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

 is the continuative use of the conjunction KAI, meaning “And” plus the first class conditional particle EI, meaning “if” (and it’s true).  Then we have the nominative subject from the feminine singular article and adjective DEXIA with the possessive genitive from the second person singular personal pronoun SU with the noun CHEIR, meaning “your right hand.”  Next we have the third person singular present active indicative from the verb SKANDALIZW, which means “to cause to sin.”


The present tense is a descriptive/customary present, which describes what typically or normally occurs.


The active voice is the causative active voice in which the subject (a person) causes the action to happen.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to everyone in the audience.

“And if your right hand causes you to sin,”
 is the second person singular aorist active imperative from the verb EKKOPTW, which means “to cut off.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that the person involved produces the action.


The imperative mood is a command.

With this we have the accusative direct object from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “it” and referring to the hand.  Next we have the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative of the verb BALLW, which means “to throw.”  The morphology of this verb is the same as the previous verb.  Next we have the preposition APO plus the ablative of separation from the second person singular personal pronoun SU, meaning “from you.”  The Greeks felt no need to repeat the direct object (‘it’), but English grammar demands it.  Therefore, I include “[it]” in brackets.

“cut it off and throw [it] from you;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the third person singular present active indicative from the verb SUMPHERW, which means “to be advantageous, help, confer a benefit, be profitable/useful 1 Cor 6:12; 10:23; 2 Cor 8:10; followed by ἵνα Mt 5:29f (followed by καὶ μή to denote, by way of contrast, what is not advantageous; it is well translated it is better … than).”


The present tense is a static present for a state of being that is always true.


The active voice indicates that the situation of being without the hand produces the state of being better.


The indicative mood is declarative for a dogmatic statement of fact.

Next we have the dative of advantage from the second person singular personal pronoun SU, meaning “for you.”  This is followed by the conjunction HINA, which introduces an objective or purpose, and be translated by the word ‘that’ or left untranslated.  With this conjunction we have the third person singular aorist middle subjunctive from the verb APOLLUMI, which means “to lose.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The middle voice is a dynamic or intensive middle, which emphasizes the personal responsibility of the subject on producing the action. 


The subjunctive mood is a subjunctive of purpose after HINA.

This is followed by the nominative subject from the neuter singular cardinal adjective HEIS, meaning “one” plus the ablative of the whole from the neuter plural article and noun MELOS with the possessive genitive from the second person singular personal pronoun SU, meaning “one of your parts.”
“for it is better for you to lose one of your parts”
 is the continuative use of the conjunction KAI, meaning “and” plus the negative adverb MĒ, meaning “not.”  Then we have the nominative subject from the neuter singular adjective HOLOS plus the article and noun SWMA with the possessive genitive from the second person singular personal pronoun SU, meaning “your whole body.”   Next we have the preposition EIS plus the accusative of place from the feminine singular noun GEENNA, meaning “into Gehenna.”   Finally, we have the third person singular aorist active subjunctive from the verb APERCHOMAI, which means “to go away; to depart.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a fact.


The active voice indicates that the person’s body produces the action of going.


The subjunctive mood is a potential subjunctive.

“and not your whole body go into Gehenna.”
Mt 5:30 corrected translation
“And if your right hand causes you to sin, cut it off and throw [it] from you; for it is better for you to lose one of your parts and not your whole body go into Gehenna.”
Explanation:
1.  “And if your right hand causes you to sin,”

a.  Jesus continues His teaching with a second illustration that parallels the previous illustration regarding plucking out one’s eye and throwing it away.  The same principle applies to the right hand.  The right hand was considered the more valuable hand, because it was the hand that held the sword or did most of the work.


b.  The right hand was one of the most valuable parts of the body, because with it a man earned his living.  Therefore, to cut off one’s right hand was to virtually destroy one’s livelihood.  Taking the right hand was almost equivalent to destroying one’s life.


c.  The manner in which the right hand might cause one to sin are many, but the two most prominent illustration related to this context would be to use the hand to sexually touch a woman inappropriately or to use the hand in the commission of crime such as murder or theft.

2.  “cut it off and throw [it] from you;”

a.  Like the illustration of the eye being plucked out, so the hand is to be cut off.  Both are said to be thrown away from you, which illustrates having nothing to do with sin.


b.  Again, this is hyperbole or exaggeration for dramatic effect, and is probably said in a humorous manner just to make a point.  Jesus doesn’t expect His audience to take Him literally.  They know that self-mutilation is never condoned by God.  The Creator of man is not suggesting that man mutilate or destroy His creation.

3.  “for it is better for you to lose one of your parts”

a.  This phrase is identical to the words used in the previous illustration and the same principles stated there apply here.


b.  It is better to get rid of any form of sinning than to continue that form of sinning and end up in a perpetual state of degeneracy.  Which would be better to lose, one’s favorite form of sinning or one’s soul?  The word ‘parts’ refers to one of our body parts.


c.  In no way is Jesus suggesting that we ever cut off a part of our body to keep us from sinning.

4.  “and not your whole body go into Gehenna.”

a.  This phrase is an identical thought to the last phrase in the previous verse.  The only difference are the verbs “to be thrown” and “to go.”  The ‘whole body’ is the subject of both statements and ‘Gehenna’ is the place of residence for believers until the resurrection of Jesus and for unbelievers until the Last Judgment.  Believers resided in the compartment of Gehenna/Hades called ‘Abraham’s bosom’, while unbelievers resided in the compartment called “Torments.”  At the resurrection of Jesus the believers in Abraham’s bosom, which was also called ‘Paradise’ were transferred to the third heaven.  The unbelievers throughout history reside in Torments until they are raised for the Last Judgment.


b.  This statement is a warning to unbelievers to do what God requires to avoid going to Gehenna, and a warning to believers to avoid the form of sinning that so easily entangles them.

5.  Commentators’ comments.


a.  Here is an example of a commentator, who advocates self-mutilation, “If that lust [to commit adultery] is so deep-rooted that you cannot control it, it will surely preclude you from becoming a believer and will consequently doom you to Hell.  So eradicate the lust which prevents you from becoming a believer, even by maiming yourself if necessary—your soul is infinitely more valuable than your body.”
  The problem with this is that ‘maiming yourself’ involves cutting off the genitals, which does nothing to solve the problem of the lust of the eyes and the mental attitude sin of lust that remain.

b.  “Jesus makes His point memorable by exaggeration; the self-mutilation is not to be taken literally, but indicates that the avoidance of temptation may involve drastic sacrifices, which may include the severing of relationships or the renunciation of favorite activities.”


c.  “Eternal judgment appears as the punishment for those who fail to heed Jesus’ words.  Sin that is not dealt with leads inexorably to judgment.  Jesus is not implying, however, that sexual sin cannot be forgiven when there is true repentance.”
  Notice that the solution is in the mind—a change of mind—repentance, not in self-mutilation.

d.  “Thus in the first two examples (verses 21–30) a mere literal avoidance of murder and adultery does not get to the heart of the problem.  Underlying these outward acts are the fundamental attitudes of hatred and lust.  Where the heart is not right, drastic action is needed to correct it before it results in outward sin.”


e.  “Jesus…is not advocating self-mutilation, nor is He suggesting that if people engage in this kind of surgery their evil desires will be exorcised.  But this vivid imagery ‘emphasizes the crucial importance of taking whatever measures are necessary to control natural passions that tend to flare out of control’ (quoting Mounce).”


f.  “What Jesus urges is the spiritualization of the heart; its renewal through grace makes all our members the instruments and the servants of righteousness, Rom 12:1.”
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