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

 is the continuative use of the conjunction KAI with the particle of attention IDOU, meaning “And behold.”  Then we have the nominative subject from the masculine singular adjective LEPROS, meaning “a leper.”  Next we have the nominative masculine singular aorist active participle of the verb PROSERCHOMAI, which means “to come; to come to; to come face to face with.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the leper produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

This is followed by the third person singular imperfect active indicative from the verb POSKUNEW, which means “to bow down.”


The imperfect tense is a descriptive imperfect, which describes a past, incomplete action.


The active voice indicates that the leper was in the process of producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the locative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “before Him,” referring to Jesus.  With this we have the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is descriptive present of what occurred at that moment.


The active voice indicates that the leper was producing the action.


The participle is circumstantial.

“And behold, a leper, after coming, bowed down before Him, saying,”
 is the vocative masculine singular noun KURIOS, meaning “Lord,” followed by the third class conditional particle EAN, meaning “if (and it may or may not happen).”  With this we have the second person singular present active subjunctive of the verb THELW, which means “to wish, will, or want: to be willing.”


The present tense is a descriptive present of what may now be occurring.


The active voice indicates that Jesus may or may not produce the action of being willing.


The subjunctive mood is a potential subjunctive with EAN indicating the indefiniteness of the action.

Next we have the second person singular present deponent middle/passive indicative of the verb DUNAMAI, which means “to be able: You are able.”


The present tense is an aoristic present, which describes the action as a fact.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me.”  Finally, we have the aorist active infinitive of the verb KATHARIZW, which means “to cleanse.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the Lord is able to produce the action.


The infinitive is a complementary infinitive, which completes the action of the main verb DUNAMAI.

“‘Lord, if You are willing, You are able to cleanse me.’”
Mt 8:2 corrected translation
“And behold, a leper, after coming, bowed down before Him, saying, ‘Lord, if You are willing, You are able to cleanse me.’”
Explanation:
1.  “And behold, a leper, after coming, bowed down before Him, saying,”

a.  Matthew continues the story of the public ministry of Jesus by drawing our attention to another proof regarding the fact that He is the Messiah, the King of Israel, and the Son of God.  Matthew alerts us (“behold”) to the Lord’s public ministry of healing by describing a series of miraculous healings performed by Jesus.


b.  The first healing deals with a leper, who comes to Jesus and bows down before Him.  The fact that the leper is not afraid to come to Jesus shows both his desperate need to be healed from this awful disease and the fact that Jesus’ personality was such that the man was not afraid of being rejected and turned away by the Lord.  The man had to believe in the unconditional love of Jesus to approach Him like this; for those with leprosy were so ostracized in Jewish society they had to declare their presence, so others could avoid being around them.  The disease was also highly contagious, such that the man was so desperate that he was not afraid of contaminating Jesus or any of His disciples.  What the man did required great courage and faith on his part before he ever asked anything of the Lord.


c.  The act of bowing down or prostrating oneself on the ground before another was an act of great humility and subservience.  This action was the man’s way of acknowledging Jesus as the king of Israel.  And we should notice that Jesus accepts the worship of the man, whereas no elect angel would dare do this.  This tells us that Jesus knew He was deity by accepting the worship belonging to deity.  Though the scribes and Pharisees are likely present, they say nothing about Jesus accepting this worship.  Because Jesus will tell the man after healing him to say nothing to anyone probably indicates that the scribes and Pharisees were not present, nor were the crowds.


d.  Some selected comments in the International Standard Bible Encyclopedia:



(1)  “The person diagnosed as having malignant leprosy was banished from society (Lev 13:45f) as a hygienic precaution.  He had to proclaim by his appearance and actions his social and religious uncleanness; thus he was prevented from returning and communicating the infection to members of what was meant to be a holy community.  There is no record from the ancient Near East of any effort to determine whether leprosy was communicable.”



(2)  “Only if divine healing occurred (Num 12:9–15) could the sufferer apply to the priest for a medical discharge.  When his healing had been established, he still had to satisfy certain social and religious requirements to be pronounced clean. An appropriate ritual was provided (Num 14:10–32); the elaborate detail suggests that it was indeed used on occasion.”



(3)  “Although the leper was regarded under the law as ceremonially unclean, in Scripture leprosy was never considered a sin.  To that extent leprosy was merely one of a class of conditions that rendered a person ritually unclean, the main differences being the social abhorrence of the condition and its duration.  As with all other forms of healing, the leper’s restoration to health was regarded in Scripture as a token of God’s grace, and thus the concept of spontaneous remission independent of divine activity had no place in biblical thought.”



