John 1:1
Matthew 26:8



 is the transitional use of the postpositive conjunction DE, meaning “Now” plus the nominative masculine plural aorist passive participle of the verb EIDON, which means “to see.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the disciples produced the action.


The participle is a temporal participle, which precedes the action of the main verb.  It can be translated “after seeing.”

There is no direct object in the Greek, but English grammar demands one after verbs; thus we add the object “[this]”.  Then we have the nominative subject from the masculine plural article and noun MATHĒTĒS, which means “the disciples.”  Next we have the third person plural aorist active indicative of the verb AGANAKTEW, which means “to be angry.”


The aorist tense is an ingressive aorist, which describes entrance into a past action, and uses the auxiliary verb “became” to describe this entire process.


The active voice indicates that the disciples produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

This is followed by the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what was occurring at that time.


The active voice indicates that the disciples were producing the action.


The participle is circumstantial.

“Now, after seeing [this], the disciples became angry, saying,”
 is the preposition EIS plus the accusative of cause/reason from the neuter singular interrogative pronoun TIS, meaning literally “For what reason?,” which can be simplified to the word “Why?”  Next we have the nominative subject from the feminine singular article HĒ and the noun APWLEIA with the demonstrative pronoun HOUTOS, meaning “this waste.”

“‘Why this waste?’”
Mt 26:8 corrected translation
“Now, after seeing [this], the disciples became angry, saying, ‘Why this waste?”
Mk 14:4, “However some were indignant [saying] to themselves, ‘Why has this waste of the perfume taken place?’”

Explanation:
1.  “Now, after seeing [this], the disciples became angry, saying,”

a.  Matthew continues the narrative with the reaction of the disciples to what they have witnessed—Mary, the sister of Martha and Lazarus, pouring a vial of very expensive perfume on the head and feet of Jesus.  Some of the disciples watched the entire process and became increasingly indignant and disgusted with what they saw.


b.  From disgust their emotions turned to anger.  Can believers get angry at the Lord?  You bet they can.  And some of these men did so in the face of Jesus’ imminent death.  Notice Mark says ‘some’ of the disciples were angry and indignant.  Not all were included, but we are not told which ones.  I suspect Peter, James, and John were not angry.  They had seen the Transfiguration not long ago, and such extravagance was not incompatible with their vision of the glorified Son of God.

2.  “‘Why this waste?”

a.  Mark tells us that the disciples who were indignant and angry at seeing this kept their displeasure and criticism to themselves, with one exception. Jn 12:4 tells us who among the disciples spoke up to criticize the Lord, “But Judas Iscariot, one of His disciples, who was intending to hand Him over, said,”


b.  Judas thought that using all this expensive perfume at once on one person was a waste of money.  He was probably jealous that some of the perfume wasn’t used on all of them.  He never considered that the Jesus who could make an unending supply of bread and fish could also provide an unending supply of perfume.  He never considered that the God who created the universe could create a thousand vials of expensive perfume.


c.  Judas was preoccupied with the waste of money selling this perfume could bring.  He was the treasurer of the group and managed their finances.  He had a vested interest in getting his hands on increased sources of income, since he stole money from the Lord’s ‘bank account’.  Jn 12:6 explains Judas’ hidden motivation, “Now he said this, not because he was concerned about the poor, but because he was a thief, and since he had the money purse, he used to pilfer the contributions.”


d.   Was this really a waste?  Not at all.  The God of all creation created this perfume and intended it for its present use in eternity past.  This act had been part of the Father’s plan for His Son from eternity past.  This act was intended to alert and confirm the disciples’ understanding that Jesus was about to die and be buried.  The act had purpose and meaning, and nothing about it was a waste financially or spiritually with one exception.  This act was a spiritual waste on the soul of Judas Iscariot.


e.  Lesson to be learned: don’t criticize the action of other believers; for you are wasting an opportunity to learn a valuable spiritual lesson.

3.  Commentators’ comments.


a.  “The disciples did not know the true character of Judas.  His criticism of Mary sounded so ‘spiritual’ that they [some of them] joined him in attacking her.  We know the real reason Judas wanted the ointment sold: The money would go into the treasury and he would be able to use it (Jn 12:6).”


b.  “Mary, in a lavish display of her love and appreciation for Jesus, decided to demonstrate these sentiments while He was still alive, and poured a whole container over His head and feet (the usual practice at a very special banquet was for the host to use one container to anoint all the guests).  John tells us Judas was a thief.  Jesus condoning Mary’s extravagance and repeating the prophecy about His death apparently lay dormant until the Olivet Discourse made Judas realize that He had no intention of setting up His Messianic Kingdom there and then.  Suddenly his dreams of wealth and power as a prince in Jesus’ Kingdom were only dreams.  This event, in which Judas saw a year’s wages slip through his fingers, may well mark when his idea to betray Jesus began; for it is clear that a short while later he resolved to turn his discipleship to monetary gain.  Judas was the ringleader in the grumbling over Mary’s act.”


c.  “The disciples, particularly Judas, object to what they view as gross waste.”


d.  “The significance of the beautiful action was lost on the hard-headed disciples.  They may not have known precisely what the perfume was, but the costly container indicated something of value and the fragrance would have reinforced this.  They might have appreciated the depth of devotion that would make such a gift to their Master, but in fact they were concerned more with what the gift was worth and what they could have done with the money it represented.  Mark says that ‘some’ were indignant, Matthew refers to ‘the disciples’, and John speaks of Judas Iscariot as leading the complaint and goes on to point out that he was the man who kept the money box and would have the disposal of what was put in it; John says that he was dishonest and pictures Judas as looking for some personal profit (Jn 12:4–6).  Matthew tells us that the disciples proceeded to explain their sense of outrage: Why this waste?.  The perfume was very costly; it represented a considerable expenditure, and pouring it out was from their point of view nothing but a waste.  What use was it to anybody when it was recklessly poured out like this?”


e.  “Such luxury did not comport with the life of a prophet; had not Jesus Himself said that they that wear soft clothing are in kings’ houses?  Costly perfumes were for kings, not for homeless, wandering Jewish prophets.  It is characteristic of Judas that he attacks the financial side of this transaction; he sees only the terrible waste.  At the same time he speaks out right before Jesus in whose honor this feast had been made.  What a brave, high-principled man he was!  No wonder some followed his lead!”
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