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

 is the continuative use of the conjunction KAI, meaning “And then,” followed by the nominative masculine singular aorist active participle of the verb PROSERCHOMAI, which means “to come.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Tempter produced the action.


The participle is a temporal participle that precedes the action of the main verb and can be translated “after coming.”

Then we have the nominative subject from the masculine singular articular present active participle of the verb PEIRAZW, which means “to tempt; to test.”  This participle is a substantival participle, functioning as noun and proper name or title: “the Tempter.”  Next we have the third person singular aorist active indicative from the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the action in its entirety as a fact.


The active voice indicates that the Tempter produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him” and referring to Jesus. 

“And then, after coming, the Tempter said to Him,”
 is the first class conditional particle EI, meaning “If [and it’s true].”  Then we have the predicate nominative from the masculine singular noun HUIOS plus the genitive of relationship from the masculine singular article and noun THEOS, meaning “the Son of God.”  With this we have the second person singular present active indicative of the verb EIMI, meaning “to be: You are.”


The present tense is an aoristic present, which views the entire state of being as a fact.


The active voice indicates that Jesus produces the state of being the Son of God.


The indicative mood is declarative for a simple statement of fact.

“‘If You are the Son of God [and You are],”
 is the second person singular aorist active imperative from the verb EIPON, which means “to say; to speak; to tell or order.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Jesus is requested to produce the action.


The imperative mood is an imperative of entreaty.

Next we have the conjunction HINA, which introduces a purpose clause and can be translated “that; in order that.”  Then we have the nominative subject from the masculine plural article and noun LITHOS with the demonstrative pronoun HOUTOS, meaning “these stones.”  This is followed by the predicate nominative from the masculine plural noun ARTOS, meaning “bread.”  Finally, we have the third person plural aorist deponent middle subjunctive from the verb GINOMAI, which means “to become.”


The aorist tense is a constative/futuristic aorist, which views the action in its entirety as a potential fact.


The deponent middle voice is middle in form but active in meaning with the subject (these stones) producing the action.


The subjunctive mood is a subjunctive of purpose and a potential subjunctive, which is used with HINA to indicate purpose and is a potential action that may or may not become reality. This potentiality can be brought out in translation by use of the English auxiliary verb “might.”

“speak that these stones might become bread.’”
Mt 4:3 corrected translation
“And then, after coming, the Tempter said to Him, ‘If You are the Son of God [and You are], speak that these stones might become bread.’”
Explanation:
1.  “And then, after coming, the Tempter said to Him,”

a.  Matthew moves the narrative along to the significant event that occurred once Jesus had finished being prepared for the first temptation by not eating for forty days and forty nights.  The Tempter is a formal title for the devil or Satan.  This title was probably given to him by God, since man doesn’t have the authority to give titles to angels and Satan certainly wouldn’t call himself a ‘tempter’.  The devil deserves this title because of his ability to persuade one-third of the angels to follow him and his temptation of man in the Garden of Eden.  Satan offers people things that they want, in order to get them to obey his will or their own will instead of the will of God.  Satan doesn’t make people sin, he only entices them to do what they desire.  People are responsible for their own sins.  Satan is responsible for encouraging them to sin.


b.  So somewhere in the wilderness of Judea, not far from the Jordan River, the devil comes to Jesus and begins talking to Him, just as Satan did to the woman in the Garden of Eden.  Conversation is Satan’s weapon of choice.  He believes he can outthink any creature, and therefore, he thinks the human nature of Jesus will be just as easy to persuade as the woman in the Garden.

2.  “‘If You are the Son of God [and You are],”

a.  The fascinating thing about Satan’s introduction is that he acknowledges that Jesus is the Son of God.  The problem with the English language and translation is that we only have one kind of “if.”  Our “if” always denotes possibility or probability, but never actuality.  The Greek has four different kinds of “if” clauses.  The first class conditional “if” clause, states a reality, meaning “If, and it’s true.”  And that is exactly what we have here.  The verb is in the indicative mood, indicating a fact and reality.  If the verb were in the subjunctive mood and the Greek ‘if’ were EAN instead of EI, we would have a third class conditional ‘if’ clause, which means “if and it may or may not be true,” the same meaning as our English “if.”  Therefore, Satan says to Jesus, “If You are the Son of God, and You are.”  That is the full meaning of the conditional particle EI, meaning “if” plus the indicative mood (the mood of fact and reality) in the verb EIMI, meaning “You are.”  In effect, Satan is saying, “You’re God; You can do anything; You can do this.  It’s okay.  It’s no big deal.”


b.  So Satan begins his attack by trying to be a nice guy and throw Jesus off guard with a compliment, praise, recognition, etc.  Satan is being complimentary, thoughtful, a pal, a buddy, helpful, and all-around nice guy.  There is nothing vicious in his statement.  There is no verbal attack here.  He is on Jesus’ side, and only wants the best for Him.

