cannot be countenanced.  The man is not ready to follow quite yet.  ‘Bury my father’ implies at the very least that the man wishes to postpone discipleship until after a funeral and the mandatory months of mourning that followed.  Quite possibly he is saying much more: the expression may well have been an idiom for let me wait until my father is dead.  The man perhaps fears that his family will object.  At any rate, other priorities come before discipleship.”


e.  “Another would-be disciple is introduced. Indeed, this man is called one of the disciples so clearly that it appears that he had made some form of commitment.  We should bear in mind that ‘disciple’ may be used of people with varying degrees of attachment to Jesus.  This man addressed Jesus respectfully as ‘Lord’.  He apparently realized that being a disciple of Jesus meant severing home ties, and he professed himself ready to do this.  But before doing so, he made the stipulation that he wanted to go off and bury his father.  He may mean that his father was dead and that he wanted to discharge his family obligations before leaving all for Jesus’ sake.  The Jews regarded the burial of one’s father as especially important, and, for example, even a priest, who was normally required to avoid defilement by contact with the dead, was exempted from this requirement on the death of his father (and other close relatives.  It was accepted that, faced with a burial, a man was exempted from a whole string of important religious duties: the saying of the daily prayers, the study of the law, the temple service, the observance of circumcision, the killing of the Passover sacrifice.  Burial was normally carried out the day the person died, but mourning customs followed throughout the subsequent week.  Paying proper attention to the last sad rites was considered of prime importance.  If the man’s father was in fact dead, it is highly probable that the son would be caught up in all this.  The death of the father meant that the son’s presence at home had a high priority.  He would be busy with funeral arrangements and not speaking to Jesus about discipleship.  So it is much more likely that the man’s parent was still alive and that he was referring to the obligation that rested on a dutiful son to look after his father in his declining years until his eventual death.  He was saying that he must fulfil his duty to his father, a most important duty.  In that case he was postponing his discipleship, perhaps for several years.  He was saying in effect, ‘Some day, after my father has died, I will follow You.’  There is no way of being absolutely sure which is the right way to take the words, but it is clear that the man was insisting on a delay before he took his place with Jesus.”


f.  “This disciple asks the Lord for permission to hasten to the funeral.  The idea is not that he has any doubt as to whether he should go or not, and far less that he has a bad conscience in regard to leaving.  The man’s statement does not mean ‘to take care of my father until he dies’, a thought that is foreign to the situation.”
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