John 1:1
Matthew 22:42



 is the nominative masculine singular present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what happened at that moment.


The active voice indicates that Jesus produces the action.


The participle is circumstantial.

Next  we have the nominative subject from the neuter singular interrogative pronoun TIS, meaning “What?,” followed by the dative direct object from the second person plural personal pronoun SU, meaning “you.”  Then we have the third person singular present active indicative of the verb DOKEW, which means “to think.”  Literally this says (with SU being used as a dative of possession), ‘What thinking belongs to you?’, which easily converts to our English expression, “What do you think?”


The present tense is a descriptive or retroactive progressive present of what is now going on or has begun in the past and is now the current state of thinking.


The active voice indicates that the Pharisees produce the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

Next we have the preposition PERI plus the adverbial genitive of reference from the masculine singular article and proper noun CHRISTOS, meaning “about/concerning the Christ.”

“saying, ‘What do you think about the Christ?”
 is the genitive of relationship from the masculine singular interrogative pronoun TIS, meaning “of whom?” or “Whose?”  With this we have the predicate nominative from the masculine singular noun HUIOS, meaning “son.”  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: is He?”


The present tense is an aoristic present, which regards the state of being as a permanent fact.


The active voice indicates that the Christ produces the action of being the son of someone.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“Whose son is He?’”
 is the third person plural present active indicative from the verb LEGW, which means “to say: They said.”


The present tense is a historical present, which describes the past action as though occurring right now for the sake of vividness or liveliness in the narrative.  It is translated by the English past tense.


The active voice indicates that the Pharisees produce the action of saying something.


The indicative mood is a declarative indicative for a simple/dogmatic statement of fact.

Next we have the dative indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to Him.”  Finally, we have the genitive of relationship from the masculine singular article and proper noun DAUID, meaning “The [son] of David.”  This construction is idiomatic with the genitive of relationship, the relationship being the father-son relationship in a family.

“They said to Him, ‘The [son] of David’.”
Mt 22:42 corrected translation
“saying, ‘What do you think about the Christ?  Whose son is He?’  They said to Him, ‘The [son] of David’.”
Explanation:
1.  “saying, ‘What do you think about the Christ?”

a.  This verse is the continuation of the sentence begun in the previous verse.  The entire sentence now reads: “Now while the Pharisees were gathered together Jesus asked them, saying, “What do you think about the Christ?  Whose son is He?’  They said to Him, ‘The [son] of David’.”  The first word “saying” should have been included at the end of the previous verse.  The verse breaks are not inspired, and this verse break is in the wrong place.  The previous thought ends with the participle “saying” and the new thought begins with the question “What…”


b.  The Lord now introduces His question of the Pharisees, after they are gathered together and afraid to approach Him with any more questions.  He has successfully answered all their questions and tests of correct theology.  Now it’s their turn to answer His.


c.  Jesus could have asked the question in a single statement: “Whose son is the Messiah?,” but instead He divides the question into two parts.  The first question is more of a statement than a question.  The real heart of the question comes in the second part of the two-part question.  This first-part really just introduces the background subject of the second part of the question.  The background subject is the Christ (the Greek translation of the Hebrew title “Messiah.”)  Jesus says that He wants to ask a question about the Messiah, and He wants the Pharisees to state the correct answer about the Messiah.  Jesus wants the Pharisees to focus on who the Messiah is, because the answer to this question determines their eternal future.  If they get the answer right, then they are forced into a logical conclusion that calls for them to believe something that will result in their eternal salvation.  If they fail or refuse to answer the question correctly, then the result will be their eternal damnation.  In spite of their antagonism toward Jesus, He is still attempting to evangelize them.  He is not willing that any should perish.


d.  A vast majority of Jewish religious thinking has been about ‘the Christ’, especially since so many prophecies about His coming have now been fulfilled and the timing is perfect.  Who and where is the Messiah has been the hot topic of conversation for years.  So Jesus asks the Pharisees to focus on one aspect of the Messiah and deal with one issue concerning the Messiah’s existence and person.

2.  “Whose son is He?’”

a.  The second part of the first question is simple, “Whose son is the Messiah?”


b.  There are three possible answers to this question.  Either the Messiah is the son of a human or the Messiah is the Son of God or both.  There are no other possibilities.  Jesus doesn’t give the options, but let’s the Pharisees decide for themselves.  If they say “the son of man,” then they are only half right and Jesus will point out why.  If they say “the Son of God,” then they are still only half right and Jesus will point out why.  The Pharisees don’t even consider the third possibility, which is the only right answer.

3.  “They said to Him, ‘The [son] of David’.”

a.  So having to choose between the only two options they can think of at the moment, the Pharisees choose the option that the Messiah is the son of a man.  In this case, the Messiah is the biological son of King David, as predicted in the Old Testament Scriptures—the famous Davidic Covenant, that a future human son of David would be the Messiah.


b.  As far as their answer goes the Pharisees are right, but not totally right.  They are only half right, as Jesus will now go on to prove.


c.  Two blind men saw what these Pharisees knew from the genealogical records in the Temple, but refused to acknowledge.  Mt 9:27, “And while Jesus is going away from there, two blind men followed Him, crying out and saying, ‘Have mercy on us, Son of David!’”

4.  Commentators’ comments.


a.  “Jesus made this sound like another theological question, when in reality it was the most important personal question they would ever face.  As trained experts in the Law, they knew the answer: ‘He is the Son of David.’  Had they been asked, they could have referred to numbers of Old Testament Scriptures, including 2 Sam 7:12–13; Ps 78:68–72; and Micah 5:2.”


b.  “Their answer came quickly for they knew the Messiah was to come from the line of David.”


c.  “By using the present tense instead of the future in His question on whose son the Messiah is, Jesus insisted that the Messiah was alive at the time.”


d.  “Jesus now turns the tables on his questioners.  He has evaded all their traps, which were based fundamentally on their refusal to recognize Him as Messiah.  This is the topic they really should be talking about.  Their problems largely stem from the fact that they are looking for a purely human, nationalistic liberator.  Jesus directs His question so as to explore the scriptural nature of messiahship.  From whose ancestry is the Messiah to come?  The answer, at least for Jesus’ immediate audience, would have indisputably been ‘from the lineage of David’.”


e.  “Jesus asks a question about ancestry; a query about the Messiah’s sonship might be understood in the sense that Jesus is looking for information about His father.  But among the Jews son was used more widely than in many modern communities, and this question was meant in the sense, ‘Who is the great man from whom the Messiah is descended?’  For the Pharisees this was an easy question, and they gave the expected answer, David’s; in a community with vivid messianic expectations there was no doubting that the Messiah would be ‘Great David’s greater Son.’”


f.  “The Pharisees know that this question is not an academic or a theoretical inquiry, but the supreme question concerning Jesus’ own person.  The purpose of Jesus is to win even these Pharisees to faith—remember that one of them was not far from the kingdom (Mk 12:34).  The motive that prompts Jesus is the mighty love of the two great commandments as repeated by His own lips.  Jesus’ whole family connection was fully known as evidenced by the genealogical records in Matthew and Luke.”
   If the gospel writers had access to the birth records, so did the Pharisees.  It was easy to prove that Jesus’ human lineage was in the line of David, which is why no one ever tried to refute the fact that Jesus was the biological son of David.
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