3.  “speak that these stones might become bread.’”

a.  So Satan then makes a suggestion, which appears to be in the best interest of Jesus.  There are hundreds of stones all over the place.  And being the Creator of the universe, Jesus has the power and ability to turn the stones into pieces of the finest bread you or I have ever tasted.


b.  Satan suggests that Jesus use His deity to provide for Himself.  Satan recognizes the deity of Christ and the ability of that deity to do anything.  Satan is suggesting that Jesus use His sovereignty and omnipotence to provide for Himself what God the Father and God the Holy Spirit are not providing.  The devil suggests that the deity of Jesus act independently of the will of the Father and Spirit—the same form of sin that Satan produced in his fall.


c.  In order to be qualified to go to the Cross and be judged as a substitute for us and provide salvation, the humanity of Jesus cannot use His deity to provide for Himself in anyway.  He can use His deity to help others (healing) and prove He is the Messiah (calm the storm, walk on water, etc.), but He may not use any divine attribute to provide for Himself independent of the will of God.  Satan is trying to get Jesus to act independently of the will of God, so Satan can claim that Jesus is no different than he is, and therefore, does not deserve to go to the lake of fire.


d.  Satan recognizes that Jesus can relieve His tremendous hunger by giving one small command, which will change the atomic make-up of the stones.  Satan doesn’t ask for much, just one word will do.  Certainly this is not asking too much.  “Just speak and You can end all this silliness.”  Satan is subtle, but Jesus has a rebuttal.

4.  Commentators’ comments.


a.  “‘Since You are God’s beloved Son, why doesn’t Your Father feed You?  Why does He put You into this terrible wilderness?’  This temptation sounded like Satan’s words to Eve in Genesis 3!  It is a subtle suggestion that our Father does not love us.  But there was another suggestion: ‘Use Your divine powers to meet Your own needs.’  When we put our physical needs ahead of our spiritual needs, we sin.  When we allow circumstances to dictate our actions, instead of following God’s will, we sin.  Jesus could have turned the stones into bread, but He would have been exercising His powers independently of the Father; and He came to obey the Father.”


b.  “Satan assumed that perhaps Jesus could be persuaded to act independently of the Father.  Satan’s test was subtle for since He is the Son of God, He has the power to turn the stones all around Him into bread.  But that was not the will of His Father for Him.  The Father’s will was for Him to be hungry in the desert with no food.  To submit to Satan’s suggestion and satisfy His hunger would have been contrary to God’s will.”


c.  “The first temptation was cunning and subtle.  The last words recorded in the Gospels before the temptation are, ‘You are My beloved Son …’  Satan took up on these words and, in effect, said to Jesus in His hunger (Mt 4:2), ‘The Son of God, through whose Word everything exists, is surely entitled to use His creative powers to make bread to sustain Himself in His self-imposed humanity.’  The first temptation used the lust of the flesh as its basis.  Eating is a natural enough function, but here the temptation was for Christ to abuse His powers to satisfy His personal need, and thus to operate outside the will of God and in response to Satan.”


d.  “The Son of God has no need to be hungry, suggests the devil.  He has the power to satisfy physical need by miraculous means.  Later miracles prove this was true: see Mt 14:15–21; 15:32–38.  The act was thus not in itself wrong.  But Jesus recognized in His hunger an experience designed by God to teach Him the lesson of Dt 8:3.  His mission was to be one of continual privation, for the sake of His ministry of the word of God; a concern for His own material comfort could only jeopardize it.  As Son of God, He must learn, as Israel had failed to learn, to put first things first.  And that must mean an unquestioning obedience to His Father’s plan.”


e.  “‘The tempter’ addresses Jesus with the same title God applied to Him at His baptism.  The first-class conditional clause, ‘If you are the Son of God,’ does not imply any doubt on the devil’s part.  Rather, what is in doubt is what type of Son Jesus will be.  If stones can become children of Abraham (Mt 3:9) or provide water for the Israelites (Ex 17:1–7), then they can surely satisfy Jesus’ hunger.”


f.  “Jesus’ special position is implied in the Son of God; that Son should be able to do a small thing like make stones into bread.  And has not the Son of God the right to meet His basic needs by the use of His powers?  At a later time, it is true, Jesus did use his powers to provide food for multitudes, but these were special and exceptional occasions.  There was no use of His powers for His own gratification or as a means of impressing people.  His multiplication of loaves on those occasions was consistent with His God-ordained mission, just as was His refusal to do it here.  He had come to take a lowly place and in the end die on a cross to save others; to use His powers to satisfy personal needs would be to deny all this.”
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