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

 is the transitional/continuative use of the postpositive conjunction DE, meaning “Then” plus the nominative masculine singular aorist deponent passive participle of the verb APOKRINOMAI, which means “to answer.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent passive voice is passive in form but active in meaning with the subject (his master) producing the action.


The participle is circumstantial.

Next we have the nominative subject from the masculine singular article and noun KURIOS with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his master/lord.”  This is followed by the third person singular aorist active indicative of the verb EIPON, which means “to say: said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that his master produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Then we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, which means “to him.”

“Then answering, his master said to him,”
 is the vocative masculine singular from the adjective PONĒROS, which means “wicked, evil, bad, worthless, degenerate,”
 plus the noun DOULOS, meaning “slave” plus the additive use of the conjunction KAI, meaning “and” plus the adjective OKNĒROS, meaning “idle, lazy, indolent.”

““Evil and lazy slave,”
 is the second person singular pluperfect active indicative of the verb OIDA, which means “to know: you knew.”


The pluperfect tense is an intensive pluperfect, which describes a past state which had resulted from a previous action.


The active voice indicates that this slave produced the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the conjunction HOTI, which means “that” and is used after verbs of mental activity to introduce the content of that mental activity.  This is followed by the first person singular present active indicative of the verb THERIZW, which means “to reap.”


The present tense is a customary present, describing what normally occurs.


The active voice indicates that the master produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction of place HOPOU, meaning “where” plus the negative adverb OU, meaning “not” plus the first person singular aorist active indicative of the verb SPEIRW, which means “to sow.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the master produces the action.


The indicative mood is declarative for a simple statement of fact or reality.

“you knew that I reap where I did not sow”
 is the additive use of the conjunction KAI, meaning “and,” followed by the first person singular present active indicative of the verb SUNAGW, which means “to gather.”


The present tense is a customary present, describing what typically occurs.


The active voice indicates that the master produces the action.


The indicative mood is declarative for a simple statement of fact.

Next we have the conjunction of place HOTHEN, meaning “from where.”  Finally, we have the negative adverb OU, meaning “not” plus the first person singular aorist active indicative of the verb DIASKORPIZW, which means “to scatter.”  The morphology is the same as the previous verb.

“and gather from where I do not scatter.”
Mt 25:26 corrected translation
“Then answering, his master said to him, “Evil and lazy slave, you knew that I reap where I did not sow and gather from where I do not scatter.”
Explanation:
1.  “Then answering, his master said to him, “Evil and lazy slave,”

a.  The third slave finished his self-justification and handed the talent back to the master.  The master now has something to say in response.  There is a tone of annoyance and irritation in the words.  The master is not the least bit happy with this man.


b.  The master judges the slave’s lack of action and characterizes the slave as evil and lazy.  He is obviously lazy because he buried the talent and did not even put it to work earning interest.  But what was evil about what he had done?  Perhaps the slave intended to keep the talent for himself, if the master never returned.  But this might only be the case if the other slaves who worked for the master were unaware of this slave being given one talent.  If they knew he had it, they would have demanded he produce it.  Another possible evil here is the fact that the slave simply didn’t do what was expected of him.  God gives us a chance to be saved from our spiritual death, and if we do not act on this gracious offer from His unconditional love, then the rejection of His love is a form of evil.  Since there is no hint in the story of this slave attempting to steal from his master, the greater evil is his rejection of what the master has done for him, that is, the opportunity to be blessed by investing in the master’s good will and provision.

2.  “you knew that I reap where I did not sow”

a.  Be careful in the interpretation of this statement.  The master is not saying that he reaps where he does not sow.  God doesn’t do that.  The master is restating the slave’s own justification in order to use his words against him.  We would state this as a conditional idea: “If you knew that I reap where I do not sow, then why didn’t you invest the talent and try to make money?”  Here, Jesus has the master dogmatically say the same thing without making it conditional.  Instead, Jesus describes it as a statement of fact to show that the slave didn’t act on the knowledge he had.


b.  By knowing or thinking that the master was something, the slave should have acted on that knowledge instead of acting contrary to that knowledge.


c.  God is not a thief.  He does not take another man’s property.  That is the false imagination of the slave, but not the reality of who and what the master is.

3.  “and gather from where I do not scatter.”

a.  The previous principle is reinforced with a second example.  The master doesn’t gather from where he does not scatter, but that is what the slave accuses him of doing.


b.  Again the master uses the slave’s own false belief against him in judging him.  The master is challenging his thinking—“You think I’m such a ‘hard man’, then why didn’t you act on that belief and do something with what I gave you?”

4.  Commentators’ comments.


a.  “His reasoning indicated he lacked faith in his master.”


b.  “This person is judged by his works (Mt 7:11]); for these prove he has not exercised saving faith.”


c.  “The master does not dispute the servant’s characterization of him, but neither need verse 26 be read as agreeing with it.  The master’s words sound like biting sarcasm.  He points out that, even if the servant were right, he should have realized that his inaction proved all the more inconsistent with his premise.”


d.  “Far from accepting the explanation, the master rebukes his servant.  It was a wicked thing to receive money from his master and fail to use it to the best advantage, whatever his motive.  But in any case, his motive was something for which he could be blamed.  He let a natural disinclination for work cooperate with a dislike for getting some gain for his master, with the result that he did nothing.  He felt that his preservation of the talent was something for which he should receive credit.  The master accepts the description of himself as reaping what he did not sow and gathering what he did not winnow, but interestingly he drops the word ‘hard’ that the slave had applied to him.  It may well be that he is not saying that he really is the kind of man he has been said to be, but saying that if the third servant really thought that he was like that he would have acted in a different manner.  What the servant had done was not in accordance with a genuine belief that his master reaped where he did not sow, gathered where he did not winnow.”


e.  “So this slave was afraid of losing the talent and knew what a harsh man his master was?  These are the premises.  But see the lying conclusion: he buries the talent!  That is exactly what does not follow from those premises.  Wickedness always argues like a fool when it dares to open its mouth.”
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