John 1:1
Matthew 27:37
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 is the continuative use of the conjunction KAI, meaning “And,” followed by the third person plural aorist active indicative from the verb EPITITHĒMI, which means “to lay on; to place; to put.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the soldiers produced the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the preposition EPANW plus the adverbial genitive of place from the feminine singular article and noun KEPHALĒ plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “above His head.”  This is followed by the accusative direct object from the feminine singular article and noun AITIA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His cause, reason, charge; the accusation against Him.”  Then we have the accusative feminine singular perfect passive participle of the verb GRAPHW, which means “to be written.”


The perfect tense is a consummative perfect, which describes a past, completed action.


The passive voice indicates that what Pilate wrote received the action of being written.


The participle is circumstantial.

“And above His head they put the charge written against Him,”
 is the 

Next we have the nominative subject from the masculine singular demonstrative pronoun HOUTOS, means “This (one, man, person).”  Then we have the third person singular present active indicative from the verb EIMI, which means “to be: is.”


The present tense is an aoristic present, which describes the entire state of being as a fact.


The active voice indicates that this man produces the state of being something.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the predicate nominative from the masculine singular proper noun IĒSOUS, meaning “Jesus” plus the appositional predicate nominative from the masculine singular article and noun BASILEUS plus the ablative of rank from the masculine plural article and adjective IOUDAIOS, which means “the King of the Jews.”

“‘THIS IS JESUS THE KING OF THE JEWS.’”
Mt 27:37 corrected translation

“And above His head they put the charge written against Him, ‘THIS IS JESUS THE KING OF THE JEWS.’”
Mk 15:26, “And the inscription of the charge against Him had been written, ‘The King of the Jews.’”

Lk 23:38, “Now there was also an inscription above Him, ‘This [is] the King of the Jews’.”
Jn 19:19-22, “Now Pilate also wrote an inscription and put [it] on the cross.  And it was written, ‘JESUS THE NAZARENE, THE KING OF THE JEWS.’  Therefore many of the Jews read this inscription, since the place where Jesus was crucified was near the city; and it was written in Hebrew, Latin and in Greek.  Therefore, the chief priests of the Jews were saying to Pilate, ‘Do not write, “The King of the Jews”; but that He said, “I am the King of the Jews.”’  Pilate answered, ‘What I have written I have written.’”

Explanation:
1.  “And above His head they put the charge written against Him”

a.  Pilate composed the formal charge that the Jews brought against Jesus, as explained by John’s gospel.  The leaders of Israel didn’t want this to be the charge for which Jesus was crucified.  They wanted the charge to be blasphemy or heresy or that He was a false prophet.  Pilate would have none of this as he kept pointing out during the trial.  The Jewish leaders rejected this reason or accusation, but had to finally accept it, when they said, “We have no king but Caesar.”  This forced Pilate into a corner, where Jesus was accused of being an insurrectionist and revolutionary against Rome, which Pilate knew to be untrue.


b.  Therefore out of spite and antagonism toward the evil Jewish leaders, He personally writes the legal charge against Jesus, so that all the people passing by Golgotha will read and recognize that the empire of Rome considered and proclaimed this man to be the actual king of the Jews or at very least someone who claimed to be.


c.  As John notes, the statement was written in three languages (Hebrew, Latin and Greek), so everyone knew exactly that this was the very famous ‘Jesus’ and that He was what Rome proclaimed Him to be.


d.  The Jews wanted Pilate to rewrite the charge to indicate that Jesus only claimed to be the king of the Jews rather than that He actually was the king of the Jews.  Pilate rejected their request and refused to change what he believed to be true—that Jesus was the actual King of the Jews.

2.  “‘THIS IS JESUS THE KING OF THE JEWS.’”

a.  Matthew’s entire gospel is a presentation of the truth that Jesus was, is, and always will be the King of the Jews:



(1)  Mt 2:1-2, “Now after Jesus was born in Bethlehem of Judea in the days of Herod the king, behold, magi from the east arrived in Jerusalem, saying, ‘Where is the one having been born King of the Jews?  For we have seen His star in the east and have come to worship Him.’”