(4)  “Jesus and His disciples healed persons with leprosy, but the symptoms associated with that disease are mentioned only in Luke.  On their mission of witness the Twelve (cf. Mt. 10:1, 8) were to anticipate the priesthood of all believers by cleansing lepers.  The account of the ten lepers (Lk 17:11–19) uses ‘cleanse’ and ‘heal’ interchangeably.”

2.  “‘Lord, if You are willing, You are able to cleanse me.’”

a.  The leper had the courage and faith to actually speak to Jesus and ask for help.  This in itself is a demonstration of the fact that He believed that Jesus was the Messiah.  The man further proves this by addressing Jesus as KURIOS, a title of deity.  Although the word is used for the master of a house or a Roman official, in this context those references do not apply.  The man is going to ask Jesus to do something that Jewish society considered that only God could do.  Even the religious leaders recognized that only God could heal a leper.  Therefore, the man is making his appeal to someone he believes is God.


b.  The man then uses a third class condition to appeal to the volition of Jesus.  The “if” means “If You want to, though I recognize that You may not want to.”  The man is totally dependent on the will of God, and not asking that his own will be done.


c.  Next, the man states that he believes that Jesus is able to cleanse or heal him.  This is a recognition of Jesus’ deity, since in Jewish society at the time, everyone believed that only God had the power to cleanse or heal leprosy.  So the man is acknowledging the deity of Jesus, since he is acknowledging Jesus’ ability to cleanse him.


d.  Therefore, the leper had made a threefold testimony of his faith in the fact Jesus is the Messiah and deity:



(1)  By coming and prostrating himself before Jesus;



(2)  By calling Him “Lord;”



(3)  By acknowledging His ability to heal.


e.  Apparently, this man is already a believer, when he comes before Jesus.

3.  Commentators’ comments.


a.  “There were a number of afflictions that our Bible categorizes as leprosy.  This dreaded infection forced the victim to live apart from others and to cry, ‘Unclean! Unclean!’ when others approached, so they would not be defiled.  That the leper ran up to Jesus and violated the code is evidence of his great faith that Jesus would heal him.”


b.  “He came to Jesus, acknowledging His authority as Lord (cf. 7:21; 8:6).”


c.  “The purpose of this miracle was to serve notice on the priesthood and the Sanhedrin that the Messiah had come.  The Mosaic Law contains an elaborate legal and ceremonial system for the cleansing of lepers, yet Jesus Himself had already pointed out (Lk 4:27) that even in Israel’s age of miracles not one Israelite had been healed of leprosy.  In fact, the only cures of leprosy (other than Naaman) recorded in the Old Testament, were performed by Moses on himself as a sign, and on Miriam (Num 12:10–15).  For fourteen centuries priests must have wondered why Lev 13–14 had been written; for the one and only cure since this law had been made, Naaman, was not required to submit himself to the Mosaic cleansing ceremony as he was a Syrian.  Indeed, he did not even present himself at the temple for the purification rites (2 Kg 5).  God led Moses to write Lev 13–14 fifteen centuries in advance of their use, and then to record that one day He would raise up a prophet like Moses (Dt 18:15).  These Scriptures come together in this miracle, for the impact on the temple priesthood can easily be imagined when, at last, a leper arrived to request the purification rites which Jesus had specifically instructed him to fill (Mk 1:44).  The priest who performed the cleansing rites would recognize with awe that he was doing what Moses had last done, thus the immediate question in his mind would be, ‘Is this the prophet Moses foretold?’  Surely, he was quick to tell his fellow priests what he had just done!  Such a notable circumstance, a miracle which had not visited the tabernacle or temple in one and a half millennia, would certainly be brought to the attention of the Sanhedrin, the ruling body of the Jewish nation.  They would have convened to establish exactly what the significance of this special miracle was.  They would have to recognize that Moses had prophesied this occurrence by legislating for it, so would be obliged to recognize that, in this respect, Jesus was the only claimant in all their history to be a prophet ‘like Moses.’”


d.  “The leper was an outcast from normal society.  The sufferer was not only potentially a health hazard, and likely to be physically objectionable; he was also ceremonially unclean.  While other diseases are ‘healed’ in the New Testament, a leper is ‘cleansed’, and it is the religious authorities who must certify this.  The disease was regarded as incurable (2 Kg 5:7); that the leper approached Jesus with the conviction of his ability to help is therefore an indication of an awareness of the authority of Jesus.  It is therefore likely that Matthew’s use of the two significant terms knelt and Lord indicates that he sees here more than polite deference.”


