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

 is the continuative use of the postpositive conjunction DE, meaning “Now” plus the nominative subject from the masculine plural article and noun OCHLOS, meaning “the crowds.”  With this we have the appositional nominative from the masculine plural articular present active participle of the verb PROAGW, which means “to go before; to go ahead of.”


The present tense is a descriptive present of what is occurring at that moment.


The active voice indicates that the crowds are producing the action.


The participle is circumstantial.

Next we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “Him.”  Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative masculine plural articular present active participle of the verb AKOLOUTHEW, which means “to follow.”  The morphology is the same as the previous verb.  This is followed by the third person plural imperfect active indicative from the verb KRAZW, which means “to shout; to cry out.”


The imperfect tense is a durative or iterative imperfect, which describes a past, continuing action, and is translated by the auxiliary verb “kept on.”


The active voice indicates that the crowds were producing the action.


The indicative mood is declarative for a simple statement of fact or reality.

Next we have the nominative masculine plural present active participle of the verb LEGW, which means “to say: saying.”


The present tense is a descriptive present of what was occurring at that moment.


The active voice indicates that the crowds kept on producing the action.


The participle is circumstantial.

“Now the crowds going ahead of Him, and the ones following, kept on shouting, saying,”

 is the Aramaic shout of praise HWSANNA, which means literally ‘help’ or ‘save.’  With this we have the dative indirect object from the masculine singular article and noun HUIOS plus the genitive of relationship from the masculine singular proper noun DAUID, meaning “to the Son of David.”  The Louw-Nida lexicon says this in section 33.364 ὡσαννά: “(an Aramaic expression meaning ‘help, I pray’ or ‘save, I pray,’ but which had become a strictly liturgical formula of praise) a shout of praise or adoration – ‘hosanna.’ ὡσαννᾴ εὐλογημένος ὁ ἐρχόμενος ἐν ὀνόματι κυρίου ‘hosanna; blessed is the one who comes in the name of the Lord’ Mk 11.9; ὡσαννὰ ἐν τοῖς ὑψίστοις ‘hosanna in the highest’ Mk 11.10; ὡσαννὰ τῷ υἱῷ Δαυίδ ‘hosanna to the Son of David’ Mt 21.9. In Mt 21.9 ὡσαννὰ τῷ υἱῷ Δαυίδ may also be rendered as ‘praise to you, Son of David’ or ‘we praise you who are the Son of David’ or ‘... a descendant of David.’”

“‘Hosanna to the Son of David;”

 is the predicate nominative from the masculine singular perfect passive participle of the verb EULOGEW, which means “to be praised; to be blessed; then simply Blessed.”


The perfect tense is an intensive perfect, which describes the present state of being as a result of a past, completed action.


The passive voice indicates that the subject receives the action of being blessed.


The participle is substantival.

Next we have the nominative subject from the masculine singular articular present deponent middle/passive participle of the verb ERCHOMAI, which means “to come.”


The article functions as a relative pronoun, translated “the One who” or “He who.”


The present tense is a descriptive present of what is now going on.


The deponent middle/passive voice is middle/passive in form but active in meaning with the subject (‘He who’) producing the action.


The participle is circumstantial.

The absence of a verb with the subject and predicate nominatives indicates the deliberate omission of the verb EIMI, meaning “to be: [is].”  This is followed by the preposition EN plus the locative of sphere from the neuter singular noun ONOMA plus the genitive of identity from the masculine singular noun KURIOS, meaning “in the name of the Lord.”

“Blessed [is] He who comes in the name of the Lord;”
 is the Aramaic shout of praise HWSANNA, which means literally ‘help’ or ‘save.’  With this we have the preposition EN plus the locative of place from the neuter plural article and superlative adjective HUPSISTOS, meaning “in the highest.”

“Hosanna in the highest!’”
Mt 21:9 corrected translation
“Now the crowds going ahead of Him, and the ones following, kept on shouting, saying, ‘Hosanna to the Son of David;

Blessed [is] He who comes in the name of the Lord;

Hosanna in the highest!’”
Mk 11:9-10, “And those who went before and those who followed kept shouting: ‘Save us now!  Blessed is He who comes in the name of the Lord; Blessed [is] the coming kingdom of our father David; Save us now in the highest [heaven]!’”