(2)  Mt 21:5, “Say to the daughter of Zion, ‘Behold, your King is coming to you unassuming and mounted on a donkey, that is, on a colt, the son of a donkey.’”


b.  The fact that Jesus is the King of the Jews means that He is also the Messiah; for the Messiah is also the descendent of David, and therefore, in the lineage of David and rightful King of the Jews.  The fact that Jesus is the King of the Jews also means that He is the Son of God, since the Messiah and the Son of God are one in the same person.


c.  Therefore, every Jew passing by Golgotha saw that the person hanging on the cross in the middle of the three men being crucified was the King of the Jews, the Messiah, the Son of God, the son of David, and the God of Abraham, Isaac, and Jacob.  Is it any wonder the Jewish leaders demanded Pilate change what he wrote?

3.  Commentators’ comments.


a.  “By combining the Gospel records, we arrive at the full accusation that was put over His head: ‘This is Jesus of Nazareth the King of the Jews.’  The Jewish rulers did not approve of what Pilate wrote, but for once the governor did not vacillate”


b.  “Over the head of a person being crucified was written an inscription containing the charge that brought him there.  Over Jesus’ head, was written this is Jesus, the king of the Jews; for that truly was the charge for which Jesus was dying.  Though each Gospel account presents a slight variation in the wording, the sign probably included a combination of all the accounts. Thus it would have read, ‘This is Jesus of Nazareth, the King of the Jews.’  John noted that Pilate had the charge written there in Aramaic, Latin, and Greek.  The words ‘the King of the Jews’ offended the chief priests, but Pilate refused to change what he had written.”


c.  “The only charge man could bring against Jesus after thorough investigation and six trials was that He is the Messiah!  Despite the chief priests’ efforts to alter this superscription, the accusation stood, recording for all time that Jesus was crucified because He is the promised King of the Jews—the Messiah.  Man could not accuse Jesus of any crime or sin; He was crucified because He is the Messiah.  Pilate’s superscription, in the three common languages of that part of the Roman Empire, was public notice that the Messiah had been crucified.  Pilate’s refusal to alter the title in his inscription was better thought through than the Jewish request.  Pilate could only justify crucifying Jesus because He was recognized as King of the Jews (and was thus a threat to Rome), and not simply on the charge that He harbored delusions of being a king.  To have admitted the latter would have brought Roman justice into serious question.  Jesus’ kingship has been carefully established in the two genealogies given in Matthew and Luke, so even if Pilate was unaware of the truth of what he had written, it was nevertheless precisely correct and true.”


d.  “As was customary, the charge of Jesus’ crime was inscribed on a titulus (a wooden placard), which was nailed to the top of the cross.  The wording of the charge drips with irony, making it appear as if the Romans believed that Jesus was the King of the Jews.  The irony increases when we recognize that, rightly interpreted, the sign proclaimed the truth.”


e.  “The charge against Jesus was affixed to the cross over His head.  This is sometimes used as a proof that his cross was in the conventional shape and not, for example, a T-shaped cross.  But this is not conclusive, for with a T-shape the body would hang down sufficiently to enable the placard to be affixed above the head.  Each of the Gospels differs slightly from the others in the wording of the charge: Mark has ‘the King of the Jews’; Luke, ‘This is the King of the Jews’; and John, ‘Jesus of Nazareth, the King of the Jews.’  The gist is the same in all of them, of course, and in any case John tells us that the inscription was in Hebrew, Latin, and Greek, so there was room for small variations.  The writing made clear to anyone who could read the identity of this crucified person and the reason for His execution.  We notice again that the Gentile inscription refers to ‘the King of the Jews,’ where the Jewish form would be ‘the King of Israel’.”


f.  “Jesus had fully explained to Pilate what kind of king He was.  So this accusation was at the same time a vindication.”
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