John 1:1
Matthew 6:13



 is the continuative use of the conjunction KAI, meaning “and,” followed by the negative adverb MĒ, meaning “not” plus the second person singular aorist active subjunctive from the verb EISPHERW, which means “to bring or lead into.”


The aorist tense is a futuristic aorist, which views the potential future action in its entirety.


The active voice indicates that God is requested to not produce the action.


The subjunctive mood is a subjunctive of prohibition.

This is followed by the accusative direct object from the third person plural personal pronoun EGW, meaning “us.”  Next we have the preposition EIS plus the accusative of place from the masculine singular noun PEIRASMOS, which means “into (1) testing; (2) temptation.”

“and do not lead us into testing,”
 is the strong adversative conjunction ALLA, meaning “but,” followed by the second person singular aorist deponent imperative from the verb HRUOMAI, which means “to save; to deliver.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The deponent middle voice is middle in form but active in meaning with the subject (God) producing the action.


The imperative is an imperative of entreaty.

This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”  Finally, we have the preposition APO plus the ablative of separation from the masculine/neuter singular article and noun PONĒROS, meaning “from evil.”

“but deliver us from evil.””
Mt 6:13 corrected translation
“and do not lead us into testing, but deliver us from evil.””
Explanation:
1.  “and do not lead us into testing,”

a.  Jesus continues His model prayer for us by mentioning the subject of the believer’s testing.  The Greek noun PEIRASMOS has two meanings: testing and temptation.  There is a verse in the Bible that tells us that the meaning here cannot possibly be ‘temptation’—Jam 1:13, “No one must say when he is tempted, ‘I am being tempted by God’, for God is without temptation by evil, and He Himself tempts no one.”  For God to lead us into temptation is the same thing as ‘being tempted by God’.  And James says specifically that God tempts no one.  This means He doesn’t lead anyone into temptation either.  God does not tempt anyone, nor does He lead anyone into temptation.  To do so would be an act of evil on the part of God.  And God is without any form of evil or any act that leads to evil being performed.  Satan leads us into temptation; God does not. 

b.  Therefore, this noun can only refer to testing in this context or any other context where God is the subject of the action.  God tests us, but does not tempt us or lead us into temptation.  So does the Bible say that God tests us?  Yes, note the following examples:



(1)  Gen 22:1a, “Now it came about after these things, that God tested Abraham,…”



(2)  The temptations of Jesus by Satan in Mt 4 were also tests that had to be passed before Jesus could begin His public ministry, and remember God the Holy Spirit led Him to that place of testing.


(3)  1 Cor 10:13, “Testing has not seized you except the human kind.  Moreover God [is] faithful, who will not permit you to be tested beyond that which you are able, but will also provide a way out with the testing, so that you will be able to endure.”



(4)  Ps 11:5, “The Lord tests the righteous and the wicked,”



(5)  Ex 20:20a, “Moses said to the people, ‘Do not be afraid; for God has come in order to test you…’



(6)  Ps 26:2, “Examine me, O Lord, and try me; test my mind and my heart.”



(7)  Jam 1:3, “knowing that the testing of your doctrine produces patience,”



(8)  Jam 1:12, “Happy [is] the man who endures testing, because after having been approved by testing, he will receive the crown of life, which He has promised to those who love Him.”



(9)  Rev 3:10, “Because you have kept the doctrine about My perseverance, I will also keep you from the time of testing which is about to come upon the entire Roman Empire to test those who dwell upon the earth.”



(10)  1 Pet 1:6-7, “Because of this you are happy a little bit now, if it is necessary, though you are distressed by various kinds of testing, that the testing of your doctrine, [which doctrine is] more valuable than gold which is passing away but is being tested by fire, might be found to result in commendation and glory and honor at the revelation of Jesus Christ.”



(11)  1 Pet 4:12, “Beloved, do not be surprised because of the trial by fire among you for the purpose of testing which is happening for your benefit, as if an unusual thing was happening to you,”



(12)  2 Pet 2:9, “The Lord knows how to deliver the spiritual believer from testing,”


c.  There are two types of testing stated and implied by these verses, especially 1 Cor 10:13.  There is testing which is ‘the human kind’, which is common to believers and which all believers face from time to time in their spiritual life for the purpose of their spiritual growth.  There is also testing ‘beyond which you are able’.  This is testing which we are not capable of passing because our spiritual growth has not reached the development of being capable of passing the test, or the test is more than anyone could pass.  In our passage Jesus is telling us to pray that we might not be led into a place of testing beyond which we are able to pass the test.  It is the same thing Paul is saying in 1 Cor 10:13.  God provides us tests we are prepared to pass.  He does not lead us into temptation or into a test ‘beyond which we are able’.  God tests us that we might glorify Him in passing the test.  He does not test us to ensure we fail the test.  He may test us to show us our need for further spiritual growth, but He does not test us to make us fail so He can punish us.  Such an act would be incompatible with His unconditional love for us.


d.  So what does this clause really say?  “Do not lead us into testing beyond that which we are able to pass the test.”  Jesus cannot contradict the Scriptures that declare that God “tests the righteous and the wicked,” Ps 11:5.  God is going to test us and permit us to be tested.  We cannot ask God not to do this, but we can and should ask Him to not test us beyond our ability to pass the test.