Lk 19:37-38, “Then, as He was now approaching to the descent of the Mount of Olives, the whole crowd of the disciples began rejoicing in order to praise God with a loud voice for all the miracles which they had seen, saying: ‘He who is coming [is] blessed, the King, in the name of the Lord; Peace [be] in heaven and glory in the highest [heaven]!’”

Jn 12:13b, “and began to shout, ‘Hosanna!  Blessed is He who comes in the name of the Lord, the King of Israel.’”

Explanation:
1.  “Now the crowds going ahead of Him, and the ones following, kept on shouting, saying,”

a.  Matthew continues giving us background information concerning what the crowds were doing besides spreading their coats and branches on the ground before Jesus.  The crowds were also shouting and singing portions of the Psalms.


b.  Matthew notes that there were two separate crowds.  One crowd was coming out of the east gate of Jerusalem to meet the crowd that was accompanying Jesus.  Each crowd had something to say as a part of this welcoming ritual.


c.  What was said was not said once, but was repeated (the imperfect of duration).  They kept on saying/singing the Psalms over and over again as the two crowds approached each other.

2.  “‘Hosanna to the Son of David;”

a.  The word Hosanna was “a shout of praise, literally meaning ‘help’ or ‘save, I pray’, an appeal that became a liturgical formula; as a part of the Hallel [Ps 113–18].  It was familiar to everyone in Israel.”
  Some scholars offer the translation of Hosanna as “Save us now.”


b.  “Hosanna is from the Hebrew hôšî‘âh nā’, ‘Save (us), we pray,’ taken from Ps 118:25. It came to be a note of praise as well as petition.”


c.  The title ‘Son of David’ acknowledges that fact that the Lord Jesus is in the genetic line of David, and therefore, the rightful king of the Jews.  The word ‘Son’ also points to His true humanity.

3.  “Blessed [is] He who comes in the name of the Lord;”

a.  The crowds here were quoting from Ps 118:26. Notice that Mark and John quote the same words.  Luke has a slight variation, but is essentially the same.


b.  The “Lord” here is a reference to God the Father as the God of Israel.  The Son of David, the Messiah, our Lord Jesus Christ comes to His people in the name of God the Father.  He comes representing the Father.  And because He does this, He is considered ‘blessed’.


c.  The entire first advent of our Lord was a representation of the Father’s love for His people—Israel.  Everything He did He did in the name of the Lord (God the Father).


d.  The verb EULOGEW means both ‘to be praised’ and ‘to be blessed’.  The Lord Jesus Christ was to be praised for His coming and to be blessed in His coming.  He is worthy of praise and glorification, just as noted by the apostles:



(1)  Eph 1:3, “Worthy of praise [is] the God and Father of our Lord Jesus Christ, Who has blessed us with every spiritual blessing in heavenly places in Christ,”



(2)  1 Pet 1:3, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead,”

4.  “Hosanna in the highest!’”

a.  The Louw-Nida lexicon says this, “A phrase such as ‘hosanna in the highest’ became equivalent to ‘praise be to God.’”


b.  The people are praising the God of Israel for sending their savior and deliverer.  However, they have in mind being saved and delivered from Roman oppression rather than spiritual salvation, which is why Jesus will weep because of their error.


c.  “On ‘hosanna in the highest’ see Ps 148:1.”

5.  Commentators’ comments.


a.  “The people acclaimed Jesus as their King both by their words and their deeds.  They shouted Hosanna which means, ‘Save now!’  They were quoting from Ps 118:25–26, and this psalm is definitely messianic in character.  Later that week, Jesus Himself would refer to this psalm and apply it to Himself (Ps 118:22–23; Mt 21:42).  Keep in mind that this Passover crowd was composed of at least three groups: the Jews who lived in Jerusalem, the crowd from Galilee, and the people who saw Jesus raise Lazarus from the dead (John 12:17–18).  Sharing the news of this miracle undoubtedly helped to draw such a large crowd. The people wanted to see this miracle-worker for themselves.  But the Jews still did not recognize Jesus as their King.  [Wait a minute.  Didn’t this commentator just say above ‘The people acclaimed Jesus as their King’?  Can’t have it both ways.  Either they did or they didn’t.] What caused Israel’s spiritual blindness? For one thing, their religious leaders had robbed them of the truth of their own Word and had substituted man-made traditions (Luke 11:52).”


