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

 is the continuative use of the conjunction KAI, meaning “And” plus the negative adverb OUK, meaning “not.”  With this we have the third person singular aorist deponent passive indicative from the verb APOKRINOMAI, which means “to answer: He did not answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice is passive in form, but active in meaning with the subject (Jesus) producing the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the dative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him.”  This is followed by the preposition PROS plus the adverbial accusative of reference
 from the neuter singular cardinal adjective HEIS and noun HRĒMA, meaning “with reference to or with regard to one thing.”
  With this we have the adverb OUDE, meaning “not even.”

“And He did not answer him with regard to not even one thing,”
 is the conjunction HWSTE, which introduces result clauses and is translated “so that; with the result that.”  Then we have the accusative—infinitive construction, in which the infinitive functions like a finite verb and the noun in the accusative case functions as the ‘subject’ of the infinitive.  First, we have the present active infinitive of the verb THAUMAZW, which means “to be amazed, astounded, or astonished.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that Pilate was producing the action. 


The infinitive functions like a finite verb.

With this we have the accusative ‘subject’ from the masculine singular article and noun HĒGEMWN, which means “the governor.”  Finally, we have the adverb of degree LIAN, meaning “exceedingly, extremely.”

“so that the governor was exceedingly amazed.”
Mt 27:14 corrected translation

“And He did not answer him with regard to not even one thing, so that the governor was exceedingly amazed.”
Mk 15:5, “However Jesus no longer answered anything, so as to amaze Pilate.”
Explanation:
1.  “And He did not answer him with regard to not even one thing,”

a.  Jesus does not answer Pilate at this point with regard to even one accusation.  Jesus will not deal with all the false accusations, but He will answer the charge that He is the king of the Jews, because He really is the king of the Jews.  That topic he will discuss with Pilate.


b.  Pilate does ask questions, which Jesus does answer, but not related to these false accusations.  He discusses His kingship over Israel with Pilate.



(1)  Lk 23:3, “Then Pilate asked Him, saying, ‘Are You the King of the Jews?’  Then answering him, He said, ‘Are you saying [this]?’”


(2)  Jn 18:33-37, “Therefore Pilate entered again into the Praetorium, and summoned Jesus and said to Him, ‘Are You the King of the Jews?’  Jesus answered, ‘Are you saying this on your own accord, or did others tell you about Me?’  Pilate answered, ‘I am not a Jew, am I?  Your people and chief-priests delivered You over to me; what have You done?’  Jesus answered, ‘My kingdom is not [a part] of this world.  If My kingdom were [a part] of this world, My servants would be fighting, in order that I would not be delivered over to the Jews; but as a matter of fact, My kingdom is not from here.’  Therefore Pilate said to Him, ‘So then, You are a king?’  Jesus answered, ‘You are declaring that I am a king.  For this reason I have been born, and for this reason I have come into the world, in order to testify to the truth.  Everyone who exists from the source of the truth hears My voice.’”

2.  “so that the governor was exceedingly amazed.”

a.  There is a significant result from our Lord’s silence.  Pilate is extremely amazed, astounded, and astonished by Jesus’ refusal to defend Himself against all these false accusations.  No man has ever done this before in Pilate’s experience.


b.  Pilate couldn’t figure out what to do with someone who was in danger of being crucified that wasn’t willing to proclaim their innocence.  Pilate frankly didn’t know what to do in this situation.  Somehow, Pilate knew that the charges were trumped up against Jesus and had no basis in fact.  But the defendant said nothing to prove Himself innocent.  Pilate was at a loss as to how to help Jesus, and amazed that He seemed so willing to die for no reason.

3.  Commentators’ comments.


a.  “Since Pilate had also declared Jesus’ innocence (Jn 18:38), there was no reason for Him to answer the accusations.”


b.  “The question of verse 13 assumes a positive answer—You do hear, don’t you?  Jesus is again fulfilling the prophecy of Mt 12:17–21.”


c.  “But just as Jesus did not answer the Jewish leaders, so he did not answer the Roman governor.  Neither Pilate nor the Sanhedrin was interested in what Jesus had come to teach and to do, and Jesus was not concerned to waste time over the kind of accusation[s] that was being brought against Him.  He did not answer, not even a single word.  None of it had any relevance to the truth of the situation, so why should Jesus concern Himself with what they were saying?  Prisoners on trial for their life normally must have been very vocal; they would have tried to refute any and every accusation brought against them.  This kind of accusation, alleging crimes that involved the death sentence, would normally have elicited a vociferous defense.  So Pilate was greatly astonished.  This was clearly not going to be the sort of trial to which he was accustomed.”


d.  “Not for one moment did Pilate deem Jesus guilty because He remained silent.  He felt the very opposite.”

An Important Addendum

Mills has a significant comment regarding Jesus’ private conversation with Pilate recorded by the apostle John.  I include it here in its totality.  Its importance is self-evident.

“Let us consider Jesus’ exchange with Pilate in some detail, for it is highly instructive. First, He confronted him with the question about His person (Jn 18:34), then with the question of His purpose (v. 37). These two questions form the basis of all true evangelism, for they first establish who Jesus is, and then what His purpose was in becoming human. When a thinking man considers the person of Jesus of Nazareth he must conclude that He is indeed God the Son. This immediately raises the question of why God the Son chose to become human. Jesus defined the purpose in His incarnation as being to witness to ‘the truth’ (v. 37), in other words, a specific supreme truth, whereas Pilate attempted to modify the subject to ‘truth’ in general (v. 38). But what did Jesus mean by ‘the truth’? The first place to seek the definition we want is in Jesus’ words, particularly as reported in John’s Gospel, for then we preserve logical integrity as this leaves Jesus as the prime definer of His terms within the literary work that reports them. John’s Gospel uses the noun ‘aletheia’ 23 times, 20 of which report the words of Jesus. With one exception (16:7), all these have a theological (technical) nuance which relates to the truth of the gospel—the way of salvation which leads into eternal life. Two of the uses not by Jesus (1:14, 17) have this same nuance, while the third is Pilate’s use in 18:38, which, like 16:7, refers to truth in general. So of the 23 uses of ‘truth’ in John, 21 refer to the gospel of salvation and only two to truth in general. Likewise, of Jesus’ 20 reported uses of this noun, 19 in one way or another bear on the gospel of salvation. So both John’s reports of Jesus’ use of this noun and the Gospel itself establish that Jesus confronted Pilate with the supreme truth of human existence—that this life is but the precursor of an eternal life to follow, a life that can be spent in God’s presence and blessing, or alternately in banishment from His person and in eternal doom. This is the supreme truth of human existence. This definition is not confined to John’s writings, for Paul used ‘aletheia’ with this nuance (e.g., Eph 1:13; Col 1:5; 2 Thess 2:12, 13; 1 Tim 2:4), as do Jas 1:18 and 1 Pet 1:22. Indeed, it is appropriate each time one encounters the noun ‘truth’ in the New Testament to ask oneself whether the context means ‘truth in general’ or the same technical use our Lord introduced for ‘the supreme truth’ found in the eternal life He offers. That this is the appropriate understanding in v. 37 is confirmed by the context itself, for it establishes that Jesus used ‘the truth’ to describe the purpose of His incarnation which, as 1 Tim 1:15 affirms, was ‘Christ Jesus came into the world to save sinners.’  So with His life literally on the line, our Lord’s first concern was nevertheless for the salvation of Pilate’s soul. Nothing, not even death itself, could sway Him from His salvific purpose.  In so doing He demonstrated His love for the one who would condemn Him to death.  What a Savior!  What an example!”
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