2.  “but deliver us from evil.””

a.  Being led into temptation by anyone for any reason is evil.  Jesus continues by addressing the contrast to being led into testing by God and being led into evil by Satan and his minions.  We are to request that God deliver us from evil.  Evil comes in many ways and forms, but it only comes from other people and fallen angels.  It cannot and does not come from God.


b.  Evil can come in the form of sin from other people (believers or unbelievers).  It can come from Satan, demon influence, and the satanic ideas and philosophies propagated by agents of Satan.  Evil can come from the government, from teachers, from apostate pastors, and from terrorists and people with the intent to mass murder.  It is a legitimate prayer request to ask that we and our family and friends (and others) be delivered from this evil in all its forms: theological, philosophical, ideological, sociological, and every other kind of ‘ogical’ that exists.


c.  We are delivered mentally by learning and applying the word of God to the evil thoughts and ideas that exist in the world.  We are delivered physically from the honorable function of government, the military, police, and other divine establishment functions.

3.  Commentators’ comments.


a.  “‘Lead us not into temptation does not mean that God tempts His children.  In this petition we are asking God to guide us so that we will not get out of His will and get involved in a situation of temptation.”


b.  “Believers…pray for deliverance from temptation to evil.”
  This statement has nothing to do with what the verse says.  It is nothing more than this theologian reading into the verse what he wished it said, because he has no good explanation for what the verse does say.

c.  “‘And lead us not into temptation’ is a petition that has puzzled successive generations of Christians for whom the word temptation ordinarily means temptation to sin.  Why should we ask God not to lead us into this?  As if God would do any such thing!  ‘God cannot be tempted by evil, nor does he tempt anyone’ (Jam 1:13).  1 Cor 10:13 could well be regarded as an expansion of this problem petition, which unpacks its concentrated meaning.  We know that our faith needs to be tested if it is to grow strong; indeed, the conditions of life in this world make it inevitable that our faith must be tested. But some tests are so severe that our faith could not stand up to the strain; therefore we pray not to be brought into tests of such severity.”


d.  “Temptation (peirasmos) is better translated ‘testing’.  God, while he does not ‘tempt’ men to do evil, does allow His children to pass through periods of testing.  But disciples, aware of their weakness, should not desire such testing, and should pray to be spared exposure to situations in which they are vulnerable.”


e.  “In light of the probable Aramaic underlying Jesus’ prayer, ‘lead us not into temptation’ seems best taken as ‘don’t let us succumb to temptation’.  [This commentator just changed the entire meaning of the verb (from ‘lead’ to ‘succumb’) in order to create what he wished the verse said, instead of what it does say.]  The second clause of verse 13 phrases the same plea positively, ‘Deliver us from evil’.  This parallelism renders less likely the alternate translation of the first clause as ‘do not bring us to the test’.  If we are praying for rescue from the devil [notice he makes an assumption that will support his preconceived conclusion], he is more likely tempting than testing us.  God tests us in order to prove us and bring us to maturity.  Such tests should not be feared, nor should we pray for God to withhold them.”
  Didn’t he just say we weren’t being tested, but tempted?  And his final explanation deals with our testing, not our temptation.  You can’t have it both ways.

f.  “The big question here is the meaning of the word temptation.  The word has the basic meaning ‘test,’ and, when used of Satan’s testing of people with a view to their failing in the test, it comes to mean ‘temptation.’  It has usually been understood in this way in this prayer.  The expression seems to point to testing in general rather than one specific test.  Others understand it as a time of trial rather than of temptation, ‘do not bring us to hard testing’ (GNB).  A prayer that we may not undergo difficult tests is a possibility.  On the whole the traditional view that the word means ‘temptation’ seems most probable, though not, of course, in the sense that the worshiper may feel that God will present him with temptation.  God tempts no one.  But the worshiper knows his own weakness and in this prayer seeks to be kept far from anything that may bring him to sin.  But is the strong adversative; it sets the following course of action in marked contrast to the preceding. There is a question whether we should take the final expression in the verse in the sense ‘the evil one’ or ‘evil’.  Either way of taking the expression makes good sense, but on the whole it seems that the reference is to ‘evil’.”
  Mt 5:39 uses the same words and the translated “the evil one” is impossible there.  Most modern translations translate this as ‘the evil one’ (masculine), but Matthew’s use in 5:39 is decisive for the meaning ‘evil’ (neuter).


g.  “We ask our Father to take providential charge of us and thus not to bring us into temptation, that is, to keep us out of some situations because our faith could not endure them and in other situations to strengthen us that we may be victorious.”
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