b.  “The attendance at Jerusalem was vast; and there was a festive mood and the people were ready for any excitement or spectacle.  As there was insufficient accommodation in Jerusalem, many pilgrims lived in tents in the surrounding areas.  So there would have been many pilgrims close to the route Jesus followed from Bethany; a crowd of some tens of thousands could well have participated in the triumphal entry.  Jerusalem’s inhabitants traditionally welcomed the arriving pilgrims with an antiphonal chant based on Ps 118:25–28.  Jerusalemites would chant the first half of each of these verses, while the arriving pilgrims responded with the last half, and in unison they would sing verse 29, concluding with Ps 103:17.  John traces a multitude coming out of Jerusalem (Jn 12:12–13 makes it plain that its record is from the perspective of Jerusalem), whereas the other Gospels follow a multitude accompanying Christ towards Jerusalem (Lk 19:37 notes the beginning of the chant which announced the arrival of the King; this was in sight of Jerusalem, and would also mark the exodus of the welcoming party from Jerusalem).  Both parties set out at about the same time, adopting the colorful Jewish tradition of chanting antiphonally to each other across the valley.  We can reconstruct the antiphony that echoed back and forth across the Kidron Valley, east of Jerusalem, that afternoon thus (J=Jerusalem crowd; P=Pilgrim crowd):

J. (Jerusalem crowd)  Hosanna!

P.  Hosanna to the Son of David!

J.  Blessed is He who comes in the name of the Lord!
P.  Blessed is the King who comes in the name of the Lord!

J.  The King of Israel!
P.  Blessed is the Kingdom of our father David, that comes in the name of the Lord!

U.  Peace in Heaven and glory in the highest! Hosanna in the highest!”


d.  “Matthew speaks of two crowds, one ahead of Jesus and one behind.  The one will doubtless be pilgrims going up to Jerusalem for the Passover (whose enthusiasm was perhaps generated because they had heard his teaching and seen his miracles in Galilee), and the other is probably mainly local, those who lived in the capital city and its environs (and who had been there when Jesus raised Lazarus from the dead or had heard of it).  The verb were shouting is in the imperfect tense, which indicates that the shouting kept on for quite some time.  The picture we get is one of great excitement. Evidently there were many Galileans who had thought of Jesus as the Messiah and were disappointed that in His own area He made no public declaration of who He was and of His determination to establish a kingdom that would throw the mighty Romans out of the land.  [And they all deserted Him, Jn 6:66.]  But they had heard His teaching and they had seen Him do miracles.  As a result they had hoped that He would proclaim Himself King, and they were prepared to follow Him if He did.  Now they thought He was going to fulfil their hopes, and they were ecstatic at the prospect.  They took no notice of the significance of the lowly animal on which He was riding nor of the prophecy He was fulfilling.  The crowd shouted, Hosanna to the Son of David; this must be understood as an expression of exultation and honor.  Matthew has just told his readers that two blind men used the title Son of David, and we must see the same messianic significance here.  The crowds were exultant that Jesus was symbolically declaring His messiahship.  They follow this with, Blessed is he who comes in the name of the Lord.  To come ‘in the name’ of anyone was to come representing him and to come in order to set forward his purposes.  The crowds proclaim Jesus as God’s representative, one who would set forward the divine purpose.  Luke and John both include ‘the king’ in this part of the crowd’s cry, and although Matthew does not use the expression, it is implied.  It was because they foresaw a Galilean King that the crowd of pilgrims got so excited.  They cried Hosanna once again, and this time added in the highest.  It is an enthusiastic cry and probably means that Jesus is to be praised everywhere, right up to heaven itself.”


e.  “Jesus accepted this welcome and by His every act lent Himself to this enthusiasm as He rode into the city as the King of Israel that He was.”
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