John 1:1
Matthew 28:1



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the preposition OPSE plus the adverbial genitive of time
 from the neuter plural noun SABBATON, meaning “after the Sabbath.”

“Now after the Sabbath,”
 is the locative of time from the feminine singular present active participle of the verb EPIPHWSKW, which means “to dawn: to grow towards or become daylight, shine forth, dawn; the Sabbath dawned Lk 23:54; as the first day of the week dawned Mt 28:1.”


The article functions as a personal pronoun “it.”


The present tense is an ingressive present, indicating the beginning of an action, and translated “began to.”


The active voice indicates that the new day produced the action of beginning.


The participle is a temporal participle with the action being performed simultaneous to the action of the main verb.  This is normally translated “as or while.”

Then we have the preposition EIS plus the accusative of measure of extent of time or the accusative of direction (place) from the feminine singular cardinal adjective HEIS and the possessive genitive or genitive of identity from the neuter plural noun SABBATON, meaning “toward the first of Sabbaths,” which is an idiom meaning “the first day of the week Mt 28:1b.”

“as it began to dawn toward the first day of the week,”
 is the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: came.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Mary Magdalene and the other Mary produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the nominative subject from the feminine singular proper noun MARIA plus the article and proper noun MAGDALĒNĒ plus the additive use of the conjunction KAI plus the nominative subject form the feminine singular article and adjective ALLOS plus the proper noun MARIA, meaning “Mary Magdalene and the other Mary.”  Then we have the aorist active infinitive of the verb THEWREW, which means “to watch; see; look at.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the two Marys produced the action.


The infinitive is an infinitive of purpose.

Finally, we have the accusative direct object from the masculine singular article and noun TAPHOS, which means “the grave.”

“Mary Magdalene and the other Mary came to look at the grave.”
Mt 28:1 corrected translation

“Now after the Sabbath, as it began to dawn toward the first day of the week, Mary Magdalene and the other Mary came to look at the grave.”
Lk 24:1, “Now on the first [day] of the week very early in the morning, they came to the tomb, bringing the fragrant spices which they had prepared.”
Jn 20:1, “Now on the first [day] of the sabbaths [week] Mary the Magdalene came early to the tomb, while darkness still existed, and saw that the stone had been taken away from the tomb.”

Explanation:
1.  “Now after the Sabbath,”

a.  Matthew moves the narrative forward from the burial Friday evening (before 6 p.m.) to Sunday morning around 6 a.m.


b.  The Sabbath, which started Friday around 6 p.m. (sundown) ended on Saturday around 6 p.m. (sundown).  The Sabbath has been observed by Jesus’ followers, who are now free of the Jewish laws concerning the Sabbath observance and are free to come back to the grace and complete the burial ritual in taking care of the dead body properly instead of hastily.

2.  “as it began to dawn toward the first day of the week,”

a.  Matthew further specifies that it is just before dawn when the action takes place.  The first day of the week is identified as the Sunday (Jewish reckoning of days of the week, indicating Matthew’s Jewish audience).


b.  The Jewish Sabbath was the last day of the week, the day God ‘rested’ from His restoration of the earth (see Gen 1).  Therefore, Sunday was considered the first day of the week by the Jews.  The thorough explanation of the timeframe given here by Matthew is to indicate precisely that Jesus rose on the third day—the Sunday after the previous Saturday and Friday, just as was prophesied and as He predicted.


c.  The fact that it was beginning to dawn indicates the two Marys’ urgent desire to fulfill their ‘final duty’ to the body of their Lord Jesus Christ.  They were anxious (in a good way) to do what needed to be done.

3.  “Mary Magdalene and the other Mary came to look at the grave.”

a.  There are two Marys involved, Mary Magdalene, who is easily identified and the other Mary, who is not so easily identified.  Mt 27:61, “Now Mary Magdalene and the other Mary were there, sitting opposite the grave.”  The “other Mary” is identified by Mk 16:1, “Now when the Sabbath was over, Mary Magdalene, and Mary the mother of James, and Salome, bought perfumes, in order that, after coming, they might anoint Him.”


b.  This second Mary is the mother of the humanity of Christ, our Lord Jesus.  James (really Jacob) and Joseph are two of His brothers (Jesus had four brothers: James [Jacob], Joseph, Simon, and Judas.)  Mary and the two other sons (James and Joseph) are mentioned together in Mt 13:55, “Is this not the son of the carpenter? [Is] not His mother called ‘Mary’ and His brothers, James [Jacob] and Joseph and Simon and Judas?”


c.  Compare:



(1)  Mk 15:40, “Now there were also women watching from a distance, among whom were Mary Magdalene, and Mary the mother of James the Less [the ‘greater’ James is the apostle and brother of John] and Joses, and Salome.”



(2)  Mk 15:47, “Now Mary the Magdalene and Mary the [mother] of Joses were watching where He was laid.”



(3)  Mt 27:56, “Among them was Mary Magdalene, and Mary the mother of James and Joseph, and the mother of the sons of Zebedee.”

d.  Matthew says that their purpose was to see the grave.  But Mk 16:1 tells us their other purpose, “Now when the Sabbath was over, Mary Magdalene, and Mary the mother of James, and Salome, bought perfumes, in order that, after coming, they might anoint Him.”

4.  Commentators’ comments.


a.  “The women who had lingered at the cross came early to the tomb, bringing spices that they might anoint His body.”


b.  “At dawn on the first day of the week, several women went to the tomb of Jesus.  They knew where the Lord had been laid for they had seen Joseph and Nicodemus roll the stone over the door of the tomb (Mt 27:56).  The women were returning to the tomb on Sunday morning, now that the Sabbath was over, to anoint Jesus’ body for burial.”


c.  “The women who watched Joseph and Nicodemus entomb our Lord were not content to let matters rest there; for their own love of our Lord moved them to do something for Him in His death.  So they went straight home and prepared embalmments to use on His cadaver before His re-interment, which would no doubt take place after an appropriate funeral service—or so they thought.  Then, true Jews that they were, they waited out the Sabbath before setting out to complete their final act of love—or so they thought!  It seems that they, typical of us humans, had second thoughts about the adequacy of their preparations as they reflected on them during the day of rest, the Sabbath; for they apparently hastened to the shops as soon as they reopened for business after the Sabbath (i.e., after sunset) and purchased more embalming requisites.  Their love for Jesus would have ensured that they wanted to do their best for Him in His death.  They then returned home to await daylight.”


d.  “Matthew omits the reference to the spices because he knows (as the women probably did not) that there was a guard at the tomb that would have prevented them from using their spices anyway; the whole reference to spices was for him irrelevant.”


e.  Lenski says that the ‘other Mary’ is “the Virgin’s sister,”
 but who would name two sisters “Mary”?  That makes no sense.

Notice that none of the ‘modern’ commentators even mention who the ‘other Mary’ might be.
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