e.  “The reader is struck immediately by the sudden appearance of a leper, one who epitomized physical and ritual uncleanness.  Lepers were ostracized from society and lived in ‘colonies.’  The leper displays a great audacity to mingle with such a large crowd [Jesus’ statement in verse 4 to tell no one suggests there were no crowds witnessing this], in apparent defiance of Lev 13:46, but he certainly treats Jesus with great respect.  First, he kneels [falls down prostrate before Jesus] (a posture appropriate for adoration), then he calls Jesus ‘Lord,’ which by Matthew’s time regularly referred to Christ’s divinity.  The leper himself did not likely worship Jesus or acknowledge him as God in the way Christians later would [that’s a bad assumption], but Matthew no doubt saw these gestures as appropriately foreshadowing more explicit discipleship.  The leper reveals an astonishing confidence in Jesus’ power (‘You can’), especially in light of the Jewish belief that cures of lepers were as difficult as resurrections from the dead.  At the same time, the leper defers to Jesus’ sovereignty (‘if You are willing’).”


f.  “Look [behold] is Matthew’s favorite way of introducing a note of vividness into his narrative.  It does not point to strict chronology and specifically does not mean that the leper came to him just as he came down from the mountain (Luke says that the incident happened ‘in one of the cities,’ Lk 5:12).  Matthew’s arrangement is topical: he is bringing together a number of healing stories and not necessarily saying that they all happened after the Sermon or in the order in which he relates them.  Today ‘leprosy’ denotes a specific ailment, Hansen’s disease, but in ancient times ‘leprosy’ meant not only Hansen’s disease but a number of other diseases as well.  Some of them were curable, and thus a procedure was laid down so that when a cure took place the cured person would be inspected by a priest who certified the cure, after which the healed person was restored to the full life of the community.  But leprosy as we know it was not curable, and the dreadful physical afflictions in the advanced state of the disease were such as to give the ancients horror at it all.  Since no one knew how it could be cured and since its effects were so horrible, the only treatment was quarantine.  Lepers were not allowed to live in towns or villages, but had to remain outside centers of habitation (Lev 13:46).  They were required to keep their distance from people, and if they happened to approach anyone they were required to call out ‘Unclean’ (Lev 13:45).  Leprosy was not only a terrible disease, but it was defiling; anyone who had it was ceremonially unclean, cut off from the religious and social life of the community.  On this occasion a leper approached Jesus, which must have been a fairly unusual procedure.  This man came respectfully and bowed low to Him.  It is uncertain what meaning we are to put into this action [really?].  If the man was recognizing Jesus as divine, then an act of worship is meant, whereas if his knowledge was more limited he is showing the respect due to a healer from whom he hoped to receive a cure.  There is the same ambiguity about ‘Lord’.  He may mean this as a polite form of address to a man (‘Sir’), or he may be using it as the right term for one who was more than a man; this ambiguity is often present, for Jesus is frequently addressed by this word in this Gospel by people who believe in Him.  Matthew does not tell us how the man had come to hear of Jesus, but plainly he knew enough to be impressed with his abilities to heal.  He clearly had no doubts about Jesus’ healing powers, but he was not so sure whether the Lord would want to heal a person like him.  Who would be interested in helping a poor leper?  He does not even make a request, but contents himself with the statement, ‘if you are willing, you are able to make me clean.’  The request is implied both in the man’s condition and in his confidence in Jesus’ power to heal.  He does not speak of being cured but of being cleansed, and this is normally the case.  Leprosy was a terrible disease, but it was also a defiling disease.  Those who had it were ‘unclean.’  Being freed from leprosy was different from being freed from, say, paralysis.  It was spoken of in terms of cleansing, not simply of cure.”


g.  “The fact that a leper should so such a thing as this is truly astonishing; hence the exclamation ‘behold’.  The man fully believes in the power of Jesus to heal his leprosy with a single word.  This humble submission, placing his own sad case completely into the hands of Jesus just as a true child of God must always place himself into God’s hands, marks this leper’s faith in Jesus as being of the highest type.  A petition such as this can properly be addressed only to a divine helper, to One whose will is the very will of the all-loving and all-wise God